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ABSTRACT
This thesis focuses on the Hausa settler community in Akwanga area of present Nasarawa State
from 1800 - 2011. The problem of the study is hinged on the dominance which the histories of
the major ethnic groups like the Hausa have on minority groups like the Mada. The aim of the
study, therefore, is to explain the factors that attracted the Hausa to Akwanga, their impact,
adaptation and challenges as they relate to the growth and development of Akwanga. The
historical methodology of research was adopted by the research and this involved the analysis of
primary, secondary and tertiary sources of data. In this regard, 32 oral interviews were conducted
within and outside the area of study. Information was also sourced from the National Archives
Kaduna, the internet as well as from books and journals. The study shows that the Mada who are
mainly farmers have lived in Akwanga for more than 2,500 years and that the earliest forms of
Hausa migration into the area came through seasonal migration, hunting and trading activities
until the Fulani Jihads took centre stage. Thereafter, colonialism and a chain of economic, socio -
political factors continued to sustain the trend. The study shows that the Hausa settler community
in Akwanga had both positive and negative impact on the study area and one of the positive
impact was the expansion of economic activities in the area. One of the negative effects of the
Hausa settler community in Akwanga is enculturation which led to the gradual fading of Mada
cultural practices as a result of the growing influence of Hausa culture in the area. The study,
however, found out that in spite of the conflict that tends to thrive among indigenes and settlers
in other places, there have never been violent clashes between the Mada people and the Hausa
settler community in Akwanga of the Nasarawa area due primarily to the adaptability of the
Mada. However, political challenges like mutual suspicion and distrust can be found among
them. In this regard the work sues among other suggestions, for conscious and deliberate efforts
to be made by the relevant stakeholders to promote peaceful co-existence through avenues like
the staging of cultural festivals so that the Mada cultural practices will continue to thrive in the
area.
1CHAPTER ONE
GENERAL INTRODUCTION
1.1 Background to the Study
Migration as a form of human response to economic, socio - political or physical challenges
constitutes an important factor in the transformation of societies, especially as it is a cause – effect
phenomenon. Whether forced or voluntary, migration is responsible for the distribution of human
populations across the world1 as well as the transfer of ideas, skills, cultures and the admixture of
races.2 It can be pointed out that the migration of Spaniards and Germans as well as other groups
from Europe to America led to the establishment of the United States just as the arrival of
Austronesian seafarers from Indonesia during the 5th and 6th centuries as well as the subsequent
migrations from the Pacific and Africa consolidated this original mixture to bring about the
emergence of the Malagasy people.3 The migration of the Bantu also had significant impact on the
economic, cultural, and political aspects of life of the people whom they met as they introduced
many new skills into the communities they interacted with in the Central Africa area.4Even in areas
where a clear dichotomy exists between indigenes and settlers like in Nigeria such as it is the case
between the Igbo and Hausa in Kano, the impact of migration cannot be ignored. This is also the
case in the Akwanga area of present Nasarawa State where the population of migrant Hausa was
boosted by colonialism5 though they had begun to settle in the area long before the beginning of
European colonization.
In Nigeria, each of the various ethnic groups (except the Fulani who are not confined to
particular areas) belong to particular geographical locations where they are considered as indigenes.
Thus, the groups whose ancestors are traceable to areas outside their areas of residence are
2considered as settlers. Consequently, the Igbo people in Nigeria are considered as indigenes of the
South East, while the Yoruba are to the South West. The Hausa are, therefore, considered as being
indigenous to the Northern part of the country. On its part, the North Central area of the Nigeria is
home to a plethora of ethnic groups which include the Tiv, Igala, Idoma, Igede, Eggon, Mada,
Jukun, Nupe and Gwari, among others. However, many of these groups can still be found outside
the areas considered as their traditional homes which is the case with the Hausa settler community
in the Akwanga in present day Nasarawa State and which this study is set to discuss.
Indeed, the decision by humans to migrate and settle in other areas is usually informed by
varying factors, which include security, access to food and shelter and a host of other factors.
According to Erim,6 the Central Nigerian area had been able to fulfil these conditions which
informed its ability to attract a large number of ethnic groups during the pre-colonial period. Thus,
the histories of most of the ethnic groups in the area suggest that they had migrated from other areas
into the Central Nigeria area like the Benue Valley. This shows that migration was a characteristic
feature of existence in the North Central area of Nigeria during the pre-colonial period.
The migration of the Hausa has been documented by scholars like Adamu Mahdi7 who has
also examined the spread of Hausa settler communities in the North Central area of Nigeria with the
attendant socio – economic and cultural implications. However, there are some gaps in these works
that the present study is set to fill. This is why the present study considers the factors, responsible
for the migration and settlement of the Hausa community in Akwanga of the Nasarawa as well as
their activities and impact as being a phenomenon that is worthy of being studied. The significance
of migration as a major feature of human existence is underscored by the fact that while human
beings have the capacity of modifying or adapting to their environments to suit their needs, many
people rather migrate to more favourable environments where their impact is felt in different ways.
3According to Harris,8 the major driving force behind the phenomenon of migration is the economic
factor and less importantly, social factors. In his argument, this revolves around perceived and
actual better economic opportunities which are available in other areas as compared to the area left
by the migrant. Caldwell and Okonjo9 in their work titled, Migration in Tropical Africa have
observed that the increasing rate of human migration is attributable to several factors though
economic factors constitute the crux of the migration phenomenon in tropical Africa. Apart from
economic factors, they identify socio- political variables like conflict as being the second most
important factor causing migration in Tropical Africa.
According to Adepoju,10 migration phenomenon in Africa can be better understood within the
context of political and historical evolution of African societies. The effects of colonization and
decolonization on the economy and indirectly on migration are most visible when examined in the
context of the pre-colonial, the colonial and the post-colonial era. In the pre-colonial era, population
movements in Africa were associated largely with the prevailing sociopolitical and ecological
conditions.11While some scholars ascribe the factors responsible for human migrations solely to
economic variables, it is pertinent to note that migration is actually the outcome of a complex set of
dynamics that played out within and outside the areas involved in the migration chain. The
implication of this is that factors within the areas left by the migrants as well as their destinations
have roles to play in the migration phenomenon. E. Ravenstein12 had been able to broadly
categorize the general causes of migration into push and pull factors. However, these causes are not
universal as different migration situations tend to produce different outcomes on the societies
involved.
It will, therefore, be difficult to understand the factors that were actually responsible for the
migration of the Hausa to Akwanga without a careful study more so as there have been different
4waves of Hausa migrations to the area over time. However, it is important for such a study to be
carried out if the different ethnic groups are to be properly understood as groups that are quite
distinct from the often broad generalization that they are Hausa. In fact, cursory or cynical
observers often refer to the diverse ethnic nationalities in the Middle Belt or North Central area of
Nigeria as Hausa for several reasons – most probably due to the large presence and influence of the
Hausa in the area.
One of the sources of this influence can be traced to the Jihad of the nineteenth century which
led to the displacement of many Hausa from the far North into the North Central area of present day
Nigeria. The encroachment of the Hausa as a result of their displacement by the Jihad led to the
diffusion of Hausa culture and language among the peoples of the Central Nigerian area to the
extent that the mode of dressing of these groups was also altered towards the pattern of the Hausa.
Apart from this displacement, deliberate moves were also made by the Jihadists in their
expansionist mission to incorporate the peoples of Central Nigeria in the larger Sokoto Caliphate
which extended its emirate system into Central Nigeria as well.
The decision by the British colonialists to lump all the groups in the Central Nigeria area as if
they were a homogenous group under the Hausa dominated Northern Nigeria also had
marginalising effect on the smaller ethnic groups in the region. This is because the Northernisation
Policy of the Northern Peoples’ Congress (NPC)13 subsumed all the minor ethnic nationalities as
one big group under the Hausa - Fulani clout to the extent that Hausa language was taught in both
public and missionary schools in many areas in Central Nigeria as was the case in other parts of
Northern Nigeria at large. This policy succeeded in diffusing Hausa culture and language among the
people of Central Nigeria such that nearly all the peoples in States like Nasarawa and Plateau are
bilingual as they can speak both Hausa and their mother dialects fluently. Ayuba has also observed
5that historical scholarship on Northern Nigeria is dominated by the History of the Hausa people at
the expense of the small scale communities of central Nigeria which are often treated as reservvoirs
of slaves and providers of tibute to the Hausa Fulani state builders14.
In spite of the influence of Hausa culture on the peoples of Central Nigeria, the fact still
remains that the Hausa are considered as settlers in most of the states in Central Nigeria where they
have continued to pour in from the far north. The migration and settlement of other ethnic groups in
areas other than their native homes leads to their being considered as settlers by the indigenes.
Whereas, a people having identical language, behaviour and having the same place of origin and
who have occupied the same territory are said to be indigenous (autonomous group) in that
particular area, those whose ancestry cannot be traced to their host communities are considered as
aliens or settlers. It needs to be pointed out that the settler – indigene dichotomy in Nigeria is a
situation that is quite deeply entrenched in the consciousness of the country’s muli – ethnic setting
such that ethnic consciousness has become a characteristic feature of life and a criteria for
benefiting from certain privileges in a state of residency in Nigeria.
Thus, among Nigerians, the settler – indigene dichotomy has become a lethal tool in the
struggle for both political and economic gains and for positions even as the settlers may be allowed
to make contributions in processes like trading, voting and other areas of human endeavour like
artisanship. However, the divide between settlers and indigenes in Nigeria is still so wide in many
places across the country such that certain spheres are off limits completely for settlers. For instance,
while the settlers are allowed to vote in the electoral process, they are themselves scared of
contesting in elections within the host communities for fear of incurring the wrath of the indigenes.
In fact, the mutual suspicion arising from the clash of economic and political interests between
6settlers and indigenes in many parts of the country has in some cases led to violent confrontations.
The prevailing crises in southern Kaduna is a relevant example here.
It is worth mentioning that the relationship between settlers and indigenes in Nigeria has not
always been characterised by conflict. However, the pervasive nature of disharmony between
settlers and indigenes, especially over scarce resources in many parts of the country has made it
quite difficult for the indigenous population to acknowledge the contributions of the migrants to the
development of their communities. In spite of this, there is the need to explain how migrants and
settlers affect their host environments in diverse ways that can also be classified into positive and
negative impact. However, the contributions made by the Hausa settler community in other places
like Akwanga may be quite distinct from what is obtainable in other areas. Since the migration of
groups does not emerge from a void, but from calculated gains that migrants stand to make out of
the decision to migrate, there is the need to understand the dynamics of Hausa migration and
settlement in Akwanga. There is also the need for the nature of relations between the Hausa settler
community and other groups in Akwanga to be properly understood as well as the impact of the
Hausa settler community on their host community and the challenges faced by the Hausa settler
community in Akwanga.
While the settler – indigenes relationship in Akwanga in the Nasarawa area will not provide a
perfect reflection of the settler – indigenes phenomenon across Nigeria, it will at least offer a glimpse
of the dynamics of inter-group relations in Nigeria. This work is, therefore, a study which focuses on
the Hausa settler community in Akwanga of Nasarawa State in Central Nigeria from 1800 - 2011.
The study identified the push and pull factors responsible for the migration and settlement of the
Hausa in North Central Nigeria as well as the nature of relations that exist between the Hausa settler
community and their hosts. The contributions of the Hausa settler community to the development of
7the host community (Akwanga in Nasarawa) and the challenges they face as a settler group were be
interrogated. The study is a valuable contribution in the area of inter-group relations and indeed
entrenchment of national integration.
1.2 Statement of Study Problem
The persistence of conflict and discrimination between settlers and indigenes is a pervasive
phenomenon in many parts of Nigeria. This phenomenon is partly attributable to colonialism which
introduced divisive concepts like regionalism, sectionalism and the system of divide and rule.
However, the situation has been leveraged upon by politicians and those seeking for political and
socio – economic privileges as they often stir up emotions of ‘them and us’ during contests to gain
advantage in their tussles. What ensues, therefore, is a situation of mutual suspicion, acrimony and
dichotomy between the settlers and indigenes which denies both groups the opportunities to co-
operate and undertake maximum exchanges which can enhance national integration. In some cases,
settler – indigene relations are epitomised by conflict and even violent confrontations that have led to
the loss of lives and property.
In some cases, the suspicions of both groups are genuine as each group seeks to out –
manoeuvre the other in the struggle for scarce resources or political supremacy. Indeed, in some
societies, the decision by Hausa settlers to isolate themselves from the indigenes raises concerns of
discrimination. At the same time, the fact that the Hausa are largely Muslims raises the fear of
domination among the indigenous groups more so as the Hausa are collectively larger than their host
communities. Politically, many indigenous groups fear that settler groups would eventually turn their
ancestral homes into heterogeneous areas where the indigenes would lose the power to decide their
affairs. In the social dimension, they are worried about the threat of enculturation and the fading of
8their cultural values as a result of the influence of the settlers while in the economic sphere, the
settlers tend to be more economically active hence domineering.
Although there has been no violent confrontation between the Hausa settler community in
Akwanga with the indigenous Mada or other groups, the interaction between these groups has impact
that need to be understood. Thus, the concern of this study lies with why and how the Hausa
continued to migrate and sustain themselves in Akwanga in spite of changes in the factors that had
triggered their initial migrations. Another puzzle here is how the Hausa, being predominantly
Muslims, were able to adapt to the changes in the socio – economic and political terrain in Akwanga
as well as their ability to integrate in an environment hitherto considered as “pagan territory” by
British colonizers. This is more so as it is difficult to find the Hausa community in Akwanga isolated
from other groups as is the case where the Hausa find themselves among non – Muslim groups. The
questions considered relevant in this regards are, therefore, as follows:
i. What were the external factors that necessitated the migration of the Hausa to Akwanga in
Nasarawa State beginning from the pre-colonial up to the post – colonial periods?
ii. What were the major internal factors that attracted the Hausa to Akwanga as settlers?
iii. How did the Hausa settler community in Akwanga impact on the economic, social and political
development of the area?
iv. How did Hausa presence in Akwanga influence inter – group relations between the Hausa
settler community and the indigenous Mada people as well as other ethnic groups in the area?
v. What were the challenges of the Hausa settlers and what is the response of the government to
the settlers?
91.3 Aim and Objectives of the Study
The aim of this study is to assess the Hausa settler community in the Akwanga area of present
Nasarawa State in historical perspectives from 1800 to 2011, while the specific objectives of the
study are to:
i. Identify and explain the external factors that necessitated the migration of the Hausa to
Akwanga beginning from the pre-colonial period up to the post – colonial period.
ii. Identify and explain the internal factors that attracted the Hausa to the Akwanga area from
1800 to 2011.
iii. Assess the impact of the Hausa settler community on the economic, social and political
development of the Akwanga area.
iv. Ascertain the influence of the Hausa settler community on inter – group relations between the
Hausa settler community and the indigenous Mada people as well as other ethnic groups in the
area?
v. Explain the challenges of the Hausa settlers and what is the response of the government to the
settlers?
1.4 Scope and Limitations of the Study
Geographically, the scope of this study covers Akwanga Local Government Area which is one of
the Local Government Areas in Nasarawa State in Central Nigeria. Although there are Hausa settler
communities in other towns across Nigeria, the choice of Akwanga is informed by the fact that
there is a scarcity of historical materials on the Mada people who constitute the indigenous
population of Akwanga Local Government Area. Indeed, Hausa influence on many cultures in the
central NigeriaN area including that of the Mada have made cursory observers to broadly refer to
the small indigenous ethnic groups in the area as Hausa. Thus, there is the need to correct this
10
impression as the Mada people of Akwanga Local Government Area are quite a distinct group from
the Hausa ethnic group who are considered rather as settlers in the area of study. Although other
Mada people can be found in areas beyond the boundaries of Akwanga Local Government Area like
Keffi, this study is mainly concerned with Akwanga Local Government Area as the most recent
point of dispersal of the Mada that are found in other parts of Nigeria.
Thematically, the study focuses on the Hausa settler community in Akwanga because the
Hausa constitute the largest settler community in the area. The scope of this study, therefore, covers
the history of Akwanga in present day Nasarawa State before and after the arrival of the Hausa
settlers. A background history of Akwanga will be provided in the period before the arrival of the
Hausa in the area in order to create a platform against which the factors that attracted the Hausa to
the area can be properly analysed. The platform will enable the changes introduced by the settlers in
the area to be also determined. The scope of the study also covers both the internal and external
factors that were responsible for the migration and settlement of the Hausa in Akwanga. The impact
of the Hausa settler community on Akwanga in both positive and negative dimensions is also
embodied in this scope. These impact have been discussed under economic, social and political sub
themes. The scope also embraces the challenges and prospects in the relations between the Hausa
settler community and other groups in Akwanga and how the relations between these groups can be
enhanced to promote peaceful co-existence and national integration.
The timeframe of the study stretches from 1800 – 2011. The year, 1800 has been chosen as the
starting point of the study because this was about the time when the earliest Hausa started settling in
Akwanga. The beginning of the 19th century particularly had significant impact on the demographic
pattern in Northern Nigeria and the adjoining areas like Central Nigeria as a result of the
displacements occasioned by the Jihad led by Othman Dan Fodio.15 This was to be followed by
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slave raids by Keffi on the Mada in the Akwanga area.16 However, these initial forms of contact
between the Mada and Fulani/Hausa were more of displacements and it was shortly after 1800 and
the advent of colonial rule that the Hausa began to engage and settle in economically viable areas
for trade and other economic activities with the Mada people. This also attracted a sizeable number
of other ethnic groups like the Igbos among other groups that contributed to the growth of the
Akwanga area. In spite of these developments, the significance of 1800 as the starting point of this
study cannot be mitigated.
The terminal date of the study is 2011 because the year marked the last General Elections
which took place in Nigeria before the writing of this thesis was embarked upon. The significance
of General Elections in a multi-ethnic society like Nigeria with clear cut divisions between
indigenes and settlers cannot be overemphasised as it presents a real test for the integrative
component of the Nigerian society. To this end, the year was a period which witnessed significant
challenges in terms of inter-group relations in the Nasarawa area due to the bloodshed occasioned
by the 2011 elections leading to violent inter-ethnic crises like the Fulani invasions and Ombatse
movement.17 Although the Akwanga area was not affected by this, it is important to examine how
the area was able to cope with the challenges of this period while neighbouring areas could not.
1.5 Justifications and Significance of the Study
This study is justifiable because it addresses an aspect of the history of Akwanga that has not been
given adequate attention by previous studyers. The study believes that there is a need to properly
explain the nature of relations between the Hausa and their hosts in Akwanga in view of the
significant influence which their interaction has produced. In view of the settler – migrant dichotomy
that pervades discourses on national integration, the rationale of this study is to close the existing
12
gaps left by some of the exiting works on the History of Akwanga. There are many existing works on
the history of the Mada such as A. N. Gbugyar’s18The History of the Mada which have not been able
to address the aims and objectives of the present study. This justification is reinforced by the fact that
some studies usually set out to argue on how some human groups have developed independently by
projecting their history in a glorified manner that often excludes the contributions of other groups to
their development process.
With regards to the significance of the study, it merits mentioning that in an era when ethnicity
and sectional interests have become a prominent feature of existence in Nigeria, the significance of a
study on intergroup relations which seeks to promote the understanding of the dynamics between
different groups cannot be overemphasized. The study is also significant because it identifies and
explains the challenges towards the peaceful and harmonious co-existence of the settlers and
migrants as well as other ethnic groups and to objectively capture the impact of the Hausa settler
community on Akwanga in Nasarawa State.
Since the study also intends to suggest ways of improving the relationship between the Hausa
settler community in Akwanga and the indigenes of Akwanga town as well as other settler groups,
this will not only facilitate the process of national integration, it will also lead to the conduct of more
studyes of this nature in the area and other places. The justification of this study is also drawn from
the fact that, this study will add knowledge to the information already available in this field of study
and proffer workable recommendations on how to maintain such symbiotic relations between settlers
and indigenes. As a valuable contribution in the area of inter-group relation, the study will enable
stakeholders in the national integration project make more informed decisions pertaining to settler –
indigenes relations in Nigeria.
13
1.6 Research Methodology
Being a historical study, the studyer had to adopt the historical methodology as the basic method for
data collection and interpretation. The studyer made use of primary, secondary and tertiary sources of
information for this reconstruction. It was observed in the course of the study that a lot has been
written on inter-group relations in Nigeria. Although much of the literature is not focused on the
Akwanga area of Nasarawa State, this body of literature was used to cast a wider perspective on the
themes of this study. To this end, much of the already published works on migration, settler –
indigene relations as well as the impact of settler groups on the host communities was used in the
literature review segment of the study. The works were also used under the conceptual and
theoretical framework of the study.
However, with regards to the primary and tertiary sources, it was realised that some residents
of Akwanga had information that could help in this analysis. Thus, both the Hausa settlers and
indigenous Mada people were engaged in oral interviews by the studyer in order to obtain a balanced
analysis. The studyer was careful in purposefully selecting informants within Akwanga town who
were aged and well - versed in the history of Akwanga town although some young people were also
interviewed on issues that fell within their age limit. Similarly, some middle aged people were also
approached especially on those aspects that are related to recent developments in Akwanga town. In
the end a total of 32 oral interviews were recorded while some were discarded for inconsistency.
Archival records also constitute an aspect of the primary sources of information that were used for
the study. These archival records were used particularly in providing a background on the early
history of Akwanga during the colonial period. Records obtained from the National Archives Kaduna
played quite a significant role in providing insights on the early administration and organization of
the Mada as well as early Hausa activities in the area. The interview questions were open – ended in
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order to provide the respondents with the flexibility to answer the question in the desired dimension.
All the information obtained was properly scrutinised and harmonised to produce an objective study.
1.7 Conclusion
This chapter serves as a general introduction to this thesis, which focuses on the Hausa settler
community in Akwanga of Nasarawa Area, from 1800 – 2011. We, therefore, began by explaining
that migration is a pervasive phenomenon which affects human societies in varying ways. In this
connection, it was observed that even though migration cases have similarities, this does not mean
that the causes and effects of the phenomenon can always be generalized more so as there are varying
features and effects of migration. It was pointed out in the chapter that the Mada people being the
indigenous peoples of Akwanga Local Government Area of Nasarawa State have had a long history
of interaction with the Hausa who cannot even be classified as the immediate neighbours of the Mada.
Rather, several factors beginning from the pre-colonial period were responsible for the migration of
the Hausa who are indigenous to the far Northern States of Nigeria to migrate into Akwanga Local
Government Area of Nasarawa State. Thus, there is the need to understand these factors and since
migration produces effects, the need to understand these effects is also important.
To this end, we have been able to explain in the chapter that this study has captured the
dynamics of Hausa migration and the attendant consequences which this migration and the
subsequent activities of the Hausa settlers had on Akwanga Local Government Area of Nasarawa
State. It was also explained herein that the study has examined the adaptation and challenges of the
Hausa settler community in the area of study. It has, therefore, been stated in the chapter that, the
study has explained the external factors that were responsible for the emigration of the Hausa from
the far North and the factors that attracted them to Akwanga town. Other objectives of the study are to
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explain the nature of relations between the Hausa settler community in Akwanga with other groups
particularly the indigenous peoples of Akwanga as well as the impact of the Hausa settler community
on the area of study. The chapter also explained the methodological approach of the study. It also
defined the scope and limitations of the study as well as its justification and significance while
stressing its aim to provide information that is useful in fostering the relations between the Hausa
settler community in Akwanga and the indigenous Mada people.
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CHAPTER TWO
REVIEW OF RELATED LITERATURE, CONCEPTUAL
CLARIFICATION AND THEORETICAL FRAMEWORK
2.1 Introduction
Considering the fact that the review of related literature is important in casting a wider perspective
on the subject matter of the study, its relevance here cannot be overemphasized. To this end, this
review aims to provide insights on works related to this study with the intention of defining their
relevance and identifying the areas that have been left out by the works under consideration and
which the present study is set to address. The review is, therefore, divided into three sections with
the first section focusing on the phenomenon of migration generally. The second part of the review
focuses on the settler – indigene dichotomy with emphasis on such aspects as the dynamics,
distinction and implications of the settler – indigene dichotomy in Nigeria as discussed by different
authors. The third part of the review deals with Hausa interaction with other groups hence it reviews
works pertaining to the causes, patterns and effects of the interactions between the Hausa and other
groups in Nigeria. The concepts; migration, indigene, settler and settler-community as terms
considered important to the understanding of the study are also explained under the conceptual
aspect of the study. The theoretical orientation of the study is also explained in the chapter.
2.2 Review of Related Literature
There is quite a large body of literature on inter-group relations generally, and the indigene -settler
phenomenon in Nigeria. This literature segment focuses on the works found relevant to this study in
order to cast a wider perspective on the subject matter. These works have been selected because of
their strengths and relevance to the study even though some dwell on areas far beyond the
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geographical scope of this study. Their relevance here is underscored by their themes. The review is,
therefore, conducted under three major themes which are migration, the settlership/ indigeneship and
relations between the Hausa and other groups in Nigeria.
Claude Lützelschwab considers the importance of migrants in the areas where they settle. In
the work tagged “Colonial Settler Economies in Africa”1Lützelschwab states that the history of settler
societies and economies is a unique chapter in the history of human settlement. He observes that from
a temporal and spatial point of view, the arrival of non-native foreign populations in Africa, Asia or
Europe contributed directly or indirectly to the development of farming. This occurred in sparsely
inhabited regions with available fertile and exploitable lands. This position gives us insights into the
fact that settlers do not always create problems, but they can as well contribute to economic expansion
by taking advantage of opportunities which the indigenes have ignored or cannot utilize. This will help
us to also look towards drawing out the positives from the presence of Hausa settlers in Akwanga even
though the author has over dwell on the positive impact of settlers.
While Lützelschwab focuses on the positives of settlership, a publication titled “Kenya” by the
british empire2 dwells on the negative implication of British settlements in Kenya. The work argues
that the Mau Mau rebellion was a result of the tension between the white settlers and the African
Kikuyu tribe in particular. It points out that the Kikuyu had historically been based around the
highland areas that had been reserved for the white settlers hence it was not surprising that they felt
more marginalised and bitter towards the white settlers than the other African groups would. It is also
argued in the work that the Kikuyu economic plight was to be joined with powerful religious forces to
convince many Kikuyu of the rightness of their cause and that they had little to fear from British
retribution. The author goes ahead to explain the negative implications of this war on both parties. The
strength of the work rests on exposing one of the implications of settlership in an area as well as the
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positive aspects which the author has also alluded to. What the work had, however, not been able to do
is to determine whether the gains of British settlership outweighed or were less than the disadvantages
that their presence introduced.
M. F. Hill also focuses on the contributions of settlers to their host environment by citing the
case of the British settlers in pre-independence Kenya.3 In a work titled “The White Settler’s Role in
Kenya”, Hill argues that one of the biggest contributions of the British to Kenya was the construction
of a rail line from Nairobi to the Great Lakes. The author argues that the decision to undertake this
great and arduous enterprise had been made for a number of reasons. It was prompted partly in order to
discharge Britain's responsibilities under the Act of Brussels to put an end to the slave trading by
establishing law and order in the interior; partly to make possible the retention of Uganda where
missionaries of the Church Missionary Society had been precariously settled since 1876 as a British
"sphere of influence" and later as a Protectorate; and partly to secure Britain's position at the source of
the Nile waters on which the Sudan and Egypt were so greatly dependent.
According to Hill, the deficits on the Protectorate and the railway had to be borne by the British
taxpayers, by way of grants-in-aid from the Treasury. He noted that the only way whereby both
Protectorate and railway could be set on a sound economic basis was by the development of the raw
and almost empty lands on either side of the railway. According to him, If that task had been left to the
Africans, there would have been little chance of the railway paying its way within 20 years because the
subsistence economy of the African groups was so precarious that they did not even produce surplus
foodstuffs as an insurance against the recurrent famines. Hill’s work adds to our understanding of the
gains of settler communities, but the work is not balanced in the sense that it has ignored the gains
which the settlers exacted from exploitation of Kenya’s resources such as land which to him only
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balanced things up. This should, therefore, guide us to look at the Hausa settler community in
Akwanga from a balanced perspective.
J. Nwanegbo, J. Odigbo and N.C. Ochanja in the article titled “Citizenship, Indigeneship and
Settlership Crisis in Nigeria: Understanding the Dynamics of Wukari Crisis”4 contend that many states
in Africa especially in the post-colonial era seem to face the challenges of citizenship. According to
them, this is mainly because of colonial legacy of “divide and rule” that has created a sense of
superiority among aborigines and inferiority among migrants or settler citizens in the same country of
nationality. While this may be true to some extent, it fails to acknowledge the fact that discriminations
on the basis of origin actually existed in Nigeria before colonialism. This is rather a blanket
submission which cannot be applied to every Nigerian groups more so inter group rivalries had been in
existence in some areas before the advent of colonialism. The fact that the work has not been specific
in mentioning some groups makes this submission rather abstract hence the present study is more
specific in concentrating on the Hausa settlers in Akwanga.
Ngharen Amin Zaigi, in the work titled History, Colonialism and the Underdevelopment of
Akwanga Division: A Study of Identity and Challenges, focused on how colonialism impacted
negatively on Akwanga Division (Akwanga Division was then made up of resent day Akwanga,
Wamba and Nasarawa Eggon Local Government Areas) and how this led to an influx of other groups
into the area.5 While elaborating on how the British colonizers made life miserable for the people of
Akwanga Division through the likes of forced labour, imposition of taxes and the imposition of
outsiders as chiefs, the author observes that this treatment of the “Raw Natives” in Akwanga served
to encourage an influx of people from the North and South into Akwanga including even fake
muslims whom the colonialists considered more qualified to rule than the “pagan tribes”. The data
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presented by the author on the population of strangers (migrants) in the Division as at 1918 shows
that there were 2,143 strangers in the Division and out of this 1,559 representing 72.7% were Hausa.6
The importance of Zaigi’s work to the present study rests on his ability to identify some of the
factors that influenced the migration of other groups into Akwanga Division. Of greater importance
here is the indication in the work that the Hausa group was the most prominent group among the
groups that migrated into Akwanga. It is important to mention here that the author’s explanation that
the preference was given to Muslims by the British colonizers in their choice of appointments in
Akwanga Division may have attracted more Hausa against the migrants from the South. It, however,
needs to be pointed out that the work has not been able to explain how the Hausa were received in the
area hence there is the need for this gap to be filled.
The settler phenomenon in Nigeria and elsewhere cannot be isolated from migration essentially
because there would be no settlers without migration. This relationship makes the theoretical
understanding of migration very important in understanding the notions of indigenes and settlers. It
needs to be pointed out that the migration of groups to new settlements is occasioned by varying
factors. Migration is usually not a temporary movement because it should differ from mere travelling.
This is why Udo in the work titled Migrant Tenant Farmers of Nigeria7 considers it as the permanent
or semi-permanent change of residence from one administrative unit (district, country, province, state
or country) to another. According to Udo, migration movements may involve relatively short
distances of under 10 kilometers or may cover long distances exceeding 1,000 kilometers.8 This
notwithstanding, there is no consensus yet among scholars on why people migrate. This has
generated both varied and extensive opinions hence, it will be important for us to consider some of
these thoughts as the thesis progresses.
23
Migration does not only constitute an important demographic phenomenon, more so as it is
responsible for the socio – economic, political and cultural implications which arise from the
presence of migrants or settlers within a host community. Indeed, while the arrival of migrant groups
in many towns across Nigeria and beyond during the colonial period would have been merely
considered as a rational response to prevailing socio – economic variables, the outcome of migrants’
activities in the town has demonstrated the significance of settler groups in the development of the
host communities. It will be important to throw the poser; what were the factors that necessitated the
decision to migrate?
Harris and Todaro in their work titled, Migration, Unemployment and Development: A Two
Sector Analysis9 argue that migration is informed by the difference in incomes between urban and
rural areas. The argument which places priority on the economic aspect of migration contends that
the decision to migrate is based on expected income from the urban areas rather than the net benefits
derivable from migration. The implication of this argument is that there is a high tendency for people
to migrate from one area to another if the expected income from the destination exceeds what they
stand to gain from the point of emigration. Actually, economic considerations dominate the factors of
migration. Since the beginning of the colonial period, when modern migrations started in Africa,
considerable developments in commercial agriculture, manufacturing and urbanization have resulted
in a steady increase in the number of migrants. Increasing population resulting in extreme pressure on
available farmland has proved to be a major push factor in some localities. Transport development,
especially railway system and road transport as well as the rapid expansion of education since the late
1950s have also played a major role in the migration process.
Indeed, most of the arguments pertaining to the causes of migration revolve around economic,
political, social, religious or cultural factors. All these are aimed at explaining why migration
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occurs. However, Ravenstein’s10 push and pull hypothesis tends to have been a landmark position
although it is a rather broad stroke that was not able to zero in on the micro causes of migration.
The hypothesis assumes that regional imbalances induce migration and that there are certain factors
such as declining socio-economic conditions which tend to exert pull effect at the destination.
Studies which have adopted the push-pull hypothesis tend to affirm that the primary cause of
migration is economic. According to Taylor11, the push-pull hypothesis seeks to subsume all
motives for migration under the “assumption of want satisfaction”. Da Vanzo also asserts that
individuals migrate in the expectation of being better off.12 In support of this view, Udo argues that,
the rising expectations and changing values of people have created new demands for goods and
services which an increasing number cannot obtain in their districts of origin hence they resort to
migrate to areas where their expectations can be more adequately met.13 These arguments are rather
general abstractions that may rather be superficial in explaining the emergence of the Hausa settler
community in Akwanga town. For instance, even as these theories are emphatic on the economic
cause of migration they have not been able to explain why the places where the migrants decide to
settle are actually the best options available for the intending migrant.
Prothero in the article, “Migrant Labour from Sokoto Province, Northern Nigeria”14 argues that
migration is a rational response to social and economic changes notably, the growth of the economy,
improved transport and communication. In his adoption of the push-pull hypothesis, Todaro15
maintains that the imbalance and disequilibrium in the distribution of resources during the colonial
period was the primary factor which induced migration. According to Todaro, the unequal and
uneven distribution of economic and social development between regions of the same country and
among countries is a primary determinant of migrations. In the same vein, Ogaba16 while considering
the rational choice and maximization theory contends that market mechanisms and opportunity cost
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preferences determine migration. According to him, market mechanisms like deferred wages, labour
tenancy with elastic obligations, mobility choice and wage bargaining determine migration in the
sense that they usually tilt the advantages towards the destination of the migrants. He also admits that,
there are religious, medical, military, psychological and socio-political causes of migration.
The above position by Ogaba is also supported by Udo that social factors such as the desire to
escape from an inferior social status imposed by the community because of the social status of one’s
parents also determines migration.17 He also identifies educational institutions, where the quest for
knowledge plays a great role in stimulating migration. Udo also points out that, it is important to note
that, psychological factors such as adventurism and the desire to escape from domination, among
many factors, like cultural determinants where people run from witchcraft constitute the reasons for
migration in many societies. While these works provide insights on the varied causes of migration,
they explain whether these factors are static or change with time. For instance, one would not expect
the factors that informed the migration of the Hausa to Akwanga during the pre-colonial and colonial
periods to be the same with those in the post colonial period.
Since the beginning of the colonial period, when modern migrations started in Africa,
considerable developments in commercial agriculture, manufacturing and urbanization have resulted
in a steady increase in the number of migrants and settler communities. Increasing population
resulting in extreme pressure on available farmland has proved to be a major push factor in some
localities. Transport development, especially railway system and road transport as well as the rapid
expansion of education since the late 1950s have also played a major role in the migration process.
Sada, and Oguntoyinbo18 in their work, A Geography of Nigerian Development have argued that
there is nothing unique about population movement but this becomes significant when the sheer
volume and characteristics of the movement is enough to impact on the social, political, cultural and
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economic organisation of the destination. They further argue that seasonal or temporary migration of
labour, especially between the savannah and forest areas and often crossing political boundaries was
conspicuous in the colonial period and still continues. While their view helps in our understanding
that migrants do move to towns or among towns in the hope of bettering themselves, due to the urge
to take advantage of the opportunities arising from economic and political changes, the work does not
explain to us how this impacts on the receiving population.
Blessing Mberu and Roland Pongou’s work titled“Nigeria: Multiple Forms of Mobility in
Africa's Demographic Giant”19covers Nigeria's migration history, internal migration and internally
displaced people, refugee and asylum flows into and out of the country, movement to Europe,
Nigeria's immigrant population and migration policies, regional migration issues, and trafficking. It
also examines the size and characteristics of the Nigerian diaspora, the remittances they send, and the
government's policies toward its citizens abroad. Documented history of migration in the territory
that is now Nigeria dates back to four simultaneous slave trades in Africa between 1400 and 1900,
the largest being the transatlantic in which 12 million slaves were exported from west, west-central,
and eastern Africa to the European colonies in the Americas beginning in the 15th century. The three
other slave trades — the trans-Saharan, Red Sea, and Indian Ocean — which began before the
transatlantic one, involved another six million people. Estimates from Harvard economist Nathan
Dunn indicate that Nigeria lost about two million people during the 500-year period, out of which
about 1.4 million slaves were shipped to the Americas.
According to Mberu and Pongou, the arrival of the British in the mid-19th century provided a
framework for large-scale migration as the British needed a large labour force for mines, plantations,
and public administration. The resulting rural-rural migration moved people to work as either migrant
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tenant farmers, farm labour, and/or migrant traders. In addition, migrant labourers from different
parts of the country, especially from rural areas, moved into Nigeria's regional headquarters as well
as administrative and market centers in search of trade and gainful employment; destination cities
included Lagos, Kano, Zaria, Enugu, Ibadan, Sokoto, and Kaduna, among many others. Of particular
importance to rural-urban migration was the creation of mining towns and the linking of seaports in
Lagos and Port Harcourt to rural areas via railways.
Mberu and Pongou, maintain that during the period of colonial rule, Nigeria also experienced
international migration flows. According to Mberu and Pongou, Adejumoke Afolayan, a geographer
and his colleagues have found evidence of immigration and emigration in the Nigeria area dating as
far back as 1903. The authors posit that an estimated 10,000 to 30,000 Tuaregs from Niger moved
into Kano city and its environs between 1914 and 1922. Kano city offered better grazing facilities,
wells for pastoralists and their flocks, veterinary services, and lower taxes. For similar reasons,
another 250,000 people moved into the northwestern region of Nigeria between 1931 and 1952 from
French West Africa, which extended from Lake Chad to Dakar, Senegal, and from the Sahara to the
Gulf of Guinea; the flow dates back to the beginning of the 20th century. In addition to pull factors,
the British colonial administration was considered less oppressive than that of the French.
According to Mberu and Pongou, thousands of Nigerians from Hausaland and Borno in
northern Nigeria migrated to Sudan during the colonial period. Socio-cultural ties, especially ethno-
religious affinity, explain the Nigeria-Sudan connection, which remains strong today. About 257,000
people left Nigeria's northwestern region according to Nigeria's 1952-1953 census. Their destinations
included the Gold Coast, Dahomey, and Togo, out of which 28,000 people were mostly from
Northern Sokoto. Substantial emigrant streams were particularly reported for the Yoruba of
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southwest Nigeria to Côte d'Ivoire, Upper Volta (now Burkina Faso), Dahomey, Mali, Togo, Niger,
and Ghana. These movements were linked to the artificial nature of colonial boundaries, which split
the people of common culture and ethnic groupings into different countries.
The work show maintains that population flows from Nigeria to countries beyond the region
did not occur on a large scale until after independence in 1960. Thus, from the 1950s through the
1970s, the emerging elites moved mainly to the United Kingdom due to the legacy of colonial ties,
for educational pursuit, and in a few cases for administrative matters. The expectation was that
Nigerian students would return with valuable skills needed for nation building. Indeed, most
Nigerians educated abroad in the 1960s and 1970s readily came home after completing their
education to assured plum jobs in the civil service or the burgeoning oil and private sectors of the
economy. After independence in 1960, this largely highly skilled migration to the United Kingdom
continued, although an increasing proportion of Nigerians also migrated to the United States for
study, business, and work.
It is further argued by Mberu and Pongou that following independence in 1960, the Nigerian
government reorganized the territory from three regions into a number of states, a move that
encouraged even higher rates of internal migration. The new state capitals, which became home to
various state and federal government departments and agencies, as well as related businesses, drew
construction workers, job seekers, traders, and relocating civil servants and their families. Similarly,
the creation of 776 local government areas between 1976 and 1996 made these places attractive
destinations. When the military-run government made Abuja the capital, in 1991, 200,000 public
sector workers, along with staff of foreign embassies and multilateral and bilateral agencies,
relocated from Lagos. Abuja's population was 378,671 based on the 1991 census, but the city's
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population growth accelerated when a democratic government took office in 1999. By 2006, Abuja's
population had more than doubled to 778,567, making it the fastest case of urbanization in West
Africa.
It has been shown that internal migrants come from Nigeria's significantly less developed
regions. For example, the south-eastern region has been a major source of internal migration for
several decades due to poor environmental and economic conditions. Nigerian agricultural economist,
Chinedum Nwajiuba, identified the motivations for migration out of the southeast as mainly
economic (80 percent), with education a distant second (16 percent). Due to poor environmental
conditions — primarily linked to proximity to the Sahara Desert and consequent desertification—
parts of northern Nigeria are unattractive for settlement beyond urban centers such as Kano (the
northern region's commercial capital), and areas around Sokoto and Katsina.
The book, A Little New Light, Selected Historical Writings of Abdullahi Smith,20is a collection
of six papers which are divided into three parts with each part containing two papers. We are
concerned here with only the third part of this book which is titled “The Jihads of the 19th Century”21
The first paper in this part comes under the title “A Neglected Theme of West African History: The
Islamic Revolutions of the 19th Century”. Abdulahi Smith observes in this paper that the impact of
European activities in West Africa before the 1880s seem to be blown out of proportion more so as
these activities did not impact on areas far removed from the coasts as the Islamic revolutions did.
According to Smith, therefore, the history of the west African savanna in the 19th century has its own
independent theme, and this consists in a series of revolutionary movements which radically changed
the social and political complexion of the entire region during the about 100 years before the
establishment of European governments.
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Smith points out that the latter part of the 18th century saw the existence of one form of Islam
or the other in various parts of the western Sudan north of the tropical forest. He explains how the
politico – religious type of Islam was rare in the western Sudan and elaborates how tension between
Muslim communities and their pagan overlords were to serve as the springboard for the emergence of
Jihad in the region. The author points out that the rise of the Fulani Alfa Ibrahim bi Nuhu and his
followers among the pagan Madingo of the Futa Jallon hills provided a glimpse of what was to happen.
Smith goes on to describe the Jihads of Usman dan Fodio, Seku Ahmadu, Al – Hajj Umar in the region.
The paper also goes ahead to explore the motives of these Jihads and explains the nature of these
revolutions and their significance particularly within the context of their religious, political and socio –
cultural implications on the region which extended down to the area of study of this study. The Jihad
of Dan Fodio, particularly explains one of the causes of migration by some of the groups north of
Akwanga into the Akwanga area. However, the work falls short of explaining how those fleeing from
the Jihads influenced their new environments.
According to Ahmed Jibril in his article on “Migration and Settlement in Northern Nigeria: A
Study of Nupe Migrants Community in Kaduna Metropolis, 1911 to 2010”22 the term Nupe is used to
describe the language and the people who live within and occupy the lower basins of the River Niger
and Kaduna. The Nupe Community began to arrive in Kaduna metropolis from 1911 with the
extension of the rail-lines into the area. By 1917, the area had emerged as the British colonial
headquarters of the then Northern Region. As a result, the area began to attract people from far and
wide due to the economic activities that the settlement generated. On the other hand, the Nupe people
were employed in the services of the colonial administration, especially in the field of rail-line
construction that run from Zungeru to Kaduna and Kano which consequently required both human
and material resources.23As work on the rail progressed, the newly employed Nupe labourers
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continued to move inwards into Kaduna. As such, a substantial number of Nupe people seeking for
job opportunities decided to migrate to, and later settled in Kaduna. The Nupe Community having
developed in a cosmopolitan Kaduna tried to maintain its identity using various methods. Their
efforts were however unsuccessful because they largely got assimilated into the Hausa culture.
Olajide O. Akanjiin “Migration, Conflicts and Statehood Problem in Nigeria: The Self
Determination Issue24 notes that, there is a convergence of opinions that migration usually involves
the permanent or semi-permanent change in residence which begins in an area of origin and ends at
an area of destination. Migration scholars also agreed as to the determinants of the phenomenon. The
determinants, which are used as the basis of theories or models of migration, cut across a wide
spectrum of social, economic, ecological and behavioral factors. While unemployment and search for
cheap labour and social and political oppression are examples of economic and social factors
respectively, droughts and desertification and individual attributes and motivations are examples of
environmental and behavioural factors of migration respectively. These factors, act in such a way to
push and pull migrants. For example, economic factors such as unemployment, may push a migrant
to seek employment elsewhere, but the destination that is chosen may be determined by social factors,
in other words the migrant may be pulled to a location by its recreational possibilities, such as a golf
club, or the nearness of friends and relatives. However, the dominance of economic factor in
migration seems to be on the increase in contemporary times. He quotes Labo, as contending that
“migrants tend to get attracted to areas with significant development indicators of economic
prosperity.
There are, however, many theoretical models of migration. Among these are the systems and
dependency models. The systems model views migration as a system, in which the effects of changes
in one part can have impact on the whole system. For example, Mabogunje,25 in explaining the
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phenomenon of rural-urban migration, argued that potential migrants in the rural areas are often
encouraged to migrate by stimuli from socio-economic and physical environment, which could
include land scarcity and the attraction of the city and its opportunities, as well as the need for cash.
He further argued that once migration takes place, it affects both the home and host communities of
the migrants. On the other hand, the dependency model considers migration as the result of unequal
development imposed by developed countries of the world on the peripheral third world states. This
situation, it is argued, is maintained through the erection and perpetuation of a regime of economic
dependence, where the peripheral states depend on the core states for survival. Under this
circumstance, migration becomes inevitable from the underprivileged periphery to the privileged
centers. The strength of both systems and dependency models is that they demonstrate that migration
is part of an interlocking series of events that occur locally and internationally. More importantly, the
systems model of Mabogunje provides a theoretical explanation for the migration within the Nigerian
state by individuals and groups, who often are stimulated to migrate by the need for a better
socioeconomic environment. However, one common fact deducible in both migration and conflict
literature is the wholesome agreement on the interrelatedness of the two phenomena. It is a fact in the
literature that migration can engender conflicts and vice versa. Scholars of migration, for instance,
concurred on the two dimensional broad effects of migration, namely: impact on the area of origin
and impact on the area of destination.
Among the identified impact on both dimensions are the economic consequences in the form of
remittances that migrants send to their families at home and the social consequences. One of the
social consequences of migration is the depopulation of the home community. With respect to the
host community, the consequences range from overpopulation, over stretching of social amenities,
increase in crime rates, cultural pollution, and increased social tension in the form of political, ethnic
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and sub-ethnic conflicts. Barret, for example, pointed out that when migrants stay for extended
periods they become more assertive of their economic, political, and social rights which may evoke a
reaction from the host community. Similarly, Mabogunje in his Systems Approach to the study of
rural-urban migration averred that once migration has taken place, adjustments occur in both the
areas of origin and destination. These adjustments, he opined, could be positive or negative as in
encouraging more flow from the area of origin or conflicts between the migrants and the host
community. On the other hand, Dessaint noted that social conflict could be an immediate cause of
migration. Using northern Thailand villages, he found that though the pressure of land scarcity was
an ever present factor for population flow; social conflicts within the groups usually trigger the
movement. Fadayomi et al also observed that in pre-colonial times in Nigeria, large-scale
movements of communities, clans, and groups of people were mainly the result of social conflict. A
similar view was held by Shultz with respect to Colombia in the 1950s and 1960s. He found a
positive association between the amount of reported violence and out–migration.
However, though migration engenders conflict, migration alone cannot be a sufficient reason or
explanation for conflict generation. This fact is subsumed in Nnoli’s position that it is not the contact
between groups that in itself breeds inter-group conflicts but rather, the degree of competing claims
among the groups. This degree of competing claim can be in the form of claims to agricultural land,
political power distribution, economic resources, social amenities, and the preservation of primordial
ties, etc. Thus, migration, as a cause of conflict can only serve as a variable and not totally sufficient
on its own to explain the incidences of conflict arising from inter-group contacts. This position is
applicable to the numerous inter-group conflicts in Nigeria, where, though the role of migration in the
generation of the conflicts cannot be denied, other issues have over the years acted as adjunct factors.
Indeed, confrontations between the groups often start only when claims and counter-claims of
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various kinds emerge. In most cases, the issues of land acquisition and land rights have more than
any other thing made migration a cause of conflict in Nigeria. The preponderance of land question or
territoriality with respect to inter-group conflicts in Nigeria and Africa makes it seems useful to want
to explain the conflicts in the country in terms of territorial imperative theory.
A. A. Afolayan, G. O. Ikwuyatum and O. Abejide “Country Paper: Dynamics of International
Migration in Nigeria (A Review of Literature)”26 International migration in Nigeria pre-dates the
colonization of Nigeria, irrespective of the difficulties encountered in classifying the moves as either
internal or international and of getting accurate data. The former problem arises from the fact that
Nigeria could not have been identified as a nation as of this era, as different ethnic groups and/or
nationalities lived under different kingdoms and empires within the geographical space now referred
to as Nigeria. Nonetheless, international migration was evident in the movements of indigenes that
were involved or were victims of slave-raiding and slave trading, inter-ethnic conflicts and warfare.
Also, legitimate trading, nomadic herding of livestock, and pilgrimage to religious places in the
Arabian Peninsula, brought about diverse human mobility and migration within and across borders of
existing empires and kingdoms. The dynamics of the unhindered spatial movements of people within
and outside empires/kingdoms in Nigeria and Africa at large were encouraged by the lack of well-
defined boundaries between existing empires and kingdoms.
Further evidence of the dynamics of the level of the human mobility and/or migration flows
and trends during this era indicate that the Sokoto Caliphate was essentially populated by immigrants,
of Gobirawa, Nufawa, Bussawa, Tuaregs, Adrawa and the Zebrama ethnic groups, while the
emigrants were mostly Hausa-Fulani. In addition, emigration from the northeastern part of Nigeria
can be traced to the 19th century, prior to the partitioning of Africa, when most of the ethnic groups
found in Nigeria’s neighbouring francophone countries migrated from and were part of the old Borno
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Empire. Also, the dynamics of migration in the north-central part of Nigeria was noted as early as
500 BC, when it was essentially determined by the quest for territory, that is, people moving to
secure land of their own or for identity. For example, the Idoma speaking people of the middle belt of
Nigeria (presently in the north central zone) were said to have migrated from the Kwararafa kingdom
in north eastern part of Nigeria between 1535 and 1745 in two phases to their current locations in
Benue and Nassarawa States and to the northern part (Ogoja) of the Cross River State. The people
were said to have acquired their main cultural feature (agrarian) from their interaction with other
ethnic groups during the migration process.
To further buttress the point, the authors cite Makar27 as contending that the Tiv people of the
middle belt (in the present day north central zone), from ethnographic and historical studies were
identified to be of Bantu stock. They are recorded to have migrated from the Congo basin, crossing
several countries, which was a process of international migration, on their way to locations in the
present day four States of Benue, Plateau, Nassarawa, and Taraba. It was on this regard of their
movements being over internal locations in the country that Lord Lugard, the first Governor General
of Nigeria stated that, “the peoples of the Benue River valley moved continuously along the valley in
search of farmland”.
Afolayan, Ikwuyatum and Abejide maintain that migration within this same zone in the early
part of the century was characterized by the movement of people to highlands, such as the Jos Plateau,
Adamawa and Mambila highlands. These were regarded as a safe haven to avoid Islamic Jihad of
Othman Dan Fodio and his followers, who moved from the northwestern part of the present day
Nigeria to the north-central zone in order to convert people to Islam. Further south, the colonization
of areas to the south-west by the powerful Oyo empire builders led to subsequent movements,
founding of settlements, and trading activities.
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These are manifest in the extent of the Oyo Empire that stretched as far west as the Ashanti and
Dahomey areas. The latter movements tend to account for the significant presence of Yoruba
immigrants from old Oyo Empire in neighbouring Empires in former francophone and Anglo-phone
countries of West Africa, such as the present day Republics of Benin, Togo, Cote d’Ivoire and
Liberia. The establishment of many settlements in Yorubaland is another form of colonization; hence,
another evidence of internal migration during this period. For example, Ibadan was founded by
people from Egba, and Ife, Ijebu, Ijesa, Ekiti, Igbomina, Akoko and by non Yoruba group led by
Lagelu around the 16th century. The Fulani Jihadists were also instrumental to the migration of some
Oyo people to Ibadan war camp whenever they raided their villages.
According to Afolayan, Ikwuyatum and Abejide, slave raiding and slave trading were activities
that triggered forced migrations during the pre-colonial era. According to the authors, the genesis of
slave raiding and trading in many parts of present day Nigeria dates back to about 1500 (the
approximate period of the Atlantic slave trade), with the forced human movement in the coastal areas
(Niger-Delta, Calabar, etc) and in the Yoruba region of the southwest of the country. One aspect of
the result was that many people took refuge on defensive sites, such as the Idanre hills and on the Jos
Plateau. And another aspect is that the imprint of the slave trade in Nigeria seems prominent in the
central middle belt of the country. The latter was referred to as the major source for slaves for both
the coastal trade and trade in the northern part of the present day Nigeria. However, the much more
documented impact has been the cross- Atlantic slave trade, which dislodged thousands of people
across the Yoruba and Hausa-Fulani kingdoms respectively. This gives credence to a truly
international migration par excellence, across the ocean to an entirely new space. Besides, there were
other categories of migrants at this period; inclusive, the migrant traders and herdsmen. These were
prominent in the trans-Saharan trade. For example, traders in Hausaland ventured out on long distant
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trading to the present-day countries of Benin, Burkina Faso, Mali, and Cameroon. Also, the pastoral
activities of the nomadic Fulani dated back to this era; the nomads moved their cattle with the
seasons from one locality to the other within the geographical space now referred to as Nigeria. Their
movements spanned the whole length and breadth of the grassland or savanna region of West Africa.
In addition, early pilgrimage tradition in West Africa led to long distance moves outside the present
day Nigeria. Muslims in Kanem, Borno and Hausaland had opened up an early migratory corridor
between Western Sudan and the Arab world in the bid to reach Mecca by land. The emphasis placed
on the performance of pilgrimage by the rulers of some of these early West African
empires/kingdoms contributed to the international mobility. It was shown to even surpass that of
some Arab rulers at that time, in spite of the proximity of the latter to Mecca. Over time, these
movements gave rise to a sizeable number of Hausa communities that were established on much
more permanent basis along the pilgrimage routes within present day Chad and Sudan.
According to Afolayan, Ikwuyatum and Abejide, the arrival of the British in the 19th century
marked a turning point and added another angle to both internal and international migrations in
Nigeria. Activities of the colonial administration led to demarcation of boundaries, a relatively stable
government, modern means of transport; and a monetized economy, among others. The British
economic policy snow-balled into the independence era in Nigeria; hence, waves of migration that
propelled the export oriented political-economic policy of the colonial administration. This was
sustained and persisted during the period shortly after the country gained its independence. The
political economy of the country was such that it provided a framework for large-scale migration;
deriving from the need for large labour force for mines, plantations and public administration. Labour
was recruited through persuasion and coercion .
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In more depth, internal migration was promoted, leading to enhanced rural-rural migration, as
people moved over a relatively freer space, to work as either migrant tenant farmers, as farm labour
and or as migrant traders. The items of trade and direction of their trade also changed, from local to
imported goods, mostly in a south-north and north–south direction The seasonal movement of
nomads that was noted for the pre-colonial era continued, the exceptions being movements towards
viable locations in the south. Studies on internal labour migration also reveal that migrant labourers
from different parts of the country, especially from rural areas moved into regional headquarters,
administrative and market centers of Lagos, Kano, Zaria, Enugu, Ibadan, Sokoto, and Kaduna,
among many others, in quest of trade and gainful employment.
For international migration, it is reported that between 1914 and 1922 there was a noticeable
immigration of foreigners into Kano and its environment. It was estimated that within this period
between 10,000 and 30,000 Tuaregs from Niger Republic moved into Kano city in Nigeria. reported
the recruitment of some Nigeria workers, who had been involved in constructing the Nigerian railway,
for work on rail lines in Tema- Takoradi area of Gold Coast and the Cotonou-Parakou in Dahomey.
Also, between 1900 and January 1902, approximately 6,500 labourers left Lagos to work on the
Sekondi-Tarkwa rail line and in the gold mines of the Gold Coast, where wages were higher than in
Lagos. In Dahomey, many of the Nigerian emigrants took to trading after the completion of the
railway, while many of them left for Ivory Coast after the World War 1. Many of the emigrants from
Nigeria were attracted by evidence of success displayed by returnees; by the belief that wealth was
easier to acquire while away from home; and over time, wives or new brides joined their husbands.
Other evidences point to the increasing immigration and emigration in Nigeria. For the former,
Prothero indicated that at least 250,000 immigrants entered the northwestern region of Nigeria
between 1931 and 1952 from the French territory in the north and west; a situation that was
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suggested to have been so since 1903. For the latter, Lawan gave a conservative estimate that over
70,000 Nigerians living in Sudan were mostly from Hausaland and Borno. Mahdi also argued that the
1948 census of Ghana showed about 46,800 Nigerians lived in Ghana, which later rose to 100,000 in
1959; thereby, doubling the 1948 figure of migrants from Nigeria.28
Prothero29 also revealed that 257,000 migrants left the northwestern region in 1952-1953
census for the Gold Coast, Dahomey and Togo, out of which 28,000 people were mostly from
‘Arewacin Sokkwato’, that is, from Northern Sokoto. Adegbola and Afolayan also noted the
emigration of Ogbomoso people from south western Nigeria to Dahomey and Ghana. The volume of
indigenes of Ejigbo in Abidjan, though low in the mid-20th century, was recorded to have picked up
after the World War II. Adegbola and Mabogunje indicated that people from Osun Division, in
particular Saki, emigrated to Ghana, Upper Volta, Dahomey, Mali, Togo and Niger, among other
West African countries. The increasing level of the emigration was associated with the economic
development and vigorous Pan-African movement pursued by Ghana shortly after its independence.
This was punctuated by the expulsion of between 0.5 to 1.0 million foreigners from Ghana, including
Yoruba emigrants. This was consequent on the deteriorating economic conditions in Ghana and the
Aliens Compliance Order of November 1969.30
The experience dictated other migration decisions: movement to alternative destinations, in
particular Ivory Coast, shorter duration of stay and circulatory movements. These are different forms
of the dynamic aspects of migration of latter years. In short, many of the works on immigration and
emigration in Nigeria can simply be described as movements within relatively homogenous West
African states. This is because the boundaries that split the people of common culture and ethnic
grouping into different countries were more or less perceived by the people across the border as
‘artificial’; hence, many of the international migrants that originated just across the border in the
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contiguous countries of Benin, Niger, Chad and Cameroon perceived their movements as within the
same socio-cultural space rather than between two different nations. This perception for the farther
away West African countries, of Ghana and Cote d’Ivoire did not hold. Consequently, the lack of
contiguity of the former British colonies resulted in varied destinations for Nigerian emigrants, and
for longer period of stay for enhancing their livelihood, among other reasons.
The most important form of international migrations was that which took place between
Nigeria and Britain - where the emerging Nigerian elites headed to mainly for educational pursuit and
in a few cases, for administrative matters. The other emerging destination country of less importance
was the United States of America. The post-independence era, witnessed heightened labour migration
from several parts of the country to the main administrative and economic centers of the country and
to more varied destinations than ever before. Relatively large scale of immigration into the country
was interrupted by flight and or expulsion. This affected the course of migration, as changing
political economy of Nigeria, in forms of civil war, reconstruction, the development of natural
resources and establishment of main administrative centers affected migration decision-making of
people. For example, many of the government policies led to a lopsided development, of creation of
more employment opportunities and provision of infrastructure and facilities in urban centers than in
the rural areas. Thus, employment opportunities were outside the people’s primary productive
activity, of agriculture; and/or were created in areas such as the tin mines of the Jos Plateau, the
Enugu coal mines and the coastal industrial/port cities of Lagos, Port Harcourt and Calabar. Also, the
cash-cropping system of the colonialists had brought about movement of people to the cocoa and
rubber plantation belts of south-western and south-eastern parts of Nigeria, and to the groundnut belt
of Northern Nigeria for migrant labourers from the Middle Belt region of the country.
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Moreover, the work observes that the cause of human mobility had not always been economic;
civil war and ethnic conflicts had spurred the dislocation of minorities from their destination back to
their home region. The Biafra War of 1967-1970 recorded the largest dislocation and dislodging of
many ethnic groups from the northern part to the south-eastern and southwestern parts of the country.
And for some of the people dislodged during and after the Biafra war, the option was the flight out of
the country, to the Republic of Benin and to the outlying islands of Sao Tome and Principe.
Furthermore, the immigration of ECOWAS citizens into Nigeria took another dimension after the
Protocol on Free Movement of Goods, Capital and People was ratified in 1980. This almost
coincided with the period of economic buoyancy in Nigeria, such that many ECOWAS citizens
immigrated into Nigeria. But this was short lived; due to a sharp decline in the price of oil.
Consequently, in January/February 1983 and April/June 1985, many ECOWAS citizens that had
exceeded the 90 days of grace without the residence permit were expelled from the country. In
addition, by the late 1980s, some other changes in the economic and political policies of the country
resulted in changes in the pattern of migration in Nigeria. One in particular is the adoption of the
Structural Adjustment Programme (SAP) in June 1986. SAP dictated a shift from the official policy
of full employment to substantially reduced government spending on critic
B. A. Oyeniyi, in the report, Internal Migration in Nigeria: A Positive Contribution to Human
Development31 points out that the movement of people, merchandise and ideas from one location to
another is a common phenomenon in both developed and developing nations. This study examined
the impact of internal migration on human development using three different variables – access to
education, life expectancy and living standards. As the study found, internal migration in Nigeria
presents a rather curious but complex trajectory, which involved rural-urban, rural-rural, urban-urban
and urban-rural dynamics. As in other parts of Africa, internal migration in Nigeria is fuelled by a
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number of factors; the most notable being economic recession and economic growth, education,
marriage, civil service (in-service) transfer and national service. The study also found that two
generations of internal migrants exist in Nigeria – first generation and their dependants and second
generation migrants. These layers of internal migrants are not specific to Nigerians, but also apply to
non-Nigerian migrants from neighbouring West African countries.
For the different generations of internal migrants, regional differences in education,
socioeconomic and political developments play important roles in how internal migration impacts
upon access to education, increases in life expectancy and living standards. Contrary to the general
perception (in existing literature) that internal migration mirrors economic and environmental
problems, the study concludes that internal migration contributes to development, empowerment and
poverty alleviation. Hence, the report favours government interventions in ensuring policies and
programmes that are capable of harnessing the benefits of internal migration rather than regarding the
phenomenon as a problem affecting economic and environmental spheres.
According to Oyeniyi,32 there are two different generations of internal migrants: first
generation and their dependants and second generation migrants. These internal migrants were
originally from within Nigeria and neighbouring West African nations. They were driven by
motivations that occasionally overlapped and, at other times, diverged. Their experiences, like their
motivations, are equally different and nuanced. These particular characteristics, combined with the
existing regional differences in Nigeria, make internal movements of people, merchandise and ideas
an essential component of life in the studied areas. However, contrary to the widely held view that
internal migration is an economic and developmental problem, the study found that internal
migration increases access to education, prolongs lives and contributes to improved living standards,
not only for the internal migrants and their dependants and loved ones in regions of origin, but also of
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their host communities in destination areas. Owing to its impact on human development, the study
favours policy interventions in, among others, internal migration and development, migration
facilitation, migration management and migration data collection. This study is as exploratory as it is
investigative in nature. It sheds useful light on the dynamics of internal migration and its impact on
human development in Nigeria. Internal migration can be analysed from many different perspectives
such as motivations, impact, and other socioeconomic variables. Although this study, which focused
on the impact of internal migration on human development, found rural-urban migration flows to be
the most predominant, other migration flows are equally important and ongoing. For the most part,
economic factors drive internal migration across Nigeria.
The author points out that internal migration is less studied despite being three times as
important as external migration. This gap in the literature has led to a situation whereby internal
migration is seen essentially as a planning and developmental problem. As this study shows, however,
internal migration can contribute positively to human (and national) development. Given Nigeria’s
diversity and heterogeneous nature, this study measured human development using three standard
variables, proposed by the United Nations Development Programme (UNDP) and adopted by the
African Carribean and Pacific (ACP) Observatory on Migration, among selected numbers of internal
migrants in twelve states spread equally across Nigeria’s six geopolitical zones. These variables are
education, life expectancy and standard of living. The author examined how internal migration
impacted on each of these variables by engaging internal migrants in the studied areas through
discussions and interviews.
Oyeniyi maintains that internal migration occurs due to a complex array of interacting
economic, social, cultural, and psychosocial factors. According to the author, some of these factors
are directly related to and / or contingent upon prior migration, while others are related to the wider
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socio-economic and political circumstances in the source areas, which necessitates and drives layers
of migrants. To the author, these layers of migration involved first and second generation of internal
migrants. For these generations of internal migrants, motivation differs and so does the internal
migration impact on them. While first-generation migrants may have prior education or work
experience before migration, second generation migrants may not have.
The work by Jonathan Mamu Ayuba, titled Economy and Society in Colonial North
Central Nigeria: A History of Akwanga Region, 1911 – 196033 focuses on the economic and
social history of the people of Akwanga from 1911 to 1960. The work begins by explaining how
the various groups in pre-colonial Akwanga were non-centralised and believed in a Supreme
Being although the direct relationship with God was rarely explicit and he did not intervene in
the day to day affairs of life. According to the author, the day to day affairs of the people were
governed by invisible forces (good or evil) from whom it was possible to win favours through
rituals and spirits of the ancestors. The work also elaborates on the nature of the economy during
the pre-colonial period.
According to Ayuba, it was the Sokoto Jihad that triggered the movement of the Hausa
Fulani to Akwanga and they began to settle in the surrounding areas like Jama ‘a Keffi and Lafia.
The author maintains that Hausa traders were mainly responsible for the introduction of Islam in
Akwanga and this was made possible because the new religion adapted to local customs to make
its assimilation easy. Ayuba further maintains that the spread of Islam in Akwanga was enhanced
by the Muslim Hausa who promised to help the local Mada, Eggon or Rindre in establishing
trade businesses on the condition that they joined Islam. The author, points out that Christianity
was introduced by missionaries in the area much later and its sharp differences with the existing
beliefs made its acceptance among the people difficult.
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With regards to the economy, the author argues that colonialism was responsible for the
major changes that affected the Akwanga economy in the sense that forced labour, taxation,
coinage and European goods were introduced into the area and this significantly changed the
nature and pattern of the pre-existing pre-colonial economy. The work is quite relevant to the
study because it provides us with the picture of Akwanga in the period before colonialism and its
ability to portray the situation in Akwanga during the colonial period markedly brings out the
changes that took place during the period. In addition to this, the work provides a glimpse of
Hausa contact with the people of Akwanga during the colonial period. However, it needs to be
pointed out that there is no coherent account of the Hausa settlement activities and impact in the
area.
Abdullahi Jamila through the work, “Rural – Urban Migration of the Nigerian work Populace
and Climate Change Effects on Food supply: A Case Study of Kaduna City in Northern Nigeria”
34points out that migrants are known to be engaged in different occupations. This study showed that
most of the respondents (48%) are civil servants indicating involvement in Government Ministries
and parastatals service at various levels. While about 75% of Nigerians have an agrarian background
involved in farming, livestock rearing, and fishing amongst other food production, processing and
marketing that encompass food supply, only 6% of the respondents in this study are involved in this
endeavour. This distribution is indicating a complete departure from their occupation of origin. It is a
clear observation that many come to the cities in search of off season employment after harvest and
engage in commuter work as car drivers (7.5%) or bike drivers (2%).
According to Jamila, this group of immigrants are often temporary. They move back to their
rural farmlands with the onset of rains. Due to the background of the majority of migrants, their
capacity to adapt is very limited such that while some of them may be lucky to find off farm jobs like
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drivers and security guards, majority spend their daily lives first encroaching on marginal lands to
farm for food and income, they then generate and poorly manage refuse and other solid wastes,
scavenge for reusable resources and engage in unhygienic waste disposal practices including burning.
Their energy needs are initially met with crude exploitation of forest resources resulting in de-
forestation and later with home based individual household generators as income improves, thereby
increasing fossil fuel consumption. As a result, the migrant populace engage actively in contributing
to increased stress of the environment through sourcing for fuel and energy use and contributing to
Green House Gases (GHG) build up through car and motor cycle commuting (as taxi and ‘express’
operators). This is confirmed from the survey where majority of the respondents (39.5%) reported
using kerosene (paraffin) as their cooking fuel, while 37.5% use fire wood and the others use
charcoal (4%) and saw dust ) (0.5%) thus all contributing to environmental degradation and build up
of green house gases through deforestation and fossil fuel usage and exploration.
Jamila avers that nomadic activities and rearing of domesticated livestock are still very
widespread around the new outskirt settlements of the city. While the domesticated animals increase
the complexity of the household solid wastes nomadic activities of some migrant herdsmen result in
soil compaction and farmer pastoralist conflicts which sometimes result in loss of lives, some of the
respondents (23%) reported keeping livestock as domestic animals, and 30% reported that due to lack
of space they cannot afford to keep them.
Other livelihood patterns include the operation of grains grinding and processing mills without
adequate management of the solid wastes, that pile up as in other agricultural (including livestock)
wastes where their anaerobic decomposition produce methane and ammonia gas. Majority of the
respondents (72%) reported using the services of grinding mills almost on a daily basis to process
their food materials which are usually available in their neighbourhoods (Table 2, p.147). The
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remaining 28% reported buying already processed grains like rice, corn and semolina. It is most
likely that these are unmarried (single) persons Also, there is a rapid demand for housing and their
general pattern and their distribution has not only resulted in increased de-vegetation and very poor
domestic waste management, but also of recent generated a serious worry as their distribution
indicates a near collapse of the original master plan of the city.
R. Blench argues in the work ‘The city is our farm’35 that traditional migration has always been
essential to the exploitation of patchy food sources such as pasture or fish, as well as to the supply of
skilled craftsmen and indeed entertainers in remote areas. Slash-and-burn systems of agricultural
production encourage migration in rural areas and the complex ethno-linguistic patterning of Nigeria
undoubtedly owes much to this practice. Rural-urban migration was of limited significance in the
pre-colonial era, but has now become the major source of unskilled labour in towns as well as
facilitating the exchange of goods and services with rural communities. More recently, stimulated by
surpluses from oil exploitation, Nigerians have migrated abroad in large numbers and few return,
representing a significant loss of both financial and intellectual capital.
Migration is of major significance for the economy because of its central role in labour supply,
but also because of the loss of skilled individuals to other countries. In recent years, internal
migration has also played a major role in the genesis of conflict, both between ethnic minorities in
rural areas and between religious factions within towns. The consequence has been significant levels
of forced migration and population displacement, made all the more problematic by an official failure
to admit the situation and take remedial action. Nigeria has always had a very pluralistic migration
economy as a consequence of the system of traditional city-states; the flow of processed goods from
country to town is widely recorded in pre-colonial sources. Curiously, the volume of urban demand
for agricultural produce and the flow of cheap manufactured goods into the country has if anything
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reduced the necessity to diversify rural livelihoods. Blacksmiths, potters, basket-weavers and cloth-
dyers find little demand for their products in towns, but any farmer can find a ready market for his or
her produce.
This is probably exceptional in the African context. Rural-rural migration is much less studied
than migration to the towns, but is important numerically and is also the source both of ethnic
conflict and considerable political strategising. Typically, the Middle Belt has been stereotyped as
‘under-populated’ and this is certainly true historically in comparison to the dense settlement in parts
of the north and southeast1. A consequence has been that since the 1960s, farmers from both north
and south have been migrating into the region, often disregarding existing systems of land tenure and
creating grounds for continuing ethnic conflict. The recent expansion of fadama cultivation has
exacerbated this situation markedly, as farmers leave exhausted rainfed farms to convert riverine
grasslands to horticulture. As they become established they soon make use of political strategies to
exclude the original owners. Despite the importance of the Nigerian diaspora outside the country,
little has been written about this group and they are better understood from popular magazines such
as Ovation than from solemn disquisitions on the ‘brain drain’.
Nigeria certainly loses a high proportion of educated individuals to migration, especially
doctors. Many others, however, leave the country without any skills, and end up on the beach at
Melilla giving interviews to BBC reporters. They may not necessarily represent an overall loss.
Wealthy Nigerian expatriates are probably a financial loss rather than an export of skills, since
accumulation of oil monies may not be the end-process of imagination and endeavour. Expatriate
Nigerians hardly invest in their home economy except by building prestige homes and supporting
political parties. Forced migration is something of a taboo topic in Nigeria; it is hardly discussed in
the media and has raised no comment among international relief agencies. Civil unrest has increased
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markedly in the democratic era, partly driven by the politics of indigenisation and violent conflicts in
both rural and urban areas have caused significant internal displacement. These ‘invisible’ refugees
would seem to have important implications both humanitarian and for broader issues of justice,
accountability and governance.
J. A. Yaro in the work titled Migration in West Africa: Patterns, Issues and Challenges36 points
out that during the pre-colonial times, migration occurred largely in search of security, new land safe
for settlement and fertile for farming. The colonial regime altered the motivation and composition of
migration by introducing and enforcing various blends of political and economic structures, imposing
tax regimes and establishing territorial boundaries. From the sixteenth century onwards, growing
European mercantilist trade and the establishment of forts along the West African coast negatively
affected trans-Saharan trade and was associated with the slave trade, which led to the forced
displacement of millions of people from Africa to Europe, North America, and the Caribbean
between the mid sixteenth and early nineteenth century. A series of economic and recruitment
policies – compulsory recruitment, contract and forced labour legislation and agreements - were
employed to stimulate regional labour migration from Mali, Togo and Upper Volta to road networks,
plantations and mines in Gold Coast and Ivory Coast. The developments in rail and road construction
and other infrastructure works as well as the growth of cities such as Accra, Lagos, Kano, Ibadan,
Abidjan, Lomé, Dakar and Cotonou triggered major rural-rural migration of farm workers and rural-
urban migration of skilled and unskilled workers, traders and students.
Infrastructural works in colonial urban centres, the introduction of taxes and organised labour
recruitment have been mentioned as major factors that stimulated migration from non-wage, rural
subsistence economies to the urban and rural wage sectors. Transportation development also
facilitated labour migration by reducing the distance and hazards of journeys that hitherto hampered
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long distance migrations. These developments stimulated and altered large-scale population
movements, giving rise to the male-dominated, seasonal and cross-border migration which
subsequently became institutionalised. Labour movements were therefore of North-South and South-
South trend between the poor northern countries and the mineral-rich and plantation-rich southern
countries. Also, within countries northern rural migration to the south for work in plantations and
mines was deliberately engineered by the colonial masters. Some chiefs were dethroned for not
meeting annual quotas of labour demanded by the colonial administrations, while people hitherto not
belonging to any royal lineage were uplifted to status of chiefs for fulfilling these obligations.
Taxation and brute force were the main weapons used during this period.
The post-colonial period saw the emergence of free labour migration for wage work, weaving a
complex grid of relations and inter-dependences over the artificial borders inherited from colonialism.
In the early 1960s, both South-South and South-North migrations developed simultaneously. The
opening up of resource-rich West Africa and the suppression of the capabilities of poorer areas
during the colonial period created the basic spatial logic for the labour migration which ensued. The
expansion of cash crops to increase foreign exchange needed for the new developmental aspirations
magnified labour flows to colonial destinations such as the cocoa belts in Ghana and Côte d’Ivoire,
coffee in Côte d’Ivoire, groundnuts and cotton belts in Senegambia. These zones attracted labour
from Burkina Faso
E. O. Ibiloye, in the work titled “British Colonial Policy as Push Factor in Inter-Ethnic
Migration in Nigeria, 1893-1930”37 argues that the advent of British Colonial rule in Nigeria
transformed the traditional African society in a number of ways that were both positive and negative.
The initial policies adopted to integrate Nigeria into the British colonial system, however, proved a
catalyst that triggered mass movement of people from rural to urban centers thereby creating as it
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were unexpected demographic dislocation. British development of communication and
infrastructures such as railways and the network of road system was part of a deliberate policy to
foster the growth of “legitimate trade” in the interior. The early imposition of tax regime in the
Northern Protectorate induced people from the zone of taxation to migrate to tax free zones. The
combination of abiding peace, agricultural export and modern communication system stimulated
migration during British colonial administration in Nigeria. It is the conviction of the author that
establishment of British rule had fundamental far-reaching effect on inter-ethnic mingling and
migration. The paper examines the various policies of the British at the onset of colonial rule and the
effect of these on inter-ethnic migration and mingling. Attempt is made to briefly define the two key
words, migration and colonialism, in order to give better understanding to the work. The paper
concludes that British colonial policies had profound effect on the people’s decision to leave home
and migrate to zones of administrative and economic activities.
For a number of factors-some religious, some cultural, others plainly economic or simply sheer
love of adventure, European penetration of the interior of Nigeria, was by the beginning of the 20th
century, a fait accompli. British interest and policies in the Niger Area, since the first contingent of
British traders visited the Bight of Benin and Biafra in the 18th century, developed steadily and
gradually. The noose of imperial control was gradually tightened and the imposition of direct British
colonial administration was the culmination of several stages and changes in the level of direct
British involvement in the local affairs. The revocation of the charter of the Royal Niger Company,
effective from 1st January, 1900, was the climax of the recognition of the need for a policy change on
the Niger, dictated by the awareness that the Niger Delta could be lost to rival interest if no urgent
action was taken. The bombardment of the cities of Bida and Ilorin in 1897 was, therefore,
preparatory to and consistent with the policy objective dictated by the changing circumstances. By
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1903 the entire Niger area, which metamorphosed into Nigeria, was completely subjugated through
either force or diplomacy. The seizure of Ilorin Emirate by the troops of the Royal Niger Company in
1897 and the ultimate declaration of the Protectorate of Northern Nigeria in 1900 brought Ilorin
Emirate and the allied province, under direct British control. The establishment of British rule and
consequently Pax Britannica had fundamental and far-reaching effects on inter-ethnic mingling and
migration in Nigeria.
The relative peace, law and order that followed the establishment of British colonial
administration ensured that security consideration was no longer a threat to long distance trading.
This was of particular importance as the closing years of the 19th century were characterized by
bitter wars in the Yoruba country. But as the country settled down rapidly at the onset of colonial rule,
both ruler and subject entered into more or less an unwritten co-operation with the Resident who then
represented the symbol of British colonial authority. Commerce increased by leaps and bounds. The
defence of the walled town began to crumble into ruins and the inhabitants spread far and wide since
they no longer feared devastation of war or slave raids.
Consequently, the opening years of the British colonial administration were taken up mainly
with internal reforms and efforts were directed at opening up the country to trade and commerce by
peaceful means through the development of infrastructures. Opportunities for trade or employment,
which opened in consequence of colonial intervention, provoked great movement of people into areas
inhabited by other ethnic groups. In some cases, this movement was purely an economic response to
opportunity for profits, in others it was stimulated by social consideration such as the desire to escape
from the restricted nature of traditional African society. In yet others, it was induced by the policies
of colonial power. The movement of Yoruba traders into the markets of Togo, Gold Coast (present
day Ghana) and Upper Volta (now Burkina Faso), the spread of the Igbo from the impoverished or
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over populated lands of the south east to the northern parts of Nigeria as traders and clerks are
obvious examples of movement instigated by predominantly economic motives and facilitated by the
imposition of colonial rule. However, much of the movement of people in West Africa was
stimulated by considerations that were as much social as economic. The new administrative and
commercial centres of the colonial powers presented many Africans with the opportunity of escaping
from situations that they did not wish to tolerate at home. A slave could liberate himself from his
obligations to his master and even hope to forget his inferior status by escaping. So also could the
authority of the emir and chiefs be avoided through migration. The exodus from the countryside to
the towns was one of the most striking of social changes brought about by the establishment of
colonial rule. It was as dramatic as the great shifts of population, which resulted from taxation, and
labour policies of the French. Generally, the establishment of British rule meant that greater numbers
of people were involved in economically motivated migration. It is the effect of this colonial policy
influenced migration that is the subject of this paper.
Mike Ikhariale in the work titled “The Phenomenon of "Settlership" and the Fate of Nigeria38
observes that there is the overwhelming evidence that the idea of Nigeria is still quite distant and
somehow alien to most people despite their being “trapped” within its territorial jurisdiction.
According to the author, people continue to identify themselves as “indigenes” and “subjects” of their
respective ethnic nationalities while others are regarded as intruding aliens or settlers in their
territories. The position of our Constitution (until 1999) was that every Nigerian has the status of a
citizen and that status remains valid wherever he finds himself within the territory of Nigeria. That
simple juridical postulate has proved to be too difficult for our people to accept, governments and
individuals alike, and has contributed in no small measure to the ruination of the Nigerian Dream
upon which the federal republic was built, namely, unity in diversity. Rather than “unity and faith” as
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the original motto of the republic prescribed, we are growing apart in “disunity and despair” as we
now wear the derogatory labels of “aliens” and “settlers”, depending on where we find ourselves in
the country.
It is either the colonial administration that turned over sovereignty to the emergent Nigerian
State in 1960 could not eliminate the strong affinities that subsisted between the colonialised people
and their hitherto existing pre-colonial ethnic nationalities or that the nationalists that took over
power from them mischievously repudiated the sovereignty of the new state and reverted to their
ancestral nationalism in their myopic hope of carving out little monopolistic empires for themselves
out of their various tribal cocoons. The, truth, however is that both positions cannot be valid in the
face of the new political realities that gave meaning and signification to the idea of Nigeria as a
sovereign entity. It is a proposition too plain to be contested that when individuals obtain their
citizenship from the same source, none can claim superiority over the other. Illusion aside, the only
legitimate linkage between a Nigerian and the State is the status of citizenship. Unless we say that the
concept of Nigeria has gone legally and politically loose and therefore out of relevance, then, there is
no other valid classification that can be made about any Nigerian citizen without running the risk of
defamation, more so, when it is a fact that the highest honour that the state can bestow on any of its
member is that of citizenship. .
According to Abubakar Wara, in the article titled “The Contributions of Zabarma-Sorko to
the Development of the Riverine Communities in Yauri and Borgu Emirates in the Nineteenth and
Twentieth centuries”39 the period from the middle of the eighteenth century to the end of the
nineteenth century had witnessed widespread migrations and settlements of various communities into
other Nigerian communities which had produced a diverse effect on both the migrant groups as well
as the host communities. According to Wara, scholars on migrations like Samir and Prothero have
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conducted studyes and provided several explanations as to why such migrations occurred. As such,
the scholars have characterized migration into two (2) types, namely the seasonal and permanent.
Wara also points out that as far as seasonal migrants were concerned, Prothero estimated
259,000 of them as going south from Sokoto Province alone, and Samir Amin estimated the flow of
the Nigerians at one million persons annually, who mostly settled in different communities along the
Niger banks. According to Wara, Prothero has shown that economic motives were of outstanding
importance to migrants, as many were said to have left home seeking to supplement their income in
various ways. Beside the general desire for economic betterment, there was another push factor that
forced people to migrate. Most of the 1,300 migrants interviewed along the River Niger between July
and September, 1966 indicated that they left home because of poor crop yields, lack of farm land or
because they wanted to earn money for bride price or for setting up petty trading activities. About 5%
of them argued that they left home in order to avoid enemies, while several others simply attributed
their departure from home to fate.
Wara also points out that journeys were also undertaken by Hausa and non-Hausa Mallams in
search of jobs, mainly associated with the work of Muslim clerics, such as teaching the Qur’an,
roving studentship-yawon almajiranci, praying for people, divination, preparing charms and
preaching, especially during the month of Ramadan. He maintains that some of the Mallams moved
about with a few pupils, in search of work. According to Wara, some of the itinerant Mallams were
also traders, for they traded through their pupils and some local clients and, in some cases, directly
themselves. Hausa itinerant traders and Mallams lately moved about in groups mainly because the
highways were not safe for lone traders. As pointed out by the author, these groups sometimes
decided to settle in some places for long periods hence, the work’s relevance to our study.
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The Relative Deprivation Model posits that awareness of the economic differences between
neighbours or the households in the community where emigration occurs is quite important.The
model contends that there is a high tendency for people to resort to migration in areas where
economic inequality is prevalent. The model assumes that rural - urban migration results from
competing motives since families which benefit financially from a migrant member that is residing in
the urban area set examples which other families tend to emulate. It is, however, important to point
out here that although income disparities between the rural and urban sector significantly influence
emigration from the rural sector, it is not always necessary for a precedence to be set for others to
emulate. This is because the harsh economic realities in some rural areas sometimes forces people out
without them having a pre – determined destination. In this connection, adventurism (though tied to
economic hardship in the rural areas) also accounts for rural – urban migration.
The Harris - Todaro model named after John R. Harris and Michael Todaro is also an
economic development model aimed at explaining why rural- urban migration occurs. The model
argues that migration is informed by the difference in incomes between urban and rural areas. The
model contends that the decision to migrate is based on expected income from the urban areas rather
than the net benefits derivable from migration. In this regard, there is the high tendency of people
migrating from one area to the other if the expected income from the destination exceeds what they
stand to gain in the rural areas. The model, therefore, assumes that migration is informed by income
based economic factors. The theory, however, tends to be more concerned with the macroeconomic
aspect of migration at the expense of micro economic considerations.
The systems model propounded by Wallerstein anchors its explanation of migration on
interactions between the rural and urban areas. The model assumes that migration is mainly caused
by a feedback mechanism. It maintains that harsh economic conditions which are prevalent in some
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areas trigger off the quest for information from the urban areas about jobs or other cash earning
activities. Thus, news about the availability of work in the urban areas leads to migration from the
impoverished rural area to the urban area where the migrants head with the hope of a better life. The
model also explains that migration is to a very large extent underpinned by the socio - political and
traditional practices which prevail in an area. It is important to note that, psychological factors such
as adventurism, desire to escape from domination, among many factors, like cultural determinants
where people run from witchcraft constitute the reasons for migration in many parts of Africa, our
study area inclusive.14 Nevertheless, economic considerations dominate the factors of migration.
According to Hein de Haas40 in his work, “Migration and Development: A Theoretical
Perspective”,, several migration studyers have bemoaned the absence of a comprehensive
migration theory in the past years, and there have been numerous calls or attempts to develop
just such a general migration theory. He observes that among the main reasons explaining why
it is so difficult to generalize about the causes and consequences of migration are the diversity
and complexity of the phenomenon as well as the difficulty of separating migration from other
socio-economic and political processes. He adds that it is often difficult to combine macro- and
micro-level theories of migration. This has led scholars to conclude that there will probably
never be a general theory on migration.
De Haas maintains that up to the early 1980s, the theoretical debate on migration tended
to be rather polarized, with neo-classical views on the one hand and historical-structuralist
views (neo-Marxist, dependency, world systems) on the other. Since then, however, under the
influence of postmodernism, the debate has become less polarized and has been characterized
by increasing synergy between migration theorists from different disciplines and paradigmatic
backgrounds. Moreover, it has been frequently argued that it is possible to (eclectically)
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combine and integrate different theoretical perspectives on migration, which are not necessarily
mutually exclusive. Although it would be naïve to assume that an all-encompassing and all-
explaining meta-theory on migration will ever arise, there is undoubtedly more room for
theorizing on migration processes and how they connect with broader processes of development.
Beside a general lack of awareness of prior theoretical and empirical work, it seems
particularly the fragmentation of migration studies and the related inability to embed empirical work
into a broader theoretical perspective on development, and, consequently, to reciprocally connect the
developmental causes and consequences of migration, has haunted migration and development
studies so far.
Caldwell and Okonjo41 observe that the increasing rate of human migration within and outside
Africa calls for concern. According to them, tropical Africa also accounts for a large percentage of
the migration situation across the continent. In their view, several factors are responsible for this
problem which poses serious challenges for the largely rural farming population. They maintain that
the rural farm sector not only faces depletion of the needed farm labour but threats of famine. In their
argument, they maintain that economic factors constitute the crux of the migration phenomenon in
tropical Africa. Apart from economic factors, they identify socio- political variables like conflict as
being the second most important factor causing migration in Tropical Africa. The work, however,
ignores the other forms of migration which occur in the rural areas. Much of the work is rather
concentrated on rural –urban migration as well as regional and international migration.
Byerlee42 maintains that all developing countries are experiencing rapid rates of urbanization
and the rates are among the highest in the world. According to him, even as urban population growth
can also be traced to high population growth rates, migration from the rural areas accounts for more
than half of the causes of urban population growth. Byerlee, therefore, posits that out-migration of
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labour from the rural agricultural sector has been one of the factors leading to national food deficits
and rising food prices in many African countries. For these reasons, the author argues that there is
wide spread concern that the rates of rural-urban migration should be slowed. Byerlee also argues
that from an economic point of view, seasonal labour deficits in rural areas represents under
utilization of resources and contributes to inequitable distribution of income. While the work is right
in explaining the link that exists between migration and food shortage as a result of the depletion of
labour, it fails to acknowledge the fact that while migration produces negative consequences in one
area it improves the conditions in other places like Akwanga town.
Abdul Gani,43 contends that due to the lack of statistics pertaining to migration, the trends and
implications of the phenomenon are explored more in theoretical than empirical terms. He further
argues that an empirical evidence of rural migration will have to be based on various micro studies of
villages and their socio economic conditions as they prevail today. In the article, “Discouraging Rural
to Urban Migration of the Youths in Malaysia” the author explains that rural - urban migration has
caused villages to be deprived of able bodied persons to pursue the programme of agricultural and
rural modernization. The author also explains that the youth are generally unhappy about the
prospects of agriculture as a means of livelihood in the rural areas.
Abdul Gani’s argument can hardly be contested but his inability to explain how migration is
beneficial in certain aspects like the contributions which migrants make to the local economy leaves
his work hanging. Heberle,44 on his part contends that the so – called exodus of peasants in the rural
areas is largely a migration of agricultural labour, especially from the more impoverished rural areas.
He contends that the situation is partly attributable to the peculiar structure of rural society. He
maintains that changes in the peasant household community as well as in the farming enterprise and
the increasing socio – cultural differentiation between rural and urban life are other important factors.
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Heberle also explains that customs of farm inheritance and the size of the farm family are related to
differences in the amount of migration.
Heberle45 contends that when the migration of peasants from the countryside is tagged as
“fleeing” or “exodus”, it becomes a moral evaluation. This is because the farmers are accused of
fleeing from the more difficult work farming and the more monotonous rural life in order to enjoy the
pleasures of urban life or of social conditions. According to the author, rural –urban migration can
best be understood from an objective and non prejudiced standpoint. He also argues that there can be
no difference of opinion about the fact that under given conditions of agricultural technology and
with a given distribution of property ownership only a certain portion of each new generation can
remain in the agricultural sector and find a livelihood there. The others must move to other
agricultural districts in which land is still available or seek alternative engagement. He, thus,
contends that if technology changes without simultaneous change in the distribution of property, the
pressure toward migration from the country becomes higher. A critical look at the argument by
Herbele shows that certain elements of his arguments are applicable to developing economies in
Africa including the Akwanga people like the tendency of the people to migrate to other farming
areas and the urban sector but the fact that the argument cannot explain why rural – urban migration
occurs in developed economies shows that technological changes are not always responsible for
rural – urban migration hence there is the need to consider other variables.
Nwosu and Igben46 in the article, “Stemming the Tide of Rural-Urban Migration in Nigeria:
Social Versus Economic Considerations” contend that despite the increasing emphasis on rural
development, the problem of mass exodus of able bodied youths from rural areas has persisted. The
authors observe that efforts to check this trend are often lopsided because improving the rural
agricultural sector is often ignored for the direct establishment of industries in the urban areas. Thus,
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the unattractive rural areas are abandoned by the migrants who are attracted to the economic
opportunities in the urban areas. This is to some extent applicable to the situation in Akwanga town
where trading activities may probably have attracted some rural Hausa.
Saracoglu and Roe47 in their article titled “Rural – Urban Migration and Economic
Development in Developing Countries” argue that the belief that higher wages in the urban areas are
usually responsible for rural-urban migration is an assumption which fails to realize that wage
differentials are not static hence expected income in the urban areas alone should not constitute the
individual decision to migrate. The work is, however, an abstract effort which has not been able to
present a specific case study to buttress its argument. Rimmer48 also maintains in his work titled
Economics of West Africa that a long historical evidence of movement of people to better exploit
natural resources has always existed everywhere in the world, especially in West Africa. He further
argues that seasonal or temporary migration of labour especially between the savannah and forest
areas and often crossing political boundaries was conspicuous in the colonial period and still
continues. While Rimmer has not been able to identify the major patterns of these migrations such as
the Hausa migration and settlement communities in Northern Nigeria, the work helps in enhancing
our understanding that migrants do move to towns or among towns in the hope of improving their
living conditions. In so doing, the migrants contribute to the growth and development of the economy
of the host environment.
While many migrants embark on the pursuit of economic gains, their activities in the host
environment attract certain changes which inform the development of the larger settlements.
Mankhouse49 has observed that, settlerism brings about changes in demography which enriches the
population profile of a designated area. According to him, this in turn, leads to an expansion in the
production process of a particular area due to the increase in the labour force and the massive
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exploitation of the natural resources of the area. This argument can as well be applied to Akwanga
town where the Hausa settler community is involved in many activities hence there is the need to
understand in elaborate terms how these activities impacted on the development of the town. Falola50
has also attributed the emergence of cities in Nigeria during the colonial era primarily to migrations
and settlements caused by the administrative arrangements of colonialists like the declaration of such
places as administrative headquarters by the colonial government. This is because the designation of
areas as administrative centres went in tandem with the expansion of activities such as the
construction of infrastructure which include houses, roads, administrative buildings, schools and
hospitals. These construction activities were important in attracting migrants as workers as well as
government employees – all of which led to the expansion of settlements.
This situation also parly explains the emergence and development of Akwanga as one of the
largest settlements in Nasarawa State. Samir Amin51 on his part contends that seasonal immigrants
were referred to as ‘Yan Cin Rani in Hausa. According to him, they moved over comparatively short
distances (20 to 40 miles) during the dry season from their home towns or districts, probably with
their families and with small personal belongings. Their motive for travelling may be partly social-
desire to travel, visiting relatives and partly economic like practicing crafts such as weaving, pottery,
mat making, to trade or to carry out dry season farming, while seasonal immigrants were referred to
as ‘yan tuma da gora who mostly travel with only three essentials - a sword or bow and arrow, a
bottle shaped gourd for drinking water. Many of them do not practice a specific trade in the areas to
which they migrate, but rely on their strength in the various labouring occupations which do not
require any skill.
Samir Amin explains that the consequence of migration on the regions which supply large
labour forces to others are dramatic. In his edited work titled Modern Migrations in Western Africa,
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Amin argues that migration leaves the migrants with no alternatives in the destination area hence they
contribute more than what they gain in the destination areas. This argument tends to create the
impression that migrants or settlers contribute more to the host community than what they actually
gain. However, this contrasts significantly with the argument by Harris and many others that
economic variables are the cardinal determinants of migration. The decision to migrate to other areas
is often considered as a rational choice whereby the migrants weigh their advantages and
disadvantages before embarking on migration especially in cases where such migration and
settlement is voluntary. Indeed, the lack of empirical evidence to prove that migrants contribute more
than what they gain in the destination areas has created a gap that has to be filled in the migration,
settler indigene phenomenon by creating the need for an empirical evaluation of the gains and pains
of the Hausa settler community in Akwanga town.
It is pertinent to observe that, one of the lingering contradictions of the Nigerian State is the
phenomenon of indigenes and non-indigenes or natives and settlers among the same people who lay
equal claim to Nigerian citizenship, and who have been engaged in cultural, religious, economic and
political exchanges for over 100 years. Whereas the so-called settlers or non-indigenes, are part of the
society in every respect, worshipping with, socializing with, trading with, paying taxes with, and
marrying the so-called indigenes, but when it comes to sharing of resources, including ownership of
land, scholarships, placement of children in colleges and universities, employment in the civil service,
and political appointments, including appointment as Vice Chancellors and Rectors of academic
institutions (that are supposed to be purely on merit), the indigene/setter syndrome is thrown up and
the so-called settler often suffers the grave injustice of discrimination and persecution. At the same
time, many settlers resent and do not want to identify themselves with their host communities and only
stay there for the gains they are bound to make.
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According to Kraxberger,52 in the work titled “Strangers, Indigenes and Settlers: Contested
Geographies of Citizenship in Nigeria”, non - indigenes face numerous informal practices of
discrimination beyond the formal practices of exclusion and access to land can be problematic for the
non-indigenes. Kraxberger also points out that Nigerians frequently fight about which ethnic groups
were the first to inhabit an area. In his opinion, the situation has not changed and he adds that from the
late colonial period, an official report had noted that:
Strong feelings are still held in many areas that inhabitants who have not
moved for several generations have some almost mythical right to enjoy
all privileges within a certain area53
Kraxberger further points out that even in large urban areas, descendants of first settlers claim that they
‘own’ the land and should therefore receive privileged treatment and have first say in local affairs.
Such claims can descend into violent disputes, as rival groups brandish competing histories of
settlement, as in the Niger Delta, Jos and Kaduna. According to Kraxberger, non-indigenes are
frequently not allowed to purchase property, or are restricted to only certain wards and sections.
Similar kinds of problems may confront non-indigenes trying to acquire rural land. This work
significantly exposes us to the friction between settlers and indigenes in Nigeria but it can be faulted
for failing to at least allude to merits that indigenes and settlers derive from cohabiting in the same area.
In the work titled. “Amalgamation, Intergroup Relations and the Nigerian State: A Case Study
of Nigeria – Niger Delta Relations”54 Thomas, argues that the pre-colonial era of Nigerian history was
characterized by independent and sovereign states, kingdoms and empires that inter-related at various
levels of society. According to him, all the ethnic groups in the area now called Nigeria had equal
status and control over resources situated within their territories. The various groups had demarcated
boundaries which were kept sacred to each other except, on occasions of invasions or inter-ethnic wars.
Thomas further observes that the pre-colonial inter-group relations in Nigeria have been highly
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influenced by migrations, historical origins, trade and wars. He goes further to cite Obaro Ikime55as
positing that:
A close study of these migrations reveals however that the people who now
constitute Nigeria have been interacting with each other for many centuries. The
Niger- Benue confluence has for example clearly been a melting pot of people and
cultures. The Tiv, the Nupe, the Igala, the Idoma, the Jukum and many other
diverse peoples inhabited the area. A close look at their social and political
institutions therefore reveals similarities resulting from borrowings made between
the groups.56
Thomas also observes that following the process of migration by the various groups which today
constitute Nigeria, there emerged a complicated network of contacts and interactions with the different
cultural groups and between each and its neighbours. According to Thomas, these relationships
embraced all aspects of historical developments. He points out that the various groups also had
commercial contacts and interactions. This is owing to the fact that no group is self-sufficient in terms
of human needs and as such contacts were established with each other. These commercial contacts
ushered in inter-group marriages and cultural exchanges. He explains that this is in line with the views
of Adoronke when he states that: “These commercial relations reveal to us that none of the states were
self-sufficient, thus the increased need for inter course and knowledge among the different groups”.
Thomas also points out that the various Nigerian groups were not isolationists in orientation
hence, the mundane needs of daily life brought the diverse peoples into close and continuous contacts
with their immediate neighbours. The fact that geographically, Nigeria falls into different vegetation
and therefore occupational zones produced a situation in which the mutual exchange of day to day
requirements becomes a major determinant of inter group relations. He also argues that the commercial
contacts between the diverse groups cut across the various geographical zones of the country based on
the needs and economic potentials of the region. Since nature automatically made provision for
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specialization and division of labour among the various zones, the needs of one group became the
advantage of the other group, hence the essence of commercial linkages.
Thomas also goes on to adopt Obaro Ikime’s position that each ethnic group in Nigeria
occupies a distinct and continuous territory and most of the smaller groups had just little contacts. In
his opinion, there was, however, considerable trade and cultural contacts between the major grassland
groups featuring the Hausa, Fulani, Nupe and Northern Yoruba. In the forest belt, a long standing
historical link existed between the Edo of Benin with the Yoruba of Ife and Lagos. The Niger Delta
people whose territory is too swampy for cultivation and who in consequence produced mainly fish
and salt carried on a sizeable trade with the forest peoples who supplied them basic food stuffs in
exchange for fish and salt. The importance of this work to out present study is hinged on its ability to
underline the fact that nature is in itself haphazard in the allocation of resources to the different regions
of the world, hence the need for interdependence. However, there is the need for us to point out here
that cooperation is not always the basis of interaction more so as some forms of migration can be
forced such as those induced by conflict.
Nwagwu57 maintains that indigenous peoples in Nigeria confront a diverse range of concerns
associated with their status and interaction with other cultural groups, as well as changes in their
inhabited environment. In the article titled “Indigenes and Settlers Conflict in Nigeria: A Negation to
National Integration and Nation Building” Nwagu points out that some challenges are specific to
particular groups; however, other challenges are commonly experienced. According to him, these
issues include cultural and linguistic preservation, land rights, ownership and exploitation of natural
resources, political determination and autonomy, environmental degradation and incursion, poverty,
health and discrimination. He also points out that a disturbing phenomenon is that the interaction
between indigenous and non-indigenous societies throughout the history of mankind has been
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complex, ranging from outright conflict and subjugation to some degree of mutual benefit and
cultural transfer.
According to Nwagwu, political marginalization and socio-economic deprivation are some of
the major issues indigenous peoples fight against to liberate their freedom. In the effort to maintain
non-dominant sectors of the society, they are determined to preserve, develop, and transmit to future
generations their ancestral territories, and their ethnic identity as the basis of their continued
existence as peoples. Nwagwu argues that although there is no single universally accepted definition
of the term “indigenous people”, the four most often invoked elements in its discourse are a priority
in time; the voluntary perpetuation of cultural distinctiveness; an experience of subjugation,
marginalization and dispossession; and self-identification.58
Nwagu maintains that, this historical continuity may consist of the continuation, for an
extended period reaching into the present occupation of ancestral lands, or at least of part of them;
common ancestry with the original occupants of these lands; culture in specific or general
manifestations (with such indicators like religion, dress, living under a recognized tribal system,
membership of an indigenous community, beliefs, means of livelihood, lifestyle, etc.); native
language may be applied as the only official medium of communication (as mother-tongue), or may
be adopted as the habitual means of communication at home or in the family; or preferred as the main
habitual, general or normal language; and residence in certain parts of the country or in certain
regions of the world.
Ibrahim,59 on his part, observes that the discriminatory tendency between indigenes and settlers
especially at the local levels has been a major and potential source of conflict in many parts of
Nigeria. In his argument, discrimination on the basis of indigeneship or citizenship is quiet
problematic because it is directly tied to individual or group access to societal resources including
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political opportunities. Ibrahim maintains that this has served to further sharpen the “we” and the
“you” divide. While using Taraba State as an instance, Ibrahim contends that the popular use of
indigene/settler basis as a means of discriminating against other ethnic groups or separating owners
of the land from migrants has become an important factor in the socio-political life of the Jukun
society. He stresses that, for the Christian Jukun and the traditionalists, the Jukun/Hausa Muslims are
settlers and should be prevented from playing central role in the affairs of the Jukuns and/or
partaking in opportunities meant for the Jukuns. Conversely, Jukun Muslims or those with Hausa
blood (regarded by the Christian/Traditionalists Jukun as Hausa people) have equally strong claim to
the Jukun society as land of their paternal or maternal ancestry and thus see themselves as equal
stakeholders in all Jukun affairs.
Ibrahim argues that these discriminatory tendencies over the years have led to the build up of
accumulated grievances and tension among the Jukuns. Although this work focuses on the Jukun, its
importance to the present study is anchored on the causes of conflict between settlers and indigenes
though there is the need to point out that it is not in all instances that relations between settlers and
indigenes are violent and the causes of conflict between settlers and indigenes vary among societies.
To this end, what is the cause of conflict between the Jukun and other groups may not necessarily be
the same situation between the Hausa settler community in Akwanga and the indigenous peoples in
the area.
D. M. Igba in his work titled “Tiv Hausa Relations in Kyado Town of Ukum Local
Government Area of Benue State, 1960 – 2008” observes that the migration of the Hausa to Benue
State followed the same pattern that had earlier been established during the colonial period though
there is no elaborate description of how this migration occurred during the colonial period. He
explains that most of the Hausa that migrated into Tivland generally came from the Northern states of
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Kano, Katsina, Sokoto, Borno Gombe and Niger. He, however, argues that an influx of Hausa
migrants into Kyado increased in the 1970s and 1980s as a result of the post Civil War Rehabilitation,
Reconstruction and Rehabilitation programme initiated by the Yakubu Gowon led government which
promoted national integration, hence an influx of Hausa migrants from the north into the Benue area.
Igba also points out that the introduction of Sharia law in some of the northern states in Nigeria
forced many Hausa from the northern part of the country including moderate Muslims to relocate to
the Benue area. According to him, conflict between the Hausa and the indigenous peoples in the
southern states in Nigeria also compelled some Hausa to migrate to the central Nigerian area where
Kyado is located.
In his submission regarding the impact of the Hausa settlers on Kyado town as the host
community, Igba points out that that the Hausa settlers impacted significantly on the development of
the town in several ways which include economic and social contributions. In this regard, he points
out that the Hausa contributed to the development of Kyado town by building market stalls, shops
and stores which were rented out to both Igbo and the indigenous Tiv traders. While this work does
not focus directly on Akwanga which is the intended area of study of this proposal, it can be gleaned
from the work that there are certain contributions which host communities stand to gain from the
existence of Hausa settler communities in their area. However, it deserves to be mentioned that the
author has only focused on the positive impact of the Hausa settlers in his area of study, hence this
creates the impression that there are no negative developments that can be attributed to the presence
of the Hausa settler community in Kyado.
The article “People, Population and Settlement”60 argues that Nasarawa State is a form of mini
Nigeria in terms of ethnic composition. The article points out that the ethnic groups that can be found
in the State are not only numerous, they are also thoroughly intermingled and overlapping in their
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geographical locations, to the extent that the areas of dominance of each group cannot be easily
separated. According to the article, the major ethnic groups that can be found in the State include
Eggon, Tiv, Alago, Hausa, Fulani, Mada, Rindre, Gwandara, Koro, Gbagyi, Ebira, Agatu, Bassa, Aho,
Ake, Mama, Arum and Kanuri. While English and Hausa are widely spoken in the state, all the ethnic
groups indicated above also have their own languages and Traditional religions are widespread in the
State. This article gives a clue pertaining to what can be expected in the State in terms of ethnic
composition, but it may be accused of being evasive in terms of failing to identify where some of
these ethnic groups are mainly concentrated and where some of them can be considered as being
indigenous and where some can be considered rather as settlers as obvious situations that cannot be
denied.
G. A. Genyi61 in his paper on “Ethnic and Religious Identities Shaping Contestation for Land
based Resources: The Tiv Farmers and Pastoralist Conflicts in Central Nigeria” argues that the
ubiquitous postulations of modernization in the 1950s that nations would naturally secularize as they
become modernized has come under re-examination in the light of the experiences of many developing
countries making material progress, especially since the later part of the 20th century. According to
Genyi, modernization theorists had premised their assumptions on the spread of education and
industrialization, which would spur urbanization with its associated improvements in material
conditions of the masses.
Genyi points out that it had been hoped that with massive transformation of material livelihoods
of many citizens, the value of religious beliefs and ethnic separatist consciousness as platforms of
mobilization in contestation for access to recourses would peter out but ethnicity and religious
affiliation had emerged as strong identity platforms for competing with other groups for access to
societal resources, especially those controlled by the State. He points out further that since most
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developing countries have a complex social plurality, and their ethnic and religious identities were
amplified by colonialism, contestation in the political sphere was fiercely fuelled by social and
economic needs of the various groups. In his opinion, most of these developing countries, especially in
Africa, were at the very basic level of modernization in the 1950s through the 1960s. However, after
several decades of modernizing, ethnic and religious consciousness has rather been reinforced and, this
has continued to rise even in the 21st Century. This work is deemed relevant as a result of the author’s
ability to identify ethnicity as a defining feature of Nigerian politics. Thus, the task here is to ascertain
the extent to which this feature has played out between the Hausa settler community in Akwanga and
the indigenous Mada people.
S. O. Ayih62 observes in the book, Nasarawa State: Past and Present that Akwanga Local
Government Area had been home to a group of war – like and independent groups that had not been
conquered even as inter – village wars prevailed among them. According to Ayih, these groups
included the Mada, Rindere and Eggon, and the Mada for instance put up a strong resistance against
the colonialists until between 1907 and 1908 when they were finally subdued by the British. Until the
British conquest, the author points out that the major external influence on the Mada came in the form
of raids from Keffi on two fronts – from the North and South of Madaland. The Northern assaults
came in the form of slave raids, while the attacks in the south were assaults aimed at conquering and
establishing an administration over the area. These wars known as the wars of Magaji Dan Yamusa63
were only halted by the British, but this was not until the Nunku who would eventually become the
rulers of the Mada people had been Islamised by this contact with Keffi. Ayih’s work shows how
external influence led to the Islamization of the Nunku (the Northern Mada – also a part of Akwanga).
It, therefore, remains for us to find out how contact with the Hausa also exerted influence on the
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people of Akwanga. This is in addition to the patterns and reasons for the contact between the Hausa
and the Akwanga people as expressed in the form of Hausa settler community in the area.
Shut in the work titled “The Settler-Indigene Phenomenon and Conflict Generation in the Middle
Belt region of Nigeria”64 dwells on the role of the settler-indigene phenomenon as a tool for conflict
generation. This work has limited relevance to this study since the settler-indigene relations in
Akwanga is not characterised by conflict or violence. This work lacks the basis for complete support
on the study. The work also does not focus on our area of study. In spite of all these shortcomings, the
work is very important to this study because it discusses the nature and form of indigene-settler
phenomenon in the Middle –Belt generally where our area of study happens to be situated.
Mejida65 in his work on “British Colonial Administration in the Toto Area of Nasarawa State,
1900 – 1960: Nature, Impact and Challenges” examines the nature of British rule and how it impacted
on the inter-group relations in the Nasarawa area. Although the paper is more specific on Toto, it
asserts that Hausa and Fulani domination in the area was entrenched and in some instances, imposed
on diverse ethnic groups in the Nasarawa area as a consequence of indirect rule. According to the
article, the implementation of indirect rule ran into problems in the area precisely because of an
actually existing ethno-cultural difference, a difference deemed unsuited, if not injurious, to the British
goals. Accoring the Mejida, beginning from 1900 to 1917, the British were bent on creating Paramount
rulers and Districts with District Heads to rhyme with the policy of indirect rule. In his opinion, the
chiefs, emirs and their political structures were to be incorporated into the colonial administration
under the supervision of the British officials. This new political arrangement destroyed the existing
traditional political organisation, enthroned soured relationship among the people of the area and their
neighbours, and as an aspect of the colonial legacy, this continued into the 20th first century.
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It has been argued by several scholars that the British came to Northern Nigeria without enough
white personnel and for effective administration of the area, the British government decided to make
use of the existing traditional institutions. Thus, the Fulani rulers, who were products of the nineteenth
century Sokoto jihad, representing a cultural and political entity that they deemed more civilised and
sophisticated than the other groups in Northern Nigeria hence, they were recruited in the colonial
project as partners. According to Mejida, though the British had, through the writings of explorers,
missionaries, and other European adventurers, acquainted themselves with the political, economic, and
administrative techniques of the Caliphate vis-a-vis the non-Muslim frontiers, what they did not pay
attention to, was the pre-colonial struggles that had occurred on the Caliphate’s non-Muslim frontiers
over conversion to Islam and, or submission to the control of the Caliphate. The pre-colonial
engagement of the peoples of Central Nigeria with Caliphal expansion varied. In some polities of the
Jos Plateau Highlands, a form of relationship called amana (bond or pact) evolved. In the case of
Kauru and Pengana polities of the Highlands, for instance, the concept of amana, according to John
Garah Nengel, refers to the act of trust and understanding which for purposes of peaceful co-existence
made the emirates of Bauchi and Zazzau to enter into friendship accords with some of the polities of
Kauru and Pengana complex during the jihad period.
According to Mejida, the colonialists, however, crafted a policy that privileged the emirate
system of administration and social organisation and sought to spread it to the Confluence area, where
several ethnic groups had either resisted it or were suspicious of it. By 1900, there was an overriding
economic interest among the British colonisers. And when it was apparent that a chartered company
could no longer provide adequate administrative machinery and internal security for such a vast
territory with economic potentials, its charter was withdrawn and the British government assumed
control. Sir Frederick Lugard was made the first High Commissioner of northern Nigeria. However,
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since there was no effective control of the area, Lugard undertook a series of military expeditions
between 1900 and 1903. In the Confluence Area comprising present day Kogi, Nasarawa, Benue and
the Federal Capital Territory of Nigeria, the British forces spread from Lokoja and ultimately
established control over an immense area.
It is pointed out that as early as 1900, a Resident named Major A. Burdon was sent to the area
which subsequently became Nasarawa Province. He was followed by Dr. Cargill, who immediately
commenced the exploration of the Province. The Province had its first Headquarters at Akpanaja - in
its south-east corner and attempt at pacification started in earnest. The Headquarters was later moved
to Nasarawa town and after the formal submission in January 1902 of Muhammadu Dan Waji (1878-
1923), the ruling emir of Nasarawa at that time. Following the conquest and subordination of the
societies to colonial rule at the onset of the twentieth century, the British imposed a Native
Administration in the area based on the emirate model in northern Nigeria. Local Muslim clerics were
appointed as District Heads over the non-Muslim societies.
Mejida maintains that the new position of the Muslim District Heads made them develop an air
of importance and superiority relative to the non-Muslim societies. The snobbish attitude of the
Muslim clerics subsequently developed and bred in unhealthy relationship between the non-Muslim
societies and the local District Heads in Toto area. The growing trend of mutual mistrust among the
Muslims and non-Muslims in the area was merely suppressed, but not eliminated. The application of
the policy of divide and rule underlined the basis of growth of this mutual antagonism. This was
factored by arbitrary imposition of rulers contrary to existing pre-colonial order of community
leadership. In essence, colonialism is the major source of the on-going explosions of ethnic tensions,
violence, negative atavism, ethnic belligerence, and religious bigotry in Toto area and indeed most
parts of northern Nigeria today. The author further points out that this position became more tenable as
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evidenced in the British administrative re-organisation which unwittingly shattered the basis of pre-
existing ethnic harmony and unity among the Bassa and their neighbours as well as other groups in
Nigeria.
On the basis of what happened and as shown in this paper, it would be quite wrong to conclude
that the British respected the pre-existing socio-political institutions of the indigenous people. The
British were interested in maintaining the emirates, but not in the previous form with Emirs subject
only to the distant control of the sultan. In short, one could see that the evolution of native
administration was a British colonial project of interest and convenience. The relevance of this work to
our proposal is hinged on the basis that British colonial rule also influenced the nature and existence of
the Hausa settler community in Akwanga. What remains to be understood, therefore, is how the Hausa
were involved in these colonial policies.
According to Gbugyar in his book, The History of Mada,66 it is not certain that the Mada people
who are the indigenous people in Akwanga town where this study is focused on, migrated because of
Religious persecution, inter-ethnic conflict or in search for greener pasture. The work also argues that
it is not certain that the Mada people came in bits through different directions as claimed by some
traditions. According to Gbugyar, there is no legal or valid backing authority that can authenticate any
of these claims and from all indications, all these claims are mere emphatic statements that do not hold
weight. In the author’s opinion, the most authentic and acceptable traditions about the origin of the
Mada people of central Nigeria originate from Mada fore-fathers in the remotest time. According to
Gbugyar, these traditions maintain that the Mada people came from the north (the direction they call
Shu- that is where the sun rises from), and have remained here up to date. This claim by the ancestral
parents is strongly backed up by the migration trends from the north. The claim also has a link with
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Nok. The work has not been able to back its arguments with evidence, but it has been able to avail one
with the idea that there are many versions pertaining to the origins of the Mada people.
According to Ogbodo, the best known of the northern peoples, often spoken of as coterminous
with the north, are the Hausa.67 In his work, “History of Northern Nigeria”, Ogbodo posits that the
term Hausa refers also to a language spoken indigenously by the Savanna peoples spread across the
far north from Nigeria's western boundary eastward to Borno State and into much of the territory of
southern Niger. According to Ogbodo, the core area lies in the region in the north and northwest where
about 30 percent of all Hausa could be found. He maintains that this description also embodies a
common set of cultural practices and, with some notable exceptions, Islamic emirates that originally
comprised a series of centralized governments and their surrounding subject towns and villages.
According to Ogbodo, the pre-colonial Hausa Emirates were still major features of local
government in 1990. Each had a central citadel town that housed its ruling group of nobles and royalty
served as the administrative, judicial, and military organization of these states. It is also pointed out in
the work that traditionally, the major Hausa towns were also trading centers; such as Kano, Zaria, or
Katsina were urban conglomerations with populations of 25,000 to 100,000 in the nineteenth century.
They are also observed to have had central markets, special wards for foreign traders, complex
organizations of craft specialists, and religious leaders and organizations. According to Ogbodo, they
administered a hinterland of subject settlements through a hierarchy of officials, and they interacted
with other states and ethnic groups in the region by links of warfare, raiding, trade, tribute, and
alliances. In spite of this elaborate description of the Hausa which stretches to as far back as the pre –
colonial period, the work had not been able to explain the migratory waves of the Hausa into North
Central Nigeria.
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The New World Encyclopedia68 maintains that, the Hausa are a Sahelian people chiefly located
in the West African regions of northern Nigeria and south - eastern Niger. The work points out that
there are also significant numbers found in northern regions of Benin, Ghana, Nigeria, Cameroon, and
in smaller communities scattered throughout West Africa and on the traditional Hajj route from West
Africa, moving through Chad, and Sudan. According to the work, many Hausa have moved to large
coastal cities in West Africa such as Lagos, Accra, or Cotonou, as well as to countries such as Libya,
in search of jobs that pay cash wages.
The New World Encyclopedia also points out that, the Hausa were a major African power in the
twelfth century and that Seven Hausa kingdoms flourished between the Niger River and Lake Chad, of
which the Emirate of Kano was probably the most important. The work maintains that according to
legend, the first king of the Hausa was the grandson of the founder of the Hausa states. According to
the The New World Encyclopedia, there were 43 Hausa rulers of Kano until they lost power in 1805.It
is mentioned in this work that the Hausa kingdoms were historically trading kingdoms dealing in gold,
cloth, and leather goods. According to this work, the Hausa people speak the Hausa language which
belongs to the Chadic language group, a sub-group of the larger Afro-Asiatic language family, and has
a rich literary heritage dating from the fourteenth century. It also maintains that the Hausa are a major
presence in Nigerian politics and that they are heirs of a civilization that has flourished for over a
thousand years in West Africa. It is also pointed out in the work that the Hausa have an architectural
legacy represented by the Gidan Rumfa, or Emir's palace in Kano at the center of what is the economic
capital of Nigeria and the remains of the old walls around the city. This work also provides an
elaborate picture of who the Hausa are but it fails to discuss Hausa interaction with other groups
especially those settled in areas traditionally considered as Hausaland.
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Uji69 has argued that the structures of Hausa-Fulani imperialism were laid down in central
Nigeria since the 16th century. According to him, the Hausa-Fulani hegemonic domination of the area
was reinforced and consolidated through British colonial policies such as the indirect rule system and
the creation of regional structures, which began during the colonial era and which consolidated Hausa-
Fulani domination of the northern Nigeria in the post independence era. In his words:
Right from the beginning of their relations with the peoples of central Nigeria like
the Tiv, Eggon, Mada, Birom, Angas, etc the Hausa-Fulani employed stereotypes,
prejudices and assumptions in defining their relations with the central Nigeria
ethnic groups. Furthermore, the Hausa-Fulani through economic and political
expansionism laid structures that were to further subjugate the total control and
domination of the central Nigeria people. As from the 16th century, “The Hausa
Factor in West Africa” as cited by Mahdi Adamu, the Hausa who founded the
Hausa states in the far north regarded the ethnic groups of central Nigeria as the
part of reservoir from which to recruit slaves. In other words, the area of central
Nigeria were used as a focal point in the violent recruitment and export of black
slaves by the Hausa states across the Sahara desert to the North Africa in the
Mediterranean world in what was regarded as the Trans Sahara Slave Trade. This
trade which existed for several centuries drew the export of slaves from the central
states. It is in this respect and against this background that the “Pure Hausa states”
came to regard the Kwararafa Confederacy made up of Jukuns, Nupe, Gwari,
Idoma, Igala as the “Hausa Bastard States”. The idea of a pure Hausa states as
against the Bastard state was to underscore the importance that ethnic prejudice
and stereotypes had come to define the outlook of relations between the Hausa
states and her neighbours in central Nigeria.
Uji also argues that the Usman Dan Fodio Islamic jihad of 1804 which enthroned the Sokoto Caliphate
did not fundamentally erase the ethnic stereotypes and prejudices towards the central Nigeria people.
In his opinion, the jihad had envisaged a society where there was equity, justice and fairness, but, on
the other hand, it enthroned the hegemony of the Fulani aristocratic class who controlled and
dominated the political and economic landscape of the caliphate system with its adjuncts of the
Emirate system.
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According to Uji, the colonial age opened up with the British conquest and annexation of all
the central Nigerian ethnic groups and their inclusion under the Northern region factored under the
leadership of the Hausa-Fulani. By implication, new masters had emerged, the Hausa-Fulani
reinforced their leadership over the central Nigerian people. The British colonial system, reinforced by
European racial prejudice towards the black African, upheld the view that peoples of the fairer skin
races were superior to that of the darker skin races. In the works of Palmer and Webster, they justified
the idea of the Hamitic hypothesis in which the fairer skin races were superior to the dark skin races. In
this regard, therefore, the Hausa-Fulani fairer skin with a centralized monarchy were far more superior
to the central Nigeria ethnic groups who were largely acephalous and segmented societies. The British
Government upheld the superiority of the Fulani caliphate system and placed all the central Nigeria
groups under the command of the caliphate in what was known as the Northern region.
It is also pointed out in the article that the Hausa-Fulani aristocrats triumphed as the ruling
elites of the Northern region under the British colonial system. The British supported the caliphate
system as the hegemonic political ruling class of the northern region reinforced the rule of the Sokoto
caliphate over minority ethnic groups in central Nigeria. Given this vintage position of advantage, the
Hausa-Fulani class expanded tentacles of control over the entire central states. This was in several
ways ranging from migration, settlement, trading and political control. For instance, in several of the
central states, the coercive instruments of the state like the Native Police, Prisons, Court judges and the
constabulary forces were established under the domination and control of the Hausa-Fualni. The
controls of state instruments of coercion were often used to quell down ethnic revolts by ethnic
minorities. Whatever protest by minority groups against the excesses of the Hausa-Fulani ruling class
were brutally suppressed through the use of state coercive instruments. In the social spheres, several
towns in central Nigeria were imposed by Hausa names like Makurdi, Katsina-Ala, Lafia, Nassarawa-
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Eggon, even Jos, etc. Domination was manifest in dress code, styles, language which was all Hausa.
According to Uji, the Emirate system under the ruling dynasty of Fulani aristocrats was consolidated in
places like Lafia, Awe, Doma, Keffi, Minna, etc. Attempts were made to impose the Emirate system
on places like Makurdi. The attempt to impose the Emirate in Makurdi was greeted with protest by the
Tiv ex-servicemen. This led to the riot that eventually culminated to the creation of the Tor Tiv
institution with its fheadquarters at Gboko in 1946.
In drawing his conclusion, Uji submits that Northern Nigeria, since independence from 1960 to
the present, has witnessed little changes from what existed from the colonial background. The Hausa-
Fulani ruling class has continue to enjoy the hegemonic control of the north as well as in deciding the
destinies of the central Nigeria ethnic groups. The colonial age reduced the central Nigeria states as the
appendages or the outpost of the Hausa-Fulani ruling class from the north. In states like Nasarawa,
Niger and Taraba, a small Hausa-Fulani aristocracy under the Emirate system have continued to
control the politics and development of the states at the detriment of indigenous ethnic groups who
constitute a majority in terms of population dominance. The military installations, institutions and
units in all these states including Benue are often under the control of the Hausa-Fulani who often use
the military resource in oppressing the ethnic minority of the central Nigeria states. In several federal
appointments at ministerial and ambassadorial levels, in the state of Nasarawa, Niger and Taraba, the
Hausa-Fulani class enjoy an upper hand in the spread and distribution of appointments. In few
instances, such appointments are given to the clients of the Hausa-Fulani patrons. These clients, who
are often drawn from the indigenous population of the Central Nigerian groups cannot exercise
political power and authority, without the backing and support of their feudal patrons.
According to A. Adamu in his work, The Hausa Factor In West African History, contact
between the Hausa and other groups predate colonialism and had been as far reaching as what were to
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become Dahomey and the Gold Coast.70 Adamu elaborates on who the Hausa are and the types of
migration that they were involved in, that is seasonal migration and long distance trading. He
maintains that not all the Hausa were migrants and emigrants were just a mere fraction of the Hausa
population. According to the author, some of the migrants only assumed Hausa ethnicity only after
they had left their homes. Adamu goes on to elaborate on Hausa culture, and its socio – economic
influence by arguing that the history of pre-colonial West Africa cannot be properly written without
consideration of the Hausa factor.
M. Ochonu, however, argues that it was colonialism that advanced the dominance of the Hausa
against other ethnic groups.71 In his work titled “Colonialism within Colonialism: The Hausa -
Caliphate Imaginary and the British Colonial Administration of the Nigerian Middle Belt,” Ochonu
explains how the British came to northern Nigeria desirous of identifying and collaborating with a
group of rulers representing a cultural and political entity that they deemed “civilized” and
sophisticated enough to be partners in the colonial project. Thus, the Hausa - Caliphate worldview and
those who best represented it - the Hausa - Fulani emirs and the Caliphate aristocracy -were recruited
into this role. According to the author, in this British thinking, little thought was devoted to the
perception of the Hausa - Caliphate worldview in the Middle Belt.
According to Ochonu, the British had, through the writings of explorers, missionaries, and
other European adventurers, acquainted themselves with the political, economic, and administrative
technologies of the Caliphate as well as with what being Hausa -Fulani connoted within the Caliphate.
What they seemed either not to know or not to have paid attention to are the Pre-colonial struggles that
occurred on the Caliphate’s non - Muslim frontiers (the frontier Middle Belt communities) over
conversion to Islam and/or submission to the control of the Caliphate. These struggles helped establish
the reputation of the Hausa - Caliphate socio - religious and political system in the Middle Belt. As
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ambitious agents seeking to extend the sway of the caliphate to the non - Muslim areas of northern
Nigeria attacked the sovereignty of states in the Middle Belt, the category of Hausa came to
simultaneously assume the position of a feared and awe - inspiring political presence. The various
peoples of the Middle Belt devised numerous strategies to either keep Hausa - Fulani Caliphate slave
raiders and state - builders at bay or to selectively bow to their sway in the interest of peace.The
relevance of this work is hinged on its ability to relate the influence of the Hausa on other groups in the
Middle Belt on colonialism. In fact, colonialism served to promote the foisting of Hausa cultural
influence on the people in the Akwanga area.
According to the author, in an attempt to escape the raids by the slave hunters, people took
refuge in the Jos Plateau, the Muri Mountains and other impassable regions that were difficult for the
Fulani horsemen to navigate. Most of the areas they retreated to were in Nigeria’s Middle Belt, a vast
stretch of savanna that separates the semi-arid north from the tropical, humid south. This work gives a
graphic insight into the situation that was on ground when the colonialist gained foothold in Akwanga
Division. Its strength especially lies in the ability of the author to explain the major factors that
attracted the Hausa to the Middle Belt. However, it has not been able to explain how the Hausa were
able to adapt to the new cultures within which they found themselves, especially as it relates to
whether they sought to deliberately impose their ways of life on their hosts.
Quite often, the image of settlers is cast in the mould of those whose arrival or migration is
relatively more recent compared to those who lay claims to indigeneship. According to Igba, the
meaning of settler could be non – natives, outsiders, newcomers, aliens, “a native foreigner” a stranger
foreigner, non-indigene or immigrant72. He avers that Nigerian citizens whose ethnic origins are traced
to other regions other than where they reside are considered as settlers. Igba also maintains that, the
term settler refers to people who are not bonafide sons of the soil of a particular place when therefore
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an ethnic group identifies itself and says this is “us” and the other group is discriminated against the
discriminated group is taken as a different group and treated as settlers or strangers. In this regard and
since an ethnic group is ethnically conscious of itself, it can be said that it is from this ethnic
consciousness that the settler syndrome emanates.
Nwanegbo, Odigbo and Ochanja, in their work, “Citizenship, Indigeneship and Settlership Crisis in
Nigeria: Understanding the Dynamics of Wukari Crisis” contend that in contrast to an indigene, a
settler or stranger is a “native who is not a member of the native community living in the area of its
authority.73 In their opinion, a settler is a stranger, or migrant who is not a member of the native
community living in the area of its authority”. To them, an indigene is one who claims to be the ‘son’
of the soil, a recognized citizen of a given space while a non - indigene or settler is a stranger, a
migrant who does not have rights of occupancy. In this regard we will consider settlers as people
whose roots are traceable to areas outside the present areas of residence and whose genealogy in the
place of origin is shorter than those considered as indigenes. In contrast to settlers, indigenes are
usually considered as the aboriginal people who claim ownership of a particular territory.
According to Ayangaor, indigene-ship or indigene syndrome or indigeneity all refer to various
forms of discrimination carried out by indigenes against those they consider as non – indigenes.74
Vaaseh75 however contends that defining an indigene in Nigeria is quite tasking considering the fact
that the traditions of migrations of different Nigerian ethnic groups show that these groups had moved
at one time or the other. According to him, considering the population displacements from the pre-
colonial times, an indigenous group could be said to have arrived and lived in a place for a very long
time. In his opinion whether such a group met people in the new environment or not, what is
paramount is its ability to suppress and dominate the group they met on arrival. He goes ahead to cite
Mahmoud Mamdani as observing that there are three main principles that can be derived from his
84
numerous publications on the indigene settler subject.The first of these, according to him, is that the
concept of settlers and indigenes are interdependent as one defines the other. He points out that settlers
exist because some people have succeeded in defining themselves as indigenes in order to exclude
others who they have defined as settlers.
In his second argument, Vaaseh points out that settlers are not defined by immigration, as
virtually all African groups and peoples have migrated over time. The concept of settler is a political
definition attributed on the basis of conquest, state power and law – customary and modern. The third
observation, according to Vaaseh, is that the settler can never become an indigene because the basis of
the differentiation is the denial of civic citizenship through a political imposition of a permanent and
exclusionary group or social label. Vaaseh further points out that groups that are referred to as settlers
in the different parts of Nigeria have always maintained that they have settled in those places for a long
time and based on that premise it is not proper to refer to them as settlers, but rather as indigenes even
as their kith and kin can be located elsewhere.
Nwanegbo, Odigbo and Ochanja contend that the indigene principle first appeared in the
Native Authority Law of 1954.76 According to them, this Law defines an indigene as “someone
whose genealogy can be traced to particular geo-ethnic space within a local council or state in
which he / she is resident” They argue therefore that an indigene is one who claims to be the ‘son’
of the soil, a recognized citizen of a given space. They also maintain that in the post colonial
Nigerian society, an indigene could be seen as one whose lineage could be traced to a specific place
or community and as well being recognized by others as one of the legitimate owners of the place.
However, they point out that the place of birth, conferment or naturalization can only guarantee
citizenship of Nigeria but does not actually offer someone the status of an indigene. According to
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Nwanegbo, Odigbo and Ochanja therefore, people who have migrated and settled in many
communities in Nigeria for less than three decades are usually considered as settlers.
Jones defines the term ‘indigenous peoples’ as referring to the original or native inhabitants of
areas that have been colonized by Europeans, especially in Africa, Asia, America and Australasia.77
According to him, the category of indigenous populations was adopted for the first time in
international law by the International Labour Organization in ILO Convention no. 107 of 1957
concerning the protection and integration of indigenous and local populations in independent
countries. According to Jones, the concept “indigenous” is derived from the two Ancient Greek
words “indo”, meaning inside/within, and “genous”, meaning birth/born and also race. Etymology
meaning “native” or “born within”. Its literal meaning in English Language is any given people,
ethnic group or community may be described as indigenous in reference to some particular region
or location that they perceive as their traditional land claim. Other concepts used to underline
indigenous populations are aboriginal, native, original, first, and hereditary owners in indigenous
law. Besides, the use of the term “peoples” in association with the term “indigenous” is derived
from the 19th century anthropological and ethnographic disciplines in the Merriam-Webster
Dictionary. These definitions create the impression that the concept of indigene is fluid particularly
because all the groups in Nigeria have been involved in one form of migration or the other.
However, it is pertinent to note that even as those who label others as settlers were themselves
settlers at a point, the underlining basis for the discrimination stems from the ability of the
indigenes to trace a genealogy that is longer than that of the settler within the space they are located.
This literature review has exposed us to the dearth of materials regarding the spread of the
Hausa in North central Nigeria. it will be observed that from the review that none of these works has
actually addressed the pattern of migration and the establishment of the Hausa settler communities in
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North Central Nigeria. The discussion on Islam here has been drawn in to cast a wider perspective on
the subject matter by exposing us to the influence which the religion had in the Central Nigerian area
especially beginning with the Jihad of the 19th century. This is because the Jihad had been quite
instrumental in the migrations of the Hausa from the far north into the North central area. The absence
of an exclusive work here on the Hausa settler community in the North central area of Nigeria
therefore, underscores the need to undertake a study on this area as a study.
2.3 Conceptual Clarification / Theoretical Framework
We will begin here by clarifying the concept of settler. According to M. Y. Mangvwat,78a settler is a
person or group that has migrated from a migrant source to settle in another place on a permanent basis.
He asserts that the migration and settlement may be local, regional or even continental. Mamdani79 on
his part argues that the term settler is a social and political construction of the Nigerian power elite in
their search for legitimacy within the local community, state and their quest for access to political and
economic power. Even as this submission can be faulted for limiting the concept of settlership to
Nigeria, the submission further maintains that because this definition is political, the settler has no
prospects of becoming an indigene in the future. According to them, the term settler usually refers to a
person who has come to live in a newly developed country. It can also be used to refer to a group that
has settled in an area outside of their home base.They also declare that there are many settlers in
Nigeria like the Igbo who leave their homes to settle among other groups mainly for economic reasons.
According to them, it can historically be argued that all human groups have migrated at one point or
the other to other places hence the concept of settlers or indigenes becomes ambiguous.
On the contrary, an indigene is simply;
….seen as a person or persons who first settled in an area and have the
right over land, grazing field, and other sites of historical importance,
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including chieftaincy of the area. A settler on the other hand is a later
inhabitant of an area, who seemingly has residency right but not
customary and political rights, e.g. the right to claim land, chieftaincy,
election into offices, control over customs and traditions etc. are denied
him by the indigenes.80
An indigene in the post - colonial Nigerian society can be seen as one whose lineage is traced
to a specific place or community and as well being recognized by others as one of the legitimate
owners of the place. In fact, place of birth, conferment or naturalization can only guarantee citizenship
of Nigeria but does not actually offer someone the status of an indigene. It is no surprise that in many
communities where people have migrated or settled for more than three decades in Nigeria, the people
are hitherto addressed as settlers. B. Audu81 contends that, the concept of indigene refers to a native
within the Nigerian concept. He also maintains that the term connotes an anthropological interpretation
of being a biological member of an indigenous community in a particular settlement. He further argues
that the concept of indigene is more particular than “tribal” identity or ethnic affiliations, hence you
can have a member of the same ethnic or tribal group who is not an indigene of a particular community.
He cites Eme Awa as pointing out that;
The problem of the indigene is one of the most intractable forces
militating against nationral integration. The strictures that people pour at
statism indicate that many critics are entirely oblivious of the fact that
indigeneity is the root of the problem we condemn statism while
embracing warmly.....the values that give rise to it.82
Audu further argues that the formal distinction between indigenes and non indigenes goes back
to the regionalization of the Nigerian Civil Service in 1954 when according to Daniel Bach non
indigenes then known as strangers were loosely defined as any native who is not a member of the
native community living in the area of its authority. E. C. Ayangaor83 on his part argues that an
indigene is an aborigine, a native of an area and a member of a particular ethnic group or community,
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which is usually but not in every case identified with a particular territory. Thus, the Mada being
natives in Akwanga are considered as indigenes, while the Hausa as non natives are considered here as
settlers
With regards to the concept of community, the World Bank Encyclopaedia posits that a
community can be considered as a group of people who depend on each member. Each member of the
community is seen in this respect as expecting others to do things for him and he knows they are also
counting on him.84 It is further explained here that in the olden days, communities were essentially and
characteristically self-reliant entities which means that the national governments were far off in the
distance. However, people may nowadays depend on one another to achieve their aims, but this idea of
a community is rather that of a process which does not mean that the people necessarily have to be
together. As a process, the people in a community could be scattered, but unite to achieve their
purposes.
According to Lineman,85 a community refers to a territorially organised population, mutually
dependent on each other and supplying some basic institutions as well as having measures of political
autonomy in relation to other communities. This definition, however fails to acknowledge the fact that
not all people living within a geographical space share the same goals, ideals and values hence they
may not actually fit into the traditional or rural sense of a community. Quite often, a community is
seen, as a rural setting comprising of inter-dependent people who may not necessarily share common
values, but are distinct from what may be considered as other communities. Our notion of a
community therefore refers to a group of people confined to a particular geographical setting and being
characterised by features which may be common values, origin, language, culture, history and beliefs
and which set differentiate the group from other communities. Thus, we will go ahead to qualify a
settler community as a non-indigenous group of people sharing common values, origin, language,
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culture, history and beliefs which set the group apart from other groups within the same geographical
space.
Theoretically, it is important to point out that since the Hausa settler community in Akwanga
are products of migration, our theoretical orientation here will be to consider the theory on migration
which best explains the phenomenon of Hausa migration into North Central Nigeria. Siddiqui86 had
however, argued that no comprehensive theory of migration has been attained. According to him,
every theory tends to be relevant to specific situations but all the theories lack universality. He
contends that in as much as theories are sets of propositions that are meant to offer explanations to
phenomenon, there is no generally accepted theory of migration because none of the theories is
mutually exclusive in the attempt to explain the causes of migration.
In spite of the argument put forward by Siddiqui, there are many theories that attempt to
explain why migration takes place. However, the first attempt towards establishing a general theory
of migration was made by Ernest Ravenstein who advanced the theory of push and pull factors87.
Ravenstein has argued in his theory on migration that certain situations within the place of emigration
called push factors and conditions in the destinations which are called pull factors combine to cause
migration. According to Ravenstein, factors like higher wages in urban areas would act as pull factors
while situations like poverty in the rural areas acts as the push factors which combine to induce the
phenomenon of rural – urban migration.
Ravenstein’s theory may be criticised for being too general as it fails to be specific in
identifying in precise terms whether the causes of migration are economic, political or social. Thus,
there have been several other theories since his attempt that have equally been aimed at explaining
why migration occurs. One of these is the Relative Deprivation Model which is not a theory per se. It
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argues that awareness of the economic differences between neighbours or the households in the
community where emigration occurs is quite important for migration to take place.According to this
model, there is a high tendency for people to resort to migration in areas where economic inequality
is prevalent.88 The model assumes that rural - urban migration results from competing motives since
families which benefit financially from a migrant member that is residing in the urban area set
examples which other families tend to emulate. The implication of this model is that there would be
no migration if the intending migrant does not receive encouraging information about the economic
advantages in the desired destination. This is quite erroneous as it is not always necessary for a
precedence to be set for others to emulate. This is because the harsh economic realities some areas
sometimes force people out without them having a pre – determined destination. In this connection,
adventurism (though tied to economic hardship in the rural areas) also accounts for rural – urban
migration. There is also the need to point out that the reasons for migration are not always induced
by economic factors more so as displacement from conflict can also trigger migration.
This same weakness is shared by the Systems Model which was originally propounded by
Wallerstein. The Model anchors its explanation of migration on interactions between the two points
involved in migration – place left behind and the destination. The Model assumes that migration is
mainly caused by a feedback mechanism.It maintains that harsh economic conditions which are
prevalent in some areas trigger off the quest for information from the destination about jobs or other
cash earning activities. Thus, news about the availability of work in the intended destination leads to
migration from the impoverished area to the desired area where the migrants head with the hope of a
better life. The Model also argues that migration is to some extent underpinned by the socio political
and traditional practices which prevail in an area.
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The Harris - Todaro model named after John R. Harris and Michael Todaro is an economic
development model aimed at explaining why rural- urban migration occurs.30 The model argues that
migration is informed by the difference in incomes between urban and rural areas. They contend that
the decision to migrate is based on expected income from the urban areas rather than the net benefits
derivable from migration. The theory argues that, there is the high tendency of people migrating from
the rural areas to the urban areas if the expected income from the urban area exceeds what they stand
to gain in the rural areas. The model therefore assumes that migration is informed by income based
economic factors but it tends to be more concerned with the macro - economic aspect of migration at
the expense of micro economic considerations.
This thesis has however adopted a complementary approach which synchronises these
theories because the decision by groups or individuals to migrate as a complex process which
transcends economic considerations only. For instance one would think that there are better economic
opportunities in Abuja for the Hausa people residing in the Northern part of Nigeria why some would
chose to settle in Akwanga defies mere economic income motives as some may decide to migrate and
settle in Akwanga because they already have relations that can fend for them while they are yet to
establish themselves. Other people may decide to relocate because they have committed abominable
acts in their places of residence and would not want to continue living in the same places while others
chose their destinations because they are drawn by the culture of the new area.
2.4 Conclusion
The chapter was aimed at casting a wider perspective on this study by way of a review of related
literature. The chapter, therefore, embodied the review of related literature as well as the conceptual
and theoretical framework which were all tailored towards formulating the foundations on which the
study is built. The review focused on three themes which are namely; the phenomenon of migration
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generally, the settler – indigene dichotomy with emphasis on such aspects as the dynamics,
distinction and implications of the settler – indigene dichotomy in Nigeria and intergroup relations
between the Hausa and other groups; hence, it reviews analyses pertaining to the causes, patterns and
effects of the interactions between the Hausa and other groups in Nigeria.
The chapter has shown that spite of several existing works on intergroup relations in Nigeria,
many of these works have dwelt mainly on the larger groups in Nigeria at the expense of the so -
called minority groups such as those in North Central Nigeria (where Akwanga Local Government
Area of Nasarawa State is located). Perhaps as a result of the influence of the Hausa culture on the
region, the groups in the Central Nigerian area are sometimes erroneously referred to as the North or
Hausa area hence the need for a study of this kind. The concepts; migration, indigene, settler and
settler-community as terms considered important to the understanding of the study are have also been
explained under the conceptual aspect of the study. The theoretical orientation of the study is
complementary as it adopted three migration theories since none of the three theories could
effectively explain the phenomenon of Hausa migration to Akwanga.
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CHAPTER THREE
THE INDIGENOUS PEOPLE OF MADA
3.1 Introduction
This chapter provides a general overview of Akwanga Local Government Area of Nasarawa State with
the aim of creating a background upon which the area of study would be properly understood. The
chapter therefore provides an explanation of the area of study in terms of its location, physical features,
the socio – political organization and the economic activities which inhabitants of the area engage in.
Also included in the chapter is a history of the origin and migration of the Mada people who constitute
the dominant ethnic group in the area of study. Beginning from the pre-colonial period, it explores the
various strands of migration and settlement of the Mada people as the dominant ethnic group in the
area. The chapter also covers the advent of colonial rule in the Mada area and the major changes that
took place in the area before the coming of the Hausa.
3.2 Geographical Location
Akwanga refers to the Local Government Area which is the indigenous home of the Mada (The second
largest group) in Nasarawa State of Nigeria. Akwanga also refers to the headquarters of Akwanga
Local Government Area.The name Akwanga is derived from the Mada word Kpanga.1Kpanga in
Mada language means friend and it was used by the Mada in their receptive and kind disposition in
referring to visitors including the Hausa traders they came in contact with. The inability of the Hausa
to pronounce the word properly was what led to their use of the word Akwanga to refer to the area
where they were welcomed as such. According to this informant whose account was collaborated by
many other people in Akwanga, this happened during the colonial period when many Hausa were
coming into Madaland to take advanatage of the activities generated by colonialism.Thus the name
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Akwanga came to stick with the area now considered as the indigenous home to the Mada people in
Nasarawa State of Central Nigeria. Akwanga now refers to one of the 13 Local Government Areas in
Nasarawa State of Central Nigeria. The Local Government Area also falls among the three Local
Government Areas that constitute Nasarawa North Senatorial District of the State. Its headquarters is
also known as Akwanga. The Local Government Area covers an area of 996 km² which represents 23
percent of the state’s total landmass.
Akwanga has a population of 113,430 based on the 2006 census.2 This population figure
however includes those considered as non – indigenes in the area. Akwanga is generally in Nigeria as a
transit town as it lies between Nasarawa Eggon and Keffi along the Lafia – Abuja road. Akwanga is
also a transit route for those travelling from Lafia to Kaduna or Jos hence it has the major road
junction branching off towards Abuja and the other breaking off towards Kaduna or Jos when
approaching from the Lafia end. Akwanga Local Government Area lies about 166km South - West of
Jos by road. In terms of cockcrow proximity to nearby towns, Angarake lies 4.1km north west of
Akwanga, Ubbe is about 5.2km to the south east, Nago lies 5.9km to the north of Akwanga while
Burru is 5.8km to the west. Mancho Kurmi is 6.7km to the north west and Okwaregi is 8.3km south
west while Kumpa lies 9.2km to the north west. The Local Government Area is bounded to the North
by Kaduna State and to the South by Nasarawa Eggon Local Government Area.
Akwanga is located between Latitude 8°55'0"N and Longitude 8°23'0"E with an approximate
elevation of 486m. Although the entire area is characteristically a rocky terrain, the southern part is in
addition a hilly area while the northern end is comparative plain. Thus, the inhabitants in the North
were hitherto called Hill Mada (Madan Tudu) while those in the south were referred to as Plain Mada
(Madan Kasa) by British colonial administrators. Some of the most prominent physical features that
can be found in Akwanga include the Mada Hills and Rukubi Hills, both at Akwanga and the Numan
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Rocks located at the outskirts of Andaka town along the Akwanga-Fadan Karshi - Jos road. The rocks
are quite spectacular with striking peaks and sceneries. From top of the hills, most part of the State and
parts of the FCT, Abuja can be viewed. Some of the man - made features or important sites in
Akwanga includethe College of Education, Akwanga, Hill College of Education Gwanje, NACABS
Polytechnic, School of Health, Alushi. Akwanga has the highest number of schools in Nasarawa State
hence it can be considered as the centre of learning in the State.
Like other parts of Nasarawa State which is tagged as the “The Home of Solid Minerals in
Nigeria” Akwanga is blessed with a considerable amount of mineral resources. Prominent among the
mineral deposits in the area are, coal, barytes, salt, limestone, clays, glass sand, tantalite, columbite,
cassiterite, iron ore, lead, and zinc.3Since Akwanga is situated within the middle belt region of Nigeria
which lies in a transitional position between the Sahara north of Nigeria and the southern forest region,
the area also experiences two seasons. These are namely the wet (rainy) season which usually spans
from April to October, and the dry season which starts from November to March. There is a period of
harmattan within the dry season which usually stretches from December to February. The average
rainfall ranges from 150 – 180 millimeters while the temperature fluctuates between 230C and
300C.The vegetation cover is characteristically the Guinea savannah type which entails the prevalence
of giant grasses interspersed with tall trees.
3.3 Migration and Settlement of Mada People in Akwanga
Although majority of the Mada people are located in Akwanga which is considered as their indigenous
home, many Mada people can be found in Keffi, Kokona, Kaduna and Karu in Abuja. It is only in
Akwanga that the Mada were able to have a chiefdom more so as those in Keffi were mostly taken
there as slaves by raiders from Keffi.4 The Mada Chiefdom in Akwanga is surrounded by the
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neighboring Chiefdom like the Ninzo and Numana Chiefdom in the North; Wamba Chiefdom in the
East; Eggon Chiefdom in the South; and Gwandara Chiefdom in the West. The chiefdom has a strong
link with these neighboring Chiefdoms in terms of culture, language and beliefs.5
According to Ayih, it is clear from available evidences that most people of the chiefdoms in
Nasarawa State originated from the far northern part of Nigeria.6 According to Ayih, dersertification
and drought were the major reasons of this migration from the north. He also points out that some
groups like the Gwandara had to migrate as a result of religious persecution. Ayih goes on to point out
that the main centres of migration from the north were Borno, Kano and Katsina. There are also some
strands of argument that some of the groups migrated from Mecca, Medina Egypt and Sudan.7
However, groups like the Mada, Nyankpa, Eggon and Toni do not claim to have migrated from
distant places. The Mada can be classified as belonging to groups of early settlers who came into the
Nasarawa area between the 15th and 17th centuries. It is thought that their migration into the Nasarawa
area was most probably as a result of the various inter – tribal wars that raged in the far northern part
of present day Nigeria.8 These groups of early migrants is also believed to have been adherents of
traditional religion who had moved out in search of fertile agricultural land and areas where animals
could be found for hunting.
Another line of thought contends that it is not certain that Mada people of Akwanga migrated
because of religious persecution, tribal wars or in search for greener pasture. It also argues that it is
also not certain that Mada people came in bits through different directions as claimed by oral
traditions.9 According to this online source,10 one of the most authentic and acceptable traditions about
the origin of the Mada people of central Nigeria is anchored on stories from Mada fore-fathers which
claim that the Mada people came from the north (the direction they call Shu- that is where the sun rises
from), and have remained here up to date. This claim by the ancestor parents is strongly backed up by
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the migration trends from the north. The claim also has a link with Nok culture which is said to have
existed for several generations. This version does not add value to the argument by Ayih but it rather
goes on to confirm his submission that the Mada came from the Northern part of Nigeria. While Ayih
has attempted to explain the cause of this migration, this second argument rather closes that line of
thought since it is quite certain that the Mada migrated from the Northern part of Nigeria, knowing the
period when this migration took place can offer clues pertaining the cause of their migration as the
period will definitely coincide with a major event or development in the far northern part of Nigeria
then.
The Mada are thought to have part of the Nok civilization.11 According to Ngharen, there are
ample evidences to suggest that the Mada may be the direct descendants of the makers of the Nok
civilization.12 The Nok civilization is the earliest known civilization which is said to have flourished
extensively in the area under study from the 5th century BC into the early centuries AD, and spread
from this point to the whole of Africa and beyond. The people here were the first known manufacturers
of iron, between the 5th and early 3rd centuries BC. Their sculptures represent animals and human
figures which are depicted with heads that are usually tubular, conical and spherical. The people raised
crops and cattle and their means of livelihood, and seem to have paid particular attention to personal
adornment.13 Since the Mada are believed to be a part of the Nok culture which dates to as far back as
500 BC or even 100 BC according to some scholars, this suggests that the Mada people have lived in
the Akwanga area for more than 2000 years.
Although it may be argued that the soil in Akwanga was not absolutely fertile or flat enough
(Due to its rocky nature) to sustain the argument that the fertility of the soil was what attracted the
Mada to the area, there is equally no proof that the Mada most probably fled from fighting in the north.
However, the fact that the terrain has relative advantage over what can be found in the northernmost
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part of Nigeria in terms of fertility would make it more plausible in submitting that the Mada people
had migrated to Akwanga as a result of the quest for agricultural land and a hunting area. According
to Joseph Hir14 “these traditions lack sufficient details about their reasons, causes, routes and
experiences of the migrating group on their way to the final place of abode.” According to Hir, the
village head of Ancho (Sunday Gambo) had explained to him, that the Mada mountains where Ancho
is situated, served as a fortress against invasions due to the thick nature of its forests and the height of
the rocks in the area. According to Hir, Gambo believes that the Mada finally settled in the area, from
their migration from Cameroon after surviving several enemies.
Why the Village Head believes the Mada came from Cameroon was not explained in the article
by Joseph Hir but it serves to collaborate the belief by Mada forefathers that the Mada group migrated
from where the sun rises (East) more so as this is where Cameroon lies. This position is further
clarified by joseph Hir who posits that;
The search for fertile land brought our ancestors to this place. The Mada are a
peaceful people; they chose these mountains to shield them from hostilities, since
they were not prepared to fight with anybody. The rocks and the thick forest
shielded them from attacks. They stayed here together, and expanded on to other
places. The Othman Danfodio men came attacking. But these mountains served as
a shield for us.15
Hir further points out that Amin, Zaigi Ngharen’s article corroborates the Village Head’s later account
of the security factor; as the Mada most probably sought safety in forests during times of conflict with
other competitors and enemies. This is plausible because the title “Chun Mada”- the ruler of all the
Mada people also makes meaning in this direction. “Chun” literally means forest or protector of the
Mada and this could mean that the protection offered by the forest had a significant role to play in the
history of migration and settlement of the Mada people.
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Ayih16, on his part, argues that the Mada are usually associated with the Borno migration and
the Kwararafa empire. Ayih also draws in the argument by others that tha Mada might have come from
a village called Madawa near Gusau in Sokoto State but he is quick to point out that apart from the
resemblance of the name, there does not seem to be any direct connection between the Mada people
and the village in Sokoto. In his opinion, the Mada language tends to support the origin from Borno as
both belong to the Congo group of languages. Although the name Mada is often used to refer to the
second largest ethnic group in Akwanga of Nasarawa area, this does not mean that the Mada are a
homogenous group that can be considered as the product of the multiplication of the offspring of one
ancestral figure or as a pure tribe. Indeed, the emergence of ethnic nationalities even as homogenous as
they may be is largely a product of the process of fission and fusion. Processes like assimilation,
absorption and integration are obviously what led to the emergence of the Mada group. The term Mada
is in itself a nickname17 which encompasses other groups that were hitherto independent clans.
According to Ayih, there are many clans and village areas in Madaland but these are grouped
according to those that benefitted from the sharing of a leopard after it was killed. However, colonial
records show that the Mada were divided into two distinct clans; Madan Tudu (Hill Mada or Southern
Mada who were sometimes called Madan Bissa) and Madan Kasa (Plain Mada or Northern Mada).
Both clans spoke entirely different dialects and the boundary line between the two clans was a line
drawn immediately North of Alushi village. In the past, the Madan Tudu were further divided into two
clans namely the Madan – Tara-tara and Madan Zube. The major difference between these
subdivisions was in their usage of different tribal marks. However, their differences tended to recede
speedily that the colonial administrators no longer saw the need to continue treating them as distinct
groups hence they were later collapsed into Mada south along with some part of what was hitherto
known as Mada Central.
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A letter from C.N.A. Clarke the then A.D.O. to the D. O. Lafia in January, 1922 read;
The Mada are divided into two distinct clans, the Madan Kasa and the Madan
Tudu, who speak two entirely different dialects. The boundary line between the
two clans was a line drawn immediately North of Alushi village due East and
West across the Central Mada District. The Madan Tudu are further subdivided
into two clans the Mada Tara-tara and Mada Zube. The distinction between these
two subdivisions consists only in their using different tribal marks but even this
small difference is rapidly disappearing as the Mada Taratara adopt the Zube
tribal marks. They speak the same dialect, intermarry, have the same customs, etc
etc. for practical purpose therefore there are only two clans among the Mada, the
Madan Kasa or plain Madas and the Madan Tudu (sometimes Madan Bissa) or
Hill Madas.18
A.D.O. Clarke also went further to observe that;
The District of South Mada, under the direct control of the D. O. of Lafia, is in my
opinion now settled enough to have a Native Administration of its own. A man of
strong character and good administrative capabilities is however required as District
Head. I do not consider that the elevation of any one village Sariki to the post of District
Head would at present be a success, owing to the existence of bitter inter-village feuds
and the intense jealousy of each other among the various village Sarakuna. The central
Mada District at present contains 5325 Madam (sic) Kasa and 4659 Madan Tudu.
Separate interpreters have to be used in this one District for these two clans who speak
different dialects. Disputes between the villages of one clan are continually occurring,
while disputes between the Madan Tudu and Madan Kasa are very few and far between.
With the Mada divided as they are at present, this leads to much unnecessary bother and
delay in the administration of justice and the settlement of such disputes owing to the
necessity of transferring cases from one District Heads Court to another. The present
boundary follows no natural or tribal division.19
These quotations provide a graphic image of Mada land in 1922. It also explains why Central Mada
had to be collapsed to pave way for the existence of only two Mada clans namely Mada North (Plain
Mada) and Mada South (Hill Mada).
It has therefore been argued that the Mada nation was created by means of migration and
maintained by war. Bows and arrows and farm produce were its twin foundation. Therefore, wherever
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a Mada man goes, he goes with his bow and arrows. The Mada were initially independent villages
which had no form of central authority whatsoever hence, they fought each other but those who
belonged to the same leopard sharing group would not behead themselves after being killed in clashes
as they did to those that did not belong to the same leopard group with them. There are arguments that
the Mada have no history of inter-tribal war with other groups, except the slave raids carried out by
Magajin Dan Yamusa. Even during the slave raids, it is pointed out that some Mada clans like Agyaga
and later on Nunku were the ones which assisted the raiders from Keffi or even sold out their kin to
the Hausa slave traders on the ground that those being sold were witches or wizards. However, there
existed clannish rivalries between the Mada people themselves. Some of these rivalries are noted to
have resulted from the traditional Nhrizei cult which believed that those who did not belong to their
Nci (lineages) were enemies or monkeys and had to be killed. Other reasons stemmed from the seizure
of wives and the struggle for farmlands.
It has been observed that apart from the continuous inter village wars which raged among the
Mada clans and villages, the greatest threat to the survival of the Mada villages and clans came in the
form of raids that were carried out by Magaji Dan Yamusa from Keffi. Ayih point s out that these wars
tagged the Wars of Magaji Dan Yamusa were fought on two fronts; the Northern front which was
purely for slave raiding and the southern front which was intended to subdue and conquer the area
which would be incorporated into the Keffi emirate. It is noted that Magaji’s slave raids which
involved the use of guns covered areas like Anjida. Magaji is said to have received the cooperation of
the Agyaga clan which therefore had significant ascendancy over the Northern Mada area. The
situation remained until the Nunku people usurped the Agyaga and became the major collaborators
with Magaji who took many Mada to Keffi during the raids.20 Both the Agyaga and Nunku are in the
northern end of Akwanga towns Keffi and Nunku particularly was initially considered as part of the
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Jemaa emirate. This of course explains why the Nunku people tended to have significant influence on
the entire Mada people to the extent that the Chun Mada was initially known as Sarkin Nunku.
In the south, (then referred to as Central Mada area) it has been argued that Magaji was able to
conquer areas such as Kurmin Tagwaye, Ancho, Gonje Angwan Zaria and part of Buhar as well as
parts of Eggonland. He is said to have installed Bashayi Dan Yamusa as chief in the area with
Headquarters at Akwanga while the villages in the north were under the control of Nunku.21 Bashayi
is regarded as the son of a Hill Mada woman who had been Yamusa’s captured wife.22 However it is
important to note that the advent of colonialism was what actually brought to an end head hunting
among the southern Mada villages which were described as being engulfed in inter-village feuds and
intense jealousy. The Hill Mada were also described as a sturdy race of warriors who were the last to
be subdued under colonialism in 1917 only after heavy fighting by a military patrol.23
Following the conquest of the Mada area by the British, the area was split into three districts
for administrative convenience namely Mada North, Mada Central and Mada South. Mada North with
headquarters at Agyaga was made up of; Gudi, Agyaga, and Nunku. Mada Central with headquarters
at Andaha was composed of parts of Mada North and Mada South. Its component clans were; Andaha
Akwanga East, Akwanga West, Buhar while Mada South with headquarters at Gonje had; Rinze,
Numan, Anjida and Gonje. Until 1922, the Mada were administered under the three aforementioned
districts. The North was under the leadership of Mangar, Sarkin Nunku while Central Mada was under
the leadership of Bashayi, a Fulani of the Keffi Royal House. South Mada was treated as unorganized
and was immediately under the District Officer (D.O.) of Lafia.
The penetration of the Mada area was done from three centres namely; Keffi, Jemaa and Lafia.
The Lafia Mada were, at the beginning included in the Assaiko District of Lafia Emirate. The next
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stage was the placement of these three Mada districts; North, Central under one District Officer in
1913 by direction of the Deputy of the Governor on the occasion of his visit to the locality. This was
rendered both possible and necessary by the transfer of the troops in 1912 from Keffi to Wamba and
the removal of the Lafia Divisional Headquarters from Lafia to Wamba. Wamba is only seven miles
from Lafia the Eastern edge of this area whereas Keffi is about 35 miles away from the Western edge
and Jemaa about 20 miles away from the Northern point. The Keffi and Jemaa Mada Districts were
therefore placed in Lafi Division. As at 1913 the Emirs of Jemaa Keffi amd Lafia had had a nominal
and shadowy suzerainty over the three sections based on their former slave-raiding spheres but none of
them had administrative control except over the fringes nearest to them. The three Mada areas were
therefore made entirely independent of the Emirates and were directly administered by the District
Officer in charge of Lafia Division. The Lafia Mada were later separated from the rest of Assaiko
District and administered directly by the District Officer through the Village Headmen for lack of
sufficient control until 1922.
In 1922, the Central Mada District which had contained parts of Northern Mada and Southern
Mada (was dissolved to form just two Districts Namely Mada South and Mada North Districts. We
have already mentioned elsewhere that the Southern Mada had no single tribal chief and had been
divided into two groups namely the Mada – taratara and Mada Zube which recognized the authorities
of Sarkin Lezin Lafiya and Sarkin Alongani respectively.24 Neither of these two groups heads would
consent to serve under the other but it was eventually found possible to persuade them to accept the
appointment of Bashai (District Head of the old Central Mada District). Bashai who had taken a Mada
wife was expected to become the Emir of Keffi on the retirement of the Late Emir. According to
colonial reports, even as he was a Mohamedan, his excellent organizing and administrative ability as
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well as his lengthy experience of the Mada made him greatly respected. However, he was warned
against trying to establish an emirate out of the pagan Mada South.
Table 1: Combined Population of the Eggon, Mada and Wamba from 1922 - 1980
YEAR AKUN (EGGON)
POPULATION
AKWANGA
POPULATION
WAMBA
POPULATION
1922 – 23 35,612 14,683
1931 – 32 52,635 18,684 13,930
1932 – 33 52,218 18,780 15,113
1937 – 38 35,342 ? ?
1942 – 43 39,651 ? ?
1963 Census 92,249 45,704 39,006
1963 Census Projections
1970 – 71 - -
1975 – 76 127,116 63,004 55,001
1976 – 77 130,345 64,579 56,386
1977 – 78 133,604 66,193 57,796
1978 – 79 136,944 67,848 59,241
1980 140,366 69,544 60,722
Source: Akun – Akwanga Boundary Investigation, Volume II Official Documents and Memoranda,
August, 1982.
In 1919, the three Mada Districts were fused together to form Nunku District with a Treasury,
Police Force and Law Court. Nunku District (672km2), Wana District (776km2) and Wamba District
(600km2) were placed under Nasarawa Province with headquarters at Akwanga until 1927 when it was
moved to Wamba. The Nunku District was made up of the Mada, Wana District was composed of the
Eggon while Wamba was made up of the Rindere. In 1932, Plateau Province was created out of the
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then Nasarawa, Muri and Bauchi Provinces. However, the Akwanga Federated Native Authority which
emerged out of the process was still made up of Wamba, Wana and Nunku Districts.25 With the
creation of Benue Plateau State in 1967, Akwanga Local Government Area was under the lower part
of Plateau – the other component of Benue Plateau State. The Benue component of Benue Plateau
State had Nasarawa, Keffi, Lafia, Gboko, Makurdi, Katsina – Ala and Otukpo Local Government
Areas. Before the separation of Plateau and Benue to form separate states namely Benue and Plateau
States in 1976, Akwanga became a Local Government Area with headquarters in Akwanga in 1972
under Plateau alongside Nasarawa, Keffi and Lafia Local Government Areas which were hitherto
regarded as Northern Benue. It was until 1996 that Nasarawa State was created that Akwanga became
a Local Government Area under Nasarawa State and both the Eggon (Wana) and Wamba became
separate Local Government Areas hence Akwanga Local Government Area was left with the Mada as
the major indigenous group.26
3.4 Socio – Political Organization of the Mada
The Mada of Akwanga were essentially republicans which means they had no central authority and
operated on the basis of independent villages with the household as the basic unit of social life. The
household ideology of each clan has indeed remained a central feature of its structure to date. The
Mada nation is therefore a conglomeration of clans joined together by a totemic (totem) tie believed to
have been grouped into six ancestral lines they call nci-nci (lineage). These lineages had helped in
exerting positive influence among the neighboring lineages by bringing them together as a people of
the same cultural identity. The Mada were and are still a patrilineal society and until the advent of
Islam and Christianity, they were traditionalists.
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Among the Mada a compound was made up of a cluster of huts arranged in a concentric form.
Generally, each compound consisted of four to five huts. However, the number of huts could be
increased if the need arose. The huts were usually made of round mud walls while the roofs were
thatch. The foundations were often low but the compounds were often stockade to keep enemies and
animals at bay. This goes to show how security conscious and prepared for defense the Mada people
were. Prominent at the middle was usually a round hut that performed the functions of a store, and
eating place although this is fast fading out among the Mada. There, grains were preserved with
perishable food items. The men of the family usually slept in one of the huts different from the
sleeping place of the wives and children. Characteristically one or two oblong shaped huts were a
feature within these compounds. Usually, the villages contained between seven - ten compounds that
were connected by foot tracks within the thickets that they were located. Being a war-like group, the
village leaders were usually warriors. The compound head among the Mada was known as Mai Gida
(Head of the house in Hausa). He was responsible for directing the affairs of this household. Families
were polygamous hence the children within a household were usually many. Usually, a cluster of 7 –
10 compounds formed a village. There were also small villages where daily life was carried out with
cultural variations.27 The Mada were not politically centralized. Hence these villages existed
independent of each other. The administration of the villages was the responsibility of the lunku (the
elders)) of the nci – nci clans. The council of elders known as banlunku council performed functions
that were rather more religious than spiritual and age was the criteria for becoming a member of the
village council.
All the Mada speak the same language, though regional differences in dialects have naturally
evolved in the course of time. The language spoken in Ninzo District today is almost certainly a dialect
of Mada language. Similarities in dress (Tsafi rites) and customs also suggest that the Ninzo and
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Nunku people have a common origin. In Nunku District, there are two main dialects which for
convenience may be termed Northern and Southern. The Northern dialect is spoken by the following
clans (Nci): Gbuwon, Kpender, Kuku, Lala, Njeto, Njida, Nkeshe, Nkwo, Renghan, Rinze, Runkuchu
and Tsu, while the Southern dialect is spoken in Gbugyar, Kedan, Kejah, Kemwa, kenghaan, Kenzuei,
Mochu, Ncho, and Njigban. Other clans not listed here were in Mada central District when Mada and
Eggon existed under the same colonial administrative entity.
Although all the Mada speak the same language, this is characterized by two dialects and
shifting tonal differences hence words like Kô (House) and Tei´ (father) do not make the same sounds
when pronounced by the different clans. In terms of language classification, it is important to observe
that the fact that the Mada speaking groups have two dialects which are composed of shifting tonal
differences means the Mada are divided into two major groups namely the Ngaga and Tushon.
(Language based classification). The Tushon are mainly the Mada group that can be found in Akwanga
town – Akwanga East and Akwanga West. Other clans within this classification are; Andaha, Numan,
Ningo/Buhar and Gonje. Among the Ngagaare the following groups; Rinze, Nunku, Gudi,
Anjida/Moro and Agyaga.
It is a known fact that Mada people were not politically united, yet, they were strong militarily
and socially. This could be due to their unique nature of autonomy, independence, and cultural
background. Therefore, their military system was more oriented towards defending their territory
rather than going on the ofensive. The major settlement areas among the Mada are Kegbeh (Akwanga),
which houses the Local Government headquarters, and Uduwon (Andaha) the seat of traditional stool
where the Chun Mada resides. These were the primary destinations for the vast majority or migrants.
Gudi and Moroa River attracted more immigrants during the 20th century as a result of the railway
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lines that went through it. There is also Rinze which is one of the first markets in Mada land, and as
recent as 2002, the seat of Akwanga West Development Area.28
The Mada were essentially considered as warlike and had several confrontations with the
colonialists who used expeditions to tame them. Their confrontational posture had made them to be
treated quite unfailrly by the colonial administrators to the extent that many Mada people had to flee to
areas like Jemaa and Keffi.29 Forced labour was ruthlessly extracted from the entire Akwanga Division
(which covered Wamba, Akwanga and Nasarawa Eggon LGAs). The British preferred the Hausa
muslims as being more civilised and as such efforts were not made to even train the people of this area
in western eduction. It was until in 1938 that a school was opened at Wamba whereas Islamic
education was going on in other areas.30 This encouraged the migration of Hausa and muslims into the
area to take up jobs which would not be given to the indigenes more so as they had no central authority.
The path towards political centralization in Mada Land began with the emergence of the Sarkin
Nunku (King over the Nunku clan). With the subsequent merger of Mada South and Mada North by
the colonialists for administrative purposes, the influence of the Sarkin Nunku was extended over the
hitherto fragmented Southern Mada although the title of Sarkin Nunku still prevailed. After Yamusa’s
reign, Alhaji Musa who became the new Sarki moved the seat of Sarkin Nunku from Nunku to Sabon
Nunku now called Andaha in 1934. However, his rule was resented by the Mada because his title
specified him as ruler of the Nunku. Thus, the title of Sarkin Nunku was changed to Sarkin Mada in
1950 - a Second Class Chief. Following petitions among the Mada the stool was downgraded to Third
Class Chief. In 1980, the title of Sarkin Mada was changed to Chun Mada and it became open to
elections in 1996, the Chun Mada was upgraded to a First Class Chief.31 The Chun Mada therefore has
traditional authority over the entire Mada tribe. The Mada also have 11 council wards which are
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namely; Gudi, Agyaga, Nunku, Andaha, Akwanga East, Akwanga West, Ningo/Buhar, Gonje, Rinze,
Numan and Anjida/Moro.
3.5 Economic Activities of the Mada
The predominant economic activity that was carried out by the Mada of Akwanga Local Government
Area was agriculture. Indeed, beginning from the pre-colonial period, both the Madan Tudu and
Madan Kasa were involved in the production of crops such as yams, groundnuts and oil palm. This
overwhelming engagement in agriculture was borne out of several reasons. One of these reasons was
the fertility of the soil which sustained the production of a wide range of crops, traditional beliefs and
an already long - established farming tradition among the people.32Up till now, agriculture based
activities account in significant proportions to the income of majority of the families of the Mad in
Akwanga. Thus majority of the Mada people within Akwanga are involved directly in agricultural
activities which range from production to trading through processing.33 Markets like Rinzeh within
Akwanga local government area create avenues for the sale of farm produce in the area. Farmers from
from the interior bring their produce to the markets for sale to distant buyers and merchants who come
with large trucks. Farm produce like yams, groundnuts and other numerous farm produce are sold in
these markets.34
During the colonial period, oil palm which was mainly used for the production of palm oil
played quite a significant role in the Mada economy and this attracted traders from other areas
including the Hausa. Cotton also contributed in this but at present, yam production is the most
importantcrop among the agricultural activities undertaken by the Mada people and its production has
transcended subsistence. In this connection, the production of yams more than anything else has a
market orientation. Other crops produced within the local government area include; cassava, guinea
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corn, maize, spices and groundnuts.Agricultural production in Akwanga still relies largely on the use
of crude farm implements like the hoe and cutlass. Family units usually provide the much needed farm
labour and it is quite common for one to come across large polygamous families in the area as a result
of the need for farm labour. Apart from the labour provided by the family, hired labour also exists as
some farmers pay immigrant waged labourers to do their farm work. The advent of colonial rule
waged labour was introduced into Mada land through the imposition taxes and introduction of coinage.
This in turn compelled the Mada to work on construction sites or such as the railway to earn money to
pay these taxes. Others indulged in the production of cash crops to earn money and with this
monetization came waged labour which was hitherto offered for free.
Usually, the farms are owned by the men who are more inclined to cash crop production while
the women tend the food crops which they mostly produce for family consumption. Farm animals like
chickens and goats are also reared especially by the women to augment family income but the animals
are seldom used as meat by the families. The processing of farm produce like cassava and yams into
flour is usually carried out by the women.35 Much of the food consumed by the Mada is produced from
within. The staple staple food of the Mada include Maize, guinea corn, fonio (“hungry rice” or Acha)
with tuwon - ndawa (maize flour) or alibo (yam flour) taken for lunch along with ngbande (non -
salted okra leaf soup) or Ngbanju (iron or karkarshi leaf). The Mada also consume kuka dan wanke
and kunu or bunzan - a sweetened beverage with beniseed flavor. Other foods that feature on the Mada
menu include groundnuts and maize.36
Off farm activities like the mining of precious stones and the quarrying of rocks are also carried
out in Akwanga Local Government Area. Activities such as hunting, brewing, carving, fishing and the
likes of weaving and iron working are also carried out in the local government area. Importantly
however, the prominence of agriculture in the area tends to have led to the development of trade
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especially in agricultural produce. To this end middlemen who obtain goods from the interior parts of
the local government to sell in the townships at higher rates are on the increase. Also related to this is
the increase in the rate of catering services which are aimed at catering for long distance travelers who
pass through Akwanga which has become an important transit route town in Nigeria since the railway
passed through it.
Apart from the interior and quite rural parts of the local government, other economic activities
are carried out in the township areas of the local government area. These include motorcycle transport
popularly referred to as “okada” and salary earning jobs like teaching. Others include; tailoring,
carpentry, petty trading and hair cutting.It is also significant to point out that a significant percentage
of the Akwanga Local Government’s Area population composing mostly of young people is engaged
in learning at various tiers of education. With the presence of higher institutions like the College of
Education Akwanga, the area has been able to draw people from other areas.
3.6 Conclusion
The cardinal aim of this chapter was to provide a general overview of Akwanga Local Government
Area of Nasarawa State. The chapter was therefore designed to create a background upon which the
area of study would be properly understood. In order to realize this objective, efforts were made in the
chapter to trace the origin of the Mada who it was observed have occupied their present abode for
more than 2,500 years. It was also maintained in the chapter that religious persecution, wars, the quest
for fertile agricultural land as well as hunting areas were the factors that most probably caused the
migration of the Mada into the area now known as Akwanga. While arguing that the name Akwanga
was a corruption of the Mada word for friend (Kpanga), it has been shown in this chapter that the
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Mada faced external aggressions in the form of slave raids from Keffi, Jemaa and Lafia but remained
resolute as warriors until the advent of colonialism.
It is also shown in the chapter that colonialism had significant impact on the social, political,
administrative and economic development of the Mada whom the colonialists tagged as pagans in view
of their resolve to resist the Mohammedans. We have shown in the chapter that the Mada were initially
administered as separate entities, Mada North, Mada, Central and Mada South and it was until 1950
that all Mada were brought under one traditional authority - Sarkin Mada which became known as
Chun Mada. The chapter goes on to discuss the economic life of the Mada which it observes, is hinged
on agriculture. In this regard, the Mada area is noted to be engaged in the production of oil palm, yam,
groundnuts and other crops which make agriculture an important occupation in Mada land. Some of
the other activities identified in the area include, mining, transport business and trading. The next
chapter will provide a general background on the Hausa, their migration and settlement in Akwanga
from 1800 – 1960.
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CHAPTER FOUR
MIGRATION AND SETTLEMENT: THE HAUSA FACTOR, 1800 – 1960
4.1 Introduction
Migration as a rational response to economic and socio – political variables is a common phenomenon
within human societies. Evidence have also shown that the Central Nigerian area was in itself an area
that was characterized by high activities of human movement during the pre colonial-period as shown
in the multiplicity of ethnic groups that can be found in the area. While the factors which informed
human movements in the area during the pre-colonial varied from security to the search for fertile land,
British colonization also introduced another dimension of migration in the area. In this regard this
chapter sets out to explain the course of Hausa migration and settlement in Akwanga area between
1800 and 1960. The aim here is to explain the factors and pattern of this migration. However a
background of the Hausa is considered important in understanding this analysis hence, this chapter
provides an overview of the Hausa before delving into their migration into the Akwanga of Nasarawa
area from 1800 – 1960.
4.2 A Brief History of the Hausa
The Hausa are the best known of the northern peoples, often spoken of as coterminous with the North.1
The term Hausa refers also to a language spoken indigenously by the Savanna peoples spread across
the far north from Nigeria's western boundary eastward to Borno State and into much of the territory of
southern Niger.2 According to Ogbodo, the core area that can be referred to as Hausaland lies in the
region in the north and northwest of Nigeria where about 30 percent of all Hausa could be found. He
maintains that this description also embodies a common set of cultural practices and, with some
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notable exceptions, Islamic emirates that originally comprised a series of centralized governments and
their surrounding subject towns and villages.
The Hausa also known as Hausawa, are one of the largest ethnic groups in Africa. The Hausa
are a diverse, but culturally homogeneous people based primarily in the Sahelian and Sudanian area of
northern Nigeria and south-eastern Niger, with significant numbers also living in parts of Cameroon ,
Côte d'Ivoire , Chad, Togo, Ghana, Sudan , Gabon and Senegal . The largest population of Hausa are
concentrated in Nigeria and Niger. Predominantly Hausa-speaking communities are scattered
throughout West Africa, and on the traditional Hajj route north and east traversing the Sahara Desert,
with an especially large population around and in the town of Agadez. Other Hausa have also moved
to large coastal cities in the region such as Lagos, Accra, Abidjan, Banjul and Cotonou, as well as to
parts of North Africa such as Libya over the course of the last 5,000 years. Most Hausa, however, live
in small villages or towns in Africa, where they grow crops, raise livestock including cattle, and
engage in trade. They speak the Hausa language - an Afro-Asiatic language of the Chadic group.3
Daura in Nigeria, being the oldest city in Hausaland is the origin of Hausawa, Hausa people.
The town predates all the major Hausa towns in tradition and culture. The Hausa of Sokoto, also in
northern Nigeria, speak the oldest surviving classical vernacular of the language. Historically Sokoto
was the centre of Hausa Islamic scholarship. The Hausa are culturally and historically closest to the
Fulani , the Zarma and Songhai (in Tillabery , Tahoua and Dosso in Niger), the Kanuri and Shuwa
Arab (in Chad, Sudan and north-eastern Nigeria); Tuareg (in Agadez, Maradi and Zinder); the Gur and
Gonja (northeastern Ghana, northern Togo and upper Benin ); Gwari (in central Nigeria), and
Mandinka and Soninke who border them to the west of their traditional areas, in Mali, Senegal ,
Gambia, Ivory Coast and Guinea. Migrants from these areas were introducing Islam to many of the
Hausa by the 14th century, although Islam itself has had a presence in Hausaland as early as the 11th
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century.4 All of these groups live in the Sahel, Saharan and Sudanian regions, and as a result have
influenced each other's cultures to varying degrees. Today some Fulani people cannot be distinguished
from Hausa people in many northern states of Nigeria, due to inter-marriage and cultural assimilation.
In Agadez and Saharan areas of central Niger, the Tuareg and Hausa groups are
indistinguishable from each other in their traditional clothing; both wear the tagelmust and indigo
Babban Riga / Gandora . But the two groups differ in language, lifestyle and preferred beasts of burden
(the Tuareg use camels while the Hausa ride horses). Elsewhere, other Hausa have mixed with ethnic
groups such as the Yoruba and Shuwa, incorporating the foods and style of dress into local Hausa
customs, as well as heavily influencing the cultures of these groups. Islamic Shari’a law is loosely the
law of the land in Hausa areas, well understood by any Islamic scholar or teacher, known in Hausa as
mallam.5 This pluralist attitude toward ethnic-identity and cultural affiliation has enabled the Hausa to
inhabit one of the largest geographic regions of non- Bantu ethnic groups in Africa. The Hausa began
to adopt Islam as early as the 11th century CE although in small numbers. The vast majority still
practised Hausa animism otherwise known as Bori - the traditional African religion of the Hausa
which involves spirit possession. The Hausa Bakwai kingdoms were established between the 7th and
11th centuries. Of these, the Kingdom of Daura was the first, according to the Bayajidda Legend.
The Hausa Kingdoms were independent political entities in what is now Northern Nigeria.
While Daura is understood to have been the oldest of these, Dala Hill in Kano was the site of a Hausa
community that migrated from Gaya and engaged in iron-working during the 7th Century.6 The Hausa
city states emerged as southern terminals of the Trans-Saharan caravan trade. Like other cities such as
Gao and Timbuktu in the Mali Empire, these city states became centres of long distance trade. Hausa
merchants in each of these cities collected trade items from domestic areas and from the rain forest
region to the south through trade or raiding, processed (and taxed) them and then sent them north to
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cities along the Mediterranean. The trade influenced political development as ideas (and people) from
the Middle East and North Africa made their way south to the cities. This perhaps explains why the
Hausa city state creation myth suggests northern influence which is anchored on the Bayajidda Legend.
The Bayajidda Legend narrates how the Hausa states of Katsina, Zazzau, Gobir, Kano , Rano , and
Biram which are known as the Hausa Bakwai (Hausa 7) were founded.
Legend has it that Bayajidda, the founder of Hausaland, came from Baghdad, travelling across
the Sahara, and arrived in the Kanem-Bornu Empire, where he married a local princess. Popular legend
has it that, Bayajidda was prince of Baghdad (the capital of Iraq) and son of King Abdullahi, but he
was exiled from his home town after Queen Zidam, also known as Zigawa, conquered the city. Once
he left Baghdad, he traveled across Africa with numerous warriors and arrived in Borno. In Borno, he
assisted the Mai (ruler of Borno) to defeat the surrounding pagans. In appreciation, the Mai gave
Bayajidda his daughter called Maghira in marriage. Bayajidda later left Borno and eventually settled
with his wife, Maghira at a settlement called Garun gabas or Biram in Hadejia, since she could not
continue with the journey because she was pregnant. She later gave birth to a son who became the
chief of the town.
It is said that Bayajidda continued his journey westwards and arrived at Dala hill in Kano
which was then occupied by pagan blacksmiths known as Ábagiyawa’. He stayed briefly before
moving northwards and finally arriving at the city of Daura in the night. He lodged in the house of an
old woman called ‘Ayana’ whom he asked for water to give his horse. It is said that Ayana told
Bayajidda that water was not available except on Fridays because of the menace of a snake in the
Kusugu well which is associated with the establishment of Daura town in the 7th century. Bayajidda is
said to have borrowed a calabash and asked for the way to the well but when he put the calabash inside
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the well, the snake (called Sarki) seized it. According to the legend, Bayajidda pulled the snake out and
cut its head, drew the water he needed and returned to his lodge.
Daurama, Queen of Daura is said to have ordered to see the man who killed the snake so that
she could redeem her pledge regarding the snake. The Queen, therefore, offered Bayajidda half of the
town in appreciation but he replied that he would rather marry her. The Queen accepted and Bayajidda
moved to the palace and Queen Daurama is said to have given Bayajidda a concubine named
Bagwariya and they had an illegitimate son who was named Karbagari.7 The Queen too later had a son
with Bayajidda whom she named Bawo. Bawo later had six children. The first is said to be Kazaure
who succeeded him as the Sarki (Chief) of Daura. The second was Kumayo who became the first Sarki
of Katsina. The third was Gunguma who became the first Sarki of Zazzau (in Kaduna). The fourth was
Duma who became the first Sarki of Gobir. The fifth was Bagauda who became the first Sarki of Kano.
The sixth was Zamnakogi who became the first Sarki of Rano. Bayajidda’a son by Maghira, his wife
from Borno became the first Sarki of Biram. These Kingdoms founded by the legitimate descendents
of Bayajidda are known as the seven Hausa states (Hausa Bakwai). According to some versions of the
story, Bawo’s brother Karbagari is also credited with seven sons, who established the Chiefdoms of
Zamfara, Nupe, Gwari, Yauri, Katanga, Kebbi and Jukun (in Taraba). These seven states are referred
to as ‘Banza Bakwai’ (the false seven) because they were founded by the illegitimate decedents of
Bayajidda through his concubine.
The rise of the Hausa states occurred between 500 and 700 A.D., but it was not until 1200 that
they really began to control the region. The history of the area is intricately tied to Islam and the Fulani
who wrested political power from the Hausa in the early 1800s through a series of holy wars.
Leadership in the early Hausa states was based on ancestry. Those who could trace their relations back
to Bayajidda were considered royal. With the introduction of Islam, many Hausa rulers adopted this
131
new religion while at the same time honoring traditional ways. This position allowed the elite to
benefit from the advantages of both systems.
Since the beginning of Hausa history, the seven states of Hausaland divided up production and
labor activities in accordance with their location and natural resources. Kano and Rano were known as
the “Chiefs of Indigo.” Cotton grew readily in the great plains of these states, and they became the
primary producers of cloth, weaving and dying it before sending it off in caravans to the other states
within Hausaland and to extensive regions beyond. Biram was the original seat of government, while
Zaria supplied labor and was known as the “Chief of Slaves.” Katsina and Daura were the “Chiefs of
the Market,” as their geographical location accorded them direct acccess to the caravans coming across
the desert from the north. Gobir, located in the west, was the "Chief of War" and was mainly
responsible for protecting the empire from the invasive Kingdoms of Ghana and Songhai.8
There was an Islamic presence in Hausaland as early as the 11th century. According to tradition,
Islam was brought to Hausa territory by Muhommad Al-Maghili, an Islamic cleric, teacher, and
missionary, who came from Bornu. Early Islamization proceeded peacefully, mainly at the hands of
prophets, pilgrims, and merchants. In the early days the number of individuals who accepted Islam was
small, and among those who did, it was usually practiced along with traditional Hausa religious beliefs.
In many cases, the ruling elite were the first to convert to Islam. It was not until the early 1800s that
the Fulani began to put pressure on the Hausa to undergo large scale conversion. Through a series of
holy wars (jihads) the northern part of what is today Nigeria was unified in the name of Islam under
the auspices of the Fulani empire
By the 12th century AD, the Hausa were becoming one of Africa's major trading powers,
competing with Kanem-Bornu and the Mali Empire. The primary exports were leather, gold, cloth ,
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salt, kola nuts, slaves , animal hides, and henna. Certainly, trade influenced religion. By the 14th
century, Islam was becoming widespread in Hausaland as Wangara scholars, scholars and traders from
Mali and scholars and traders from the Maghreb brought the religion with them. The seven city-states
developed as strong trading centers, typically surrounded by a wall and with an economy based on
intensive farming, cattle rearing, craft making, and later slave trading. In each Hausa state, a monarch,
probably elected, ruled over a network of feudal lords, most of whom had embraced Islam by the 14th
century. The states maintained persistent rivalries, which at times made them easy prey to the
expansion of Bornu and other kingdoms.
Perhaps a greater, but subtle, threat to the Hausa kingdoms was the immigration of Fulani
pastoralists, who came from the west to make a home in the Nigerian savanna and who permeated
large areas of Hausaland over several centuries. Starting with Gobir under the leadership of Sheikh
Usman Dan Fodio the Fulani declared Jihad on the traditional Habe dynasty kings for their alleged
greed, paganism, injustices against the peasant class, use of heavy taxation and violation of the
standards of Sharia law. Local Fulani leaders, motivated by both spiritual and local political concerns,
received Usuman’s blessing to overthrow the Hausa rulers. With their superior cavalry and cohesion,
the Fulani overthrew the Hausa rulers and also conquered areas beyond Hausaland, including
Adamawa to the east and Nupe and Ilorin to the south. After the war, a loose federation of 30 emirates
emerged, each recognizing the supremacy of the sultan of Sokoto, located in what is now far north-
western Nigeria. The first sultan of Sokoto was Usuman. After Usuman died in 1817, he was
succeeded by his son, Muhammad Bello. Militarily and commercially powerful, the Sokoto caliphate
dominated the region throughout the 19th century.
The Fulani and Hausa cultural similarities as a Sahelian people, however, allowed for
significant integration between the two groups. When the Fulani took over the Hausa city-state of
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Kano during the expansion of the Sokoto Caliphate, the new emirs ended up speaking the Hausa
language instead of Fulfulde over the years. Since the early 20th century, these peoples are often
classified as “Hausa-Fulani” within Nigeria rather than as individuated groups. In fact, a large number
of Fulani living in Hausa regions cannot speak Fulfulde at all and speak Hausa as their first language.
Many Fulani in the region do not distinguish themselves from the Hausa, as they have long
intermarried, they share the Islamic religion and many integrated into Hausa culture.
British General, Frederick Lugard used rivalries between many of the emirs in the south and
the central Sokoto administration to prevent any defence as he worked toward the capital. As the
British approached the city of Sokoto, the new Sultan Muhammadu Attahiru I organised a quick
defence of the city and fought the advancing British-led forces. The British forces won, sending
Attahiru I and thousands of followers on a Mahdist hijra. On 13 March, 1903, at the grand market
square of Sokoto, the last Vizier of the Caliphate officially conceded to British Rule. The British
appointed Muhammadu Attahiru II as the new Caliph. Lugard abolished the Caliphate, but retained the
title of Sultan as a symbolic position in the newly organised Northern Nigerian Protectorate. In June
1903, the British defeated the remaining forces of Attahiru and killed him; by 1906 resistance to
British rule had ended. The area of the Sokoto Caliphate was divided among the control of the British,
French, and Germans under the terms of their Berlin Conference.
The British established the Northern Nigerian Protectorate to govern the region, which
included most of the Sokoto empire and its most important emirates.9 Under Lugard, the various emirs
were provided significant local autonomy, thus retaining much of the political organisation of the
Sokoto Caliphate. The Sokoto area was treated as just another emirate within the Nigerian
Protectorate.10 Because it was never connected with the railway network, it became economically and
politically marginal. But, the Sultan of Sokoto continued to be regarded as an important Muslim
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spiritual and religious position; the lineage connection to dan Fodio has continued to be recognised.
Following the construction of the Nigerian railway system, which extended from Lagos in 1896 to
Ibadan in 1900 and Kano in 1911, the Hausa of northern Nigeria became major partakers in the
colonial project which extended to areas far beyond their original home.
4.3 Socio – Political Organization of the Hausa
Ogbodo argues that the pre-colonial Hausa Emirates had semblance of modern local government
system in 1900. Each had a central citadel town that housed its ruling group of nobles and royalty
served as the administrative, judicial and military organization of these states.11 According to Ogbodo,
traditionally, the major Hausa towns were also trading centers; some such as Kano, Zaria, or Katsina
were urban conglomerations with populations of 25,000 to 100,000 in the nineteenth century. These
were towns that had central markets, special wards for foreign traders, complex organizations of craft
specialists, and religious leaders and organizations. The Hausa states were also able to administer a
hinterland of subject settlements through a hierarchy of officials, and they interacted with other states
and ethnic groups in the region by links of warfare, raiding, trade, tribute, and alliances.12
The Hausa were polygamous and each household was headed by a Mai Gida. They had an
elaborate system of a well stratified society between the Sarakuna and the Talakawa (Nobles and
commoners). They were ruled by the aristocracy and the settlements were walled to ward off attacks
from enemies. Like the other cities, the Kano city walls were built in order to provide security to the
growing population. The foundation for the construction of the wall was laid by Sarki Gijimasu from
1095 - 1134 and was completed in the middle of the 14th century. In the 16th century, the walls were
further extended to their present position. The gates are as old as the walls and were used to control
movement of people in and out of the city. Muhammad Rumfa who was the Sultan of the Sultanate of
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Kano where modern-day Kano State exists and who reigned from 1463 – 1499 extended the city walls,
built a large palace, the Gidan Rumfa, promoted slaves to governmental positions and established the
great Kurmi Market which is still in use today as one of the oldest and largest local markets in Africa.
It used to serve as an international market where North African goods were exchanged for domestic
goods through trans-Saharan trade. Muhammad Rumfa was also responsible for much of the
Islamisation of Kano, as he urged prominent residents to convert to Islam.
By the early 15th century the Hausa were using a modified Arabic script known as ajami to
record their own language; the Hausa compiled several written histories, the most popular being the
Kano Chronicle . Many medieval Hausa manuscripts similar to the Timbuktu Manuscripts written in
the Ajami script, have been discovered recently some of them even describe constellations and
calendars such as Muhammad al-Maghili and Sultan Muhammadu Korau of Katsina. Al-Maghili was
from the town of Tlemcen in present-day Algeria and taught for a while in Katsina, which had become
a centre of learning at this time, when he visited the town in the late 15th century during the reign of
Muhammadu Korau. He and Korau discussed the idea of building a mosque to serve as a centre for
spiritual and intellectual activities. The Gobarau mosque was designed and built to reflect the
Timbuktu-style of architecture. It became an important centre for learning, attracting scholars and
students from far and wide, and later served as a kind of university.
In Zauzzau, the legendary Queen Amina is believed to have reigned between the 15th and 16th
centuries. Amina was 16 years old when her mother, Bakwa Turunku became queen and acquired the
traditional title of Magajiya, an honorific title borne by the daughters of monarchs. She honed her
military skills and became famous for her bravery and military exploits. Amina is credited as the
architectural overseer who created the strong earthen walls that surround her city, which were the
prototype for the fortifications used in all Hausa states. She subsequently built many of these
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fortifications, which became known as ganuwar Amina or Amina's walls, around various conquered
cities. The objectives of her conquests were twofold: extension of her nation beyond its primary
borders and reducing the conquered cities to a vassal status. Sultan Muhammad Bello of Sokoto stated
that, "She made war upon these countries and overcame them entirely so that the people of Katsina
paid tribute to her and the men of Kano and... also made war on cities of Bauchi till her kingdom
reached to the sea in the south and the west." Likewise, she led her armies as far as Kwararafa and
Nupe.
After the Fulani Jihad, Usman dan Fodio found himself in command of the largest state in
Africa, the Fulani Empire. His son, Muhammed Bello and his brother, Abdullahi carried out the jihad
and took care of the administration. Dan Fodio worked to establish an efficient government grounded
in Islamic law. After 1811, Usman retired and continued writing about the righteous conduct of the
Muslim belief. After his death in 1817, his son, Muhammed Bello, succeeded him as amir al-mu’minin
and became the ruler of the Sokoto Caliphate, which was the biggest state south of the Sahara at that
time. Usman’s brother Abdullahi was given the title emir of Gwandu, and he was placed in charge of
the Western Emirates, Nupe and Ilorin. Thus, all Hausa states, parts of Nupe, Ilorin and Fulani
outposts in Bauchi and Adamawa were all ruled by a single politico-religious system. From the time of
Usman dan Fodio there were twelve caliphs, until the British conquest at the beginning of the
twentieth century.
Islam was brought to Hausaland as early as the 11th Century by traders and Islamic preachers
from North Africa, Borno, Mali and Guinea. Before the introduction of Islam in Hausaland, the
African Traditional Religion known as Maguzawa was practised extensively by the Hausa. In the more
remote areas of Hausaland, the people continue to practise Maguzawa. Closer to urban areas, it is not
as common, but with elements still held among the beliefs of urban dwellers. Practices include the
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sacrifice of animals for personal ends, but it is not legitimate to practise Maguzawa magic for harm.
People of urbanised areas tend to retain a “cult of spirit possession”, known as Bori. It incorporates the
old religion's elements of African Traditional Religion and magic.
With the introduction of Islam, Sunni Islam of the Maliki madhhab became the predominant
and historically established religion of the Hausa people. Sizable but visible minorities of Muslims
belonging to the Tijani, Mouride and Qadiri sufi tariqas , and more recently, Shia and Salafi groups.
Islam has been present in Hausaland as early as the 11th century. The Islamic population grew as the
Muslim scholars who had brought the religion in the early 19th century disapproved practising Islam
alongside other religions in royal courts. A desire for reform contributed to the formation of the Sokoto
Caliphate. The formation of this state strengthened Islam in rural areas. The Hausa people have been
an important factor for the spread of Islam in West Africa. The Sultan of Sokoto is now regarded as the
traditional religious leader (Sarkin Muslumi) of Sunni Hausa-Fulani in Nigeria and even beyond. The
Islamic religion actually provided one of the fundamental bases for socio-political values and
organization as it influenced and informed the conception of identity, authority and legitimacy.13 In his
work titled “Islam in the non-Muslim Areas of Northern Nigeria: C. 1800-1960” Abdulkadir points out
that Islam was the only available ideology in the 19th century West Africa for a vast multi-ethnic state
which Empire builders used. According to him, Islam appears to have occupied different positions and
taken up different attitudes towards the people during its long history in Northern Nigeria. The pace of
the expansion and indeed acceptance of Islam in this part of Nigeria varied significantly from one area
to another, one period to another and from being relatively slow in the early stages and then becoming
much quicker in the later period.
Even after the jihad led by Dan Fodio, Hausa language continued to be used such that its
influence on the languages of many non-Hausa Muslim peoples in West Africa is quite apparent. The
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language which ranks as one of the world's major languages, and has widespread use in a number of
countries of West Africa continued to be used for instruction at the elementary level in schools in
northern Nigeria during the colonial and post colonial periods. Likewise, many Hausa cultural
practices, including such overt features as dress and food, are shared by other Muslim communities.
The Hausa people have a restricted dress code related to their religious beliefs. The men are easily
recognisable because of their elaborate dress which is a large flowing gown known as Babban riga and
a robe called a jalabia and juanni which looks like the Senegalese kaftan. These large flowing gowns
usually feature some elaborate embroidery designs around the neck. Men also wear colourful
embroidered caps known as hula. Depending on their location and occupation, they may wear a
Tuareg-style turban around this to veil the face (known as Alasho or Tagelmust). The women can be
identified by wrappers called zani, made with colourful cloth atampa, accompanied by a matching
blouse, head tie and shawl.
Much of the food consumed by the Hausa consists of grains , such as sorghum , millet , rice, or
maize, which are ground into flour for a variety of different kinds of dishes. This food is popularly
known as tuwo in the Hausa language. The Hausa breakfast usually consists of cakes made from
ground beans and fried, known as kosai; or made from wheat flour soaked for a day, fried and served
with sugar, known as funkaso. Both of these cakes can be served with porridge and sugar known as
kunu or koko . Lunch or dinner usually feature a heavy porridge with soup and stew known as tuwo da
miya. The soup and stew are usually prepared with ground or chopped tomatoes, onions , and a local
pepper sauce called daddawa, Spices and other vegetables, such as spinach, pumpkin, or okra, are
added to the soup during preparation. The stew is prepared with meat, which can include goat or cow
meat, but not pork, due to Islamic food restrictions. Beans, peanuts, and milk are also served as a
complementary protein diet for the Hausa people. The most famous of all Hausa food is most likely
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Suya , a spicy shish kebab like skewered meat which is a popular food item in various parts of Nigeria
and is enjoyed as a delicacy in much of West Africa. A dried version of Suya is called Kilishi.
4.4 The Spread of the Hausa in North Central Nigeria
Having understood where the Hausa originally belonged, it is important for us to now understand how
they came about settling in Akwanga of the Nasarawa area which is quite far removed from their place
of origin. It is equally important for us to understand the fact that the Hausa settler community in
Akwanga of the Nasarawa area was not an isolated phenomenon as the migration and settlement of the
Hausa was felt in other parts of the North Central Nigeria and even beyond.14 Our aim here is to
explain the origin of the Hausa migration to Akwanga as an aspect of a broader wave of migration
which will enable us understand the Akwanga situation as an aspect of a broader trend. It has been
observed that the migration of the Hausa into the area now called central Nigeria predates colonialism.
In more precise terms, the period from the middle of the 18th century to the end of the 19th century
had witnessed widespread migrations and settlements of various communities into other Nigerian
communities which had produced a diverse effect on both the migrant groups as well as the host
communities. Renowned scholars on migrations like Samir and Prothero have conducted studyes and
provided several explanations as to why such migrations occurred. As such, the scholars have
characterized migration into two (2) types, namely the seasonal and permanent.15
The major factor that led to the migration or rather, the displacement of the Hausa into the
Central Nigeria area before the beginning of colonialism was of course the Jihad led by Uthman Dan
Fodio. The analysis above has shown that in spite of the fact that the Hausa were the original
inhabitants of some of the areas in Northen Nigeria before the arrival of the Fulani, the former were
displaced and many had to flee beyond the North for safety and the thicker terrain in the Central
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Nigerian area provided a good option more so as it was not as densely populated like the far northern
part of present day Nigeria. It needs to be mentioned too that even as Islam was first introduced in the
Hausa States as early as during the 11th Century, some Hausa were still stuck to the traditional religion
hence they had to flee when the religious purification advanced by the Jihad started taking its toll.16
Apart from the Fulani Jihad which had forced some of the Hausa to flee from the far North, the
need to proselytise by some Hausa Muslims also forced some Hausa to migrate towards the Central
Nigerian area. In this regard, journeys were also undertaken by Hausa and non-Hausa Mallams in
search of jobs, mainly associated with the work of Muslim clerics, such as teaching the Qur’an, roving
studentship-yawon almajiranci, praying for people, divination, preparing charms and preaching,
especially during the month of Ramadan. Some of the Mallams moved about with a few pupils, in
search of work. Some of the itinerant Mallams were also traders, for they traded through their pupils
and some local clients and, in some cases, directly themselves. Hausa itinerant traders and Mallams
usually moved about in groups mainly because the highways were not safe for lone traders. Some were
Hausa and Zabarmaitinerant haberdashers (Hausa, ‘Yan koli) who carried their assorted goods on their
heads. The wealthy few operated as long-distance merchants (Hausa, fatake).
Hausa hunters and traders also ended up being migrants as they sometimes settled in areas for
quite long periods and became accustomed to those areas such that it was difficult to tell where their
homes actually lay. It is important to point out that the traders usually had to travel over long distances
for sometimes several weeks, hence they had to make their destinations their second homes to avoid
the challenge of rushing back more so as there were no vehicles then.17The Hausa who migrated
towards the Central Nigerian area came from varying backgrounds. Some were freed or escaped slaves
who settled on farms. Other Hausa had left home in disputes with their fathers, seeking a new start in
life. Some entered the transportation network, carrying goods from north to south in ‘burden transport’,
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aiding in the complete Hausa control of the North-South trade network by forming the transportation
link in that connection In time, the majority of Hausa and Fulani settlers in Central Nigeria came from
the North-western and North eastern regions of Nigeria.
From the beginning of the 19th century, areas such as Yauri and Borgu Emirates had witnessed
the arrival and settlement of more Nigerian communities especially the Hausa, Zabarma, Sarkawa,
Nupe, Yoruba, Igbo and some others. The most prominent migrants were the Hausa who had earlier
settled in the area as itinerant traders and craftsmen. They settled along the eastern and western banks
of the River Niger. Moreover, study show that Borgu and Yauri had established contacts with many
Gonja communities in the Nigerian area, being situated in the main Gonja trade routes to Ghana where
the majority of the Hausa and non Hausa kolanut traders, such as the Yoruba and Zabarmawa used to
pass starting from the beginning of the 18th century up to the middle of the 20th century. Many of those
Gonja traders were highly impressed with the favourable climate of the towns along their trade routes.
The construction of a network of roads and railway lines equally contributed to the
spread of Islam during this period. The dire need for the movement of troops to
troubled spots during the early period of British rule, the movement of staff
personnel and conveyance of export produce from and imported merchandise to the
interior, led to the construction of road net-works that connected administrative
headquarters, urban-economic-nerve centers, major markets and river and sea ports.
Between 1913 and 1927, important economic zones and the core north were linked
by the railway. In 1913, the Bauchi Light Railway connected the Jos Plateau with
Zaria. The Port-Harcourt-Kaduna Eastern Extension line connected Kafanchan and
reached Jingere, Naraguta, Bukuru and Jos in 1926. The Jos Plateau was the major
coal mining center attracting Muslim miners and workers to the area. Equally, before
1921 railway extension from Enugu had reached Igumale and Oturkpo in Idomaland
and Makurdi in Tivland. The establishment of communication networks witnessed
the influx of a sizeable number of Muslims to non-Muslim areas. For example, in
1932, there were 12,944 semi-skilled Hausa laborers in Jos Division alone. And by
the 1940s, Muslim population had grown in Jos Native Town where they mostly
settled and their religious and economic impacts were being felt. The improvement in
communications facilitated the growth of Muslim population and the growth and
development of Islam.18
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Apart from religious and economic factors, political conflict among the empires in the North
such as the wars of conquest among the Hausa states were enough reason for some of the Hausa to
migrate into the Central Nigeria area. The case of the Banzan Bakwe in the history of the Hausa is a
point worth remembering. However, the other factors that played significant role in the migration and
settlement of the Hausa in the Central Nigeria area were; colonialism and the Northernisation Policy of
the Nigeria’s immediate post colonial government in its bid to compete with the southern part of the
country. The security and peace introduced by the colonialists Pax Britanica significantly made the
outside world safer for travellers and foreigners residing in other places. Colonialism also introduced
waged labour through projects like the railway construction which did not only draw people from their
homes to other places to work and earn money, it also facilitated the movement of goods and people to
other places, thereby enhancing human interactions. The advent of colonialism also provided
opportunities for the Hausa to work for the British colonisers as they were employed as interpreters,
buying agents and artisans in view of their being better organised (Courtesy of Islam) upon the arrival
of the British.
4.5 Hausa Migration and Settlement in Akwanga, 1800 – 1960
Having discussed the pattern of Hausa migration in the Central part of Nigeria, it is important for us to
understand that the factors that were responsible for the migration and settlement of the Hausa in the
Central part of Nigeria; quest for fertile land, fleeing from religious persecution, proselytisation,
colonialism, the railway, the influence of Islam and the other aforementioned factors were not too
different in the Akwanga area. However what sets this section of the chapter apart from the preceding
one is the fact that this section aims to be more specific in identifying the causes and patterns of Hausa
migration and settlement in Akwanga with particular attention to the unique pull factors that played
out in Akwanga from 1800 – 2011.
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Adamu Mahdi19 has argued in his work, The Hausa Factor in West African History, that
contact between the Hausa and other groups predate colonialism. According to him the migration of
the Hausa had reached areas as far as what were to become Dahomey and the Gold Coast. In his
argument, seasonal migration and long distance trading were some of the major reasons that informed
the migration of the Hausa to areas beyond the traditional Hausaland. According to Mahdi, not all the
Hausa were migrants and emigrants were just a mere fraction of the Hausa population and in his
opinion, some of the migrants only assumed Hausa ethnicity only after they had left their homes.20
Dogo Bello,21 an ex-service man in Akwanga noted that the first set of Hausa to come to the
Mada area were those who fled from the Jihads led by Uthman Dan Fodio at the beginning of the 19th
century. He explained that most of the Hausa who fled during this time settled among the Mada North
(Madan Kasa). In his opinion, the Nunku for instance received many Hausa groups but the Southern
part of the Mada was too hostile towards settlers. According to Dogo Bello,22 it was not all Hausa who
fled to Madaland during the Jihads that remained among the people some of them moved onward to
areas like Lafia, Wana and even beyond. Some however stayed back and became absorbed among the
Mada people.
It was, however, difficult to ascertain the actual number of Hausa who had fled the violence in
the far North or the Hausa states. According to Dogo Bello,23 not all Hausa who fled from the Jihad
were pagans. Some were actually Muslims who still wanted to leave the area as a result of the
uncertainty that hung in the air. Dandoka Abubakar24 on his part observed that prior to the outbreak of
the Jihad, some Hausa had been carrying out slave raids on the Mada with the collaboration of some
Fulani. In his opinion, it was this same group that made fruitless attempts to conquer the Mada during
the the Jihad. According to Dandoka Abubakar25, some of those who fled the Jihad in the north and
could not settle among the Mada decided to settled in areas like Jemaa, Keffi and even Lafia from
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where they continued to carry out raids on the Mada. In his opinion, only the pagan Hausa fled to
Madaland during the Jihads.
According to Salatu Dauda,26 long after the Jihad, the Hausa hunters as well as hunters from
other groups had been coming to as far down as Akwanga before the British arrived on the scene. In
her words “the Hausa hunters usually stayed for long periods in temporary shelters while hunting for
wild animals and because they had to stay for long periods, they had to smoke some of the animals
which they caught in the temporary shelters/camps or right in the forests. According to Salatu Dauda27,
the hunters usually came in bands for safety purposes since it was risky for just a handful of hunters to
come that far. These groups of hunters are said to have become quite familiar with the local Mada and
would stay for long periods. With time, traders are noted to have started accompanying the hunters to
buy their kill which they took back and not long after this some of the traders started buying palm oil
from the Mada. The oil palm was grown particularly on the southern Mada hills andwas processed into
palm oil. Initially, the nuts were said to be stored as hunger breakers but the arrival of the Hausa
traders who were willing to buy meant that this too had to be sold. In return, the Hausa traders are
noted to have started bringing along goods they had acquired through the trans Saharan trade which
they exchanged with the Mada.
According to Yahaya Ismaila,28 the presence of Hausa traders in Madaland was not merely an
end to end form of interaction between the Hausa and the Mada. He maintained that the presence of
Hausa traders in Mada land was rather a complex trading network which transcended both Mad and
Hausa land as some of the goods involved in the trade came all the way from the Middle East or North
Africa and passed through Madaland to the Southern part of Nigeria or the hinderland. In the same
way, goods from the Nigerian hinterland found their way up North through Madaland and through the
activities of the Hausa traders or intermediaries. With time some of the traders are said to have settled
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in Mada land to gather enough commodities for their travelling colleagues hence they settled as
middlemen.
According to Mamu Ayuba, it is difficult to say exactly when the Hausa and Fulani began to
settle among the Mada people in the nineteenth century.29 He argues that the pioneer immigrants to
settle in the area were Hausa Fulani traders and they were followed by Muslim clerics who specialised
in handing out charms against evil spirits. By 1922 there were three Hausa settlements at Nunku,
Andaha and Numwa Babba. The Hausa settlement in Akwanga town had about 185 Hausa. Ayuba
argues that these Hausa settlers maintained their religious practices and some o the Mada accepted it
because of the perceived gains. One o the immportannt beneits of Islam was the use o talismans that
were given out be Muslim clerics and which the Mada saw as a means of protection against evil spirits
and other daily challenges. The practice in matters of divination and magic by Islam therefore provided
a common ground for Islam to be assimilated easily by the Mada.
M. Ochonu however argues that it was colonialism that advanced the dominance of the Hausa
against other ethnic groups.30 In his work tiled “Colonialism within Colonialism: The Hausa -
Caliphate Imaginary and the British Colonial Administration of the Nigerian Middle Belt” Ochonu
explains how the British came to northern Nigeria desirous of identifying and collaborating with a
group of rulers representing a cultural and political entity that they deemed “civilized” and
sophisticated enough to be partners in the colonial project. Thus, the Hausa - Caliphate worldview and
those who best represented it - the Hausa - Fulani emirs and the Caliphate aristocracy -were recruited
into this role. According to the author, in this British thinking, little thought was devoted to the
perception of the Hausa - Caliphate worldview in the Middle Belt.
According to Ochonu, the British had, through the writings of explorers, missionaries, and
other European adventurers, acquainted themselves with the political, economic, and administrative
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technologies of the Caliphate as well as with what being Hausa -Fulani connoted within the Caliphate.
What they seemed either not to know or not to have paid attention to the Pre-colonial struggles that
occurred on the Caliphate’s non - Muslim frontiers (the frontier Middle Belt communities) over
conversion to Islam and/or submission to the control of the Caliphate. These struggles helped establish
the reputation of the Hausa - Caliphate socio - religious and political system in the Middle Belt. As
ambitious agents seeking to extend the sway of the caliphate to the non - Muslim areas of northern
Nigeria attacked the sovereignty of states in the Middle Belt, the category of Hausa came to
simultaneously assume the position of a feared and awe - inspiring political presence. The various
peoples of the Middle Belt devised numerous strategies to either keep Hausa - Fulani Caliphate slave
raiders and state - builders at bay or to selectively bow to their sway in the interest of peace.The
relevance of this work is hinged on its ability to relate the influence of the Hausa on other groups in the
Middle Belt on colonialism. In fact, colonialism served to promote the foisting of Hausa cultural
influence on the people in the Akwanga area.
It spite of the presence of the Hausa in Mada land before the arrival of the British colonizers,
the introduction of colonial rule although difficult to achieve in South Mada, significantly influenced
the pattern of migration that was to take place in the area. The first instance, the adoption of the Hausa
language as a colonial lingua franca in northern Nigeria was regarded in the British officialdom as a
pragmatic, cheap, and expedient administrative decision. It also necessitated a British reliance on
Hausa-speaking intermediaries and interpreters who knew the Mada dialects for administrative
purposes in the area now known as Akwanga. This situation which obviously placed the Hausa in a
vantage position before the colonialists led to the migration of large numbers of Hausa to the Akwanga
area to work for the colonialist. This policy of the British colonialists was enhanced by the simple
lifestyle of the Hausa who did not have to come along with their families. Apart from the colonizers
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who saw the Hausa – Fulani as being a more organised group that could be relied upon, the use of
Muslim leaders in Central Nigeria by the colonialists also encouraged more Hausa to migrate into
Table 2: Population of Strangers in Akwanga Division as at 1918
Tribe Males Females Children Infirm Total
Hausa 684 254 295 56 1559
Igbo 84 17 3 - 104
Cameroons 88 7 2 - 97
Yoruba 50 23 9 1 83
Arago 20 23 10 1 54
Mushi 50 2 - - 52
Beriberi 26 19 10 2 57
Nupe 17 11 10 3 41
French Subjects 24 2 1 - 27
Igala 15 3 - 1 19
Coastal Natives 6 4 2 - 12
Various Southern Tribes 18 6 5 - 29
Various Northern Tribes 8 1 - - 9
Total 1090 642 - 64 2143
Source: Ngharen Amin Zaigi, History, Colonialism and the Undderdevelopment of Akwanga Division:
A Study of Identity and Challenges, Abuja: CMBC Publishers, 2014. P.201
these areas including Akwanga more so as most of the Hausa were Muslims.31 Indeed table 2 below
shows the prominence of the Hausa group in the entire Akwanga Division representing 72.7% of the
non-indigenes in Akwanga Division. Although it may be argued that Akwanga Division then embraced
present-day Wamba, Akwanga and Nasarawa Eggon Local Government Areas, this still points to the
fact that Hausa migrants actually constituted an important consequence of colonialism.
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Indeed, the fact that Islam and Hausa language went hand in hand with the administrative
policies of the colonial government served to encourage more Hausa with other Muslim groups
especially the Fulani to migrate towards the pagan areas of the Middle Belt. For instance when
Bashayi (the son of a Fulani from Keffi) was made chief over the Madan Tudu because they were not
united enough to present one of them to be made chief over the entire clan, he was specifically advised
by the colonialists not to make any attempts towards establishing an Emirate. Bashayi was also
instructed to be fair to the locals and ensure that he trained them in the art of governance and
leadership so that they would succeed him in the end.
The ostensible rason d’ etre for the appointment to this alien district head Bashayi
was that being a man of superior intellect, accustomed to British Administration and
cognizant of its aims, he would inculcate his knowledge among the village heads,
train them in administrative matters and build up their authority, so that in a few
years’ time they would be able to assume the administration of the tribe by
themselves.32
However, Bashayi reneged on this promise and instead brought in Hausas known as Jekadus whom he
placed as chiefs over the villages as he ignored the Mada village heads. According to Ayuba, Bashayi
began to settle into his new office by encouraging Hausa – Fulani to settle in Akwanga. The number of
Hausa that settled in Akwanga, especially in the Central Mada District in the early stage of Bashayi’s
rule, is not clear from oral information and colonial records but the number increased during the
construction of the Eastern Railway line that passed through Gudi from 1923 to 1927.33 In 1922 there
were 185 Hausa people in Akwanga town and also a number of others in Gudi.34 Those that settled at
Gudi were mostly labourers employed in the construction of the Railway line Bashayi’s office was in
Akwanga town and he employed Hausa immigrants as his jakadu (ambassadors), who administered the
villages under his jurisdiction. The jakadu were stationed at Kurmin Tagwaye, Gaji, Alushi, Gudi and
Gwadi and they served as tax collectors and judges thereby undermining the authority of the newly
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constituted village heads and elders who were supposed assist Bashayi in running the district. Despite
the appointment of an alien District Head and the illegal employment of the jakadu to assist Bashayi,
the colonial administration allowed the practice to continue undisturbed
Ayuba’s claim that the colonial administration allowed the employment of jakadu to continue
undisturbed may not be totally correct because as at January, 1926, between 40 to 50 Hausa names
were handed to the Resident, Nasarawa Province when Bashayi was compelled to submit the names of
the Hausa Jekadu whom he had contracted. However most of them fled for fear of being punished
when they realised how furious the British Officers were when they learnt about the activities of the
Jakadu. While the Jakadu held sway, Bashayi no longer attended to the Mada whom he left at the
mercy of the Jakadu who judged cases and imposed exploitative fines for personal gains because they
were not placed on wages. This notwithstanding, the activities of the Jakadu shows how the preference
which the colonial government gave to the more organised Muslims and Hausa / Fulani set off a chain
of migrations towards the pagan areas including Akwanga.
According to Salisu Abdulahi Mai Goro35 the advent of the railway also brought about several
economic opportunities like trading which attracted many Hausa as well as Igbo to Akwanga. Indeed,
the fact that the railway passed through Akwanga as well as the road from Lafia to Keffi made
Akwanga an important destination for migrants. The fact that Akwanga was made capital of Nunku
and Wamba between 1913 and 1927 made it an administrative centre which attracted many people
some of whom worked as labourers on colonial infrastructure including the railway and buildings.
It has been pointed out that the lack of eduation and administrative skills among the local
peoples in the Akwanga area created the opportunity for immigrants (who were mainly Hausa and
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Fulani) to occupy senior positions within the colonial government. The locals were mostly employed
as cleaners and messengers.36 The trend continued such that by 1932, two out of the three district
scribes in Akwanga were immigrants. All the three court scribes were also immigrants as well as the
treasurer, and other officials including the gaoler of the Native Authority prison and head of the
government police.37
Some Hausa arrived as artisans, while others came because they could preach Islam or teach in
Hausa, but many more came to explore the economic potentials of the area in terms of trading more so
as it had significantly expanded as a transit route and burstling economic centre. The major settlement
areas among the Mada were Kegbeh (Akwanga), which houses the Local Government headquarters,
and Uduwon (Andaha) the seat of the Mada traditional stool where the Chun Mada resides. These were
the primary destinations for the vast majority or migrants. Gudi and Moroa River attracted more
immigrants toward the end of 20th century by the railway lines that went through the land. One other
city that sprang up in the early eighties and thereafter is Rinzeh which is one of the first markets in
Madaland.38By the 1940s and 1950s, the Hausa settlers that could be found in Akwanga included
Alhaji Gamba,, Alhaji Bissalla, Alhaji Rabiu Mai Goro, and Mallam Abdul (Grandfather to Present
Sarkin Hausawa, as well as Mallam Dan Daura who sold kolanuts in Akwanga in the 1950s.39
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4.6 Conclusion
It has been shown in this chapter that the Central Nigeria area is an area that was characterized by high
activities of human movement during the pre colonial-period as shown in the multiplicity of ethnic
groups that can be found in the area. Efforts have therefore been made in the chapter to explain the
patterns and causes of Hausa migration and settlement in the area beginning from the colonial period
up to 1960. The chapter however began by providing a brief history of the Hausa as well as their
socio – political organization in order to enhance the understanding of the analysis contained herein.
This done, an analysis of Hausa migration in the Central Nigerian area was embarked upon which
showed that Hausa migration in the Central Nigerian area predates colonialism and this was initially
expressed in the form of seasonal migration, hunting and trading activities until the Fulani Jihads took
centre stage. After the Jihads, it was the advent of British colonialism that significantly influence
migration through Pax Britanica, the creation of infrastructure and cash earning activities such as
waged labour. The Akwanga area being part of the Central Nigeria area therefore became a destination
for Hausa migrants more so as it was strategically located near the road and was accessible by rail.
Other factors that contributed to the migration of the Hausa to Akwanga between 1800 and 1960 were
the preference for Hausa/Fulani and Muslims by the colonialists as well as the economic opportunities
that came along with colonialism.
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CHAPTER FIVE
THE HAUSA SETTLER COMMUNITY IN AKWANGA, 1960 - 2011
5.1 Introduction
The aim of this chapter is to explain how the pattern of Hausa migration to Akwanga changed and the
dynamics that informed these changes from 1960. The organization of the Hausa settler community in
Akwanga is also discussed in the chapter as well as the activities of the Hausa in the area of study. It is
hoped that the contents of the chapter will create a background against which the contributions of the
Hausa settler community to the development of Akwanga can be understood.
5.2 Hausa Settlement in Akwanga, 1960 – 2011
The previous chapter discussed how activities such as trading, hunting and slave raids facilitated the
establishment of contact between the Hausa and other groups. It was also explained that long distance
trade which involved the transportation of trans-Saharan goods which were exchanged for forest
produce had significantly laid the basis for the earliest form of Hausa migration to regions beyond the
traditional Hausaland. Apart from trade, seasonal migration occasioned by the need to cultivate their
crops in areas that were more fertile also so informed the migration of the Hausa. The Fulani Jihad in
the early 19th century led by Uthman Dan Fodio also propelled Many Hausa towards the Central
Nigerian area. These migrations were not limited to the Hausa alone, but since this study focuses on
the Hausa emphasis is often laid here on the Hausa.
However, British colonialism was to play a tremendous role in view of the plethora of
incentives it provided for the migration process, especially beginning from the conquest of Northern
Nigeria. Some of the factors related to colonialism as discussed in the preceding chapter were; Pax
Britanica, the railway, introduction of coinage, encouragement of cash crop production, introduction of
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hitherto unknown goods and services, and the preference accorded the Muslims or Hausa / Fulani
regarding leadership and administrative responsibilities. These factors combined effectively in drawing
the Hausa alongside the Fulani from the Northern part of the country into the central Nigeria area and
far beyond. And within Akwanga itself, the availability of goods (such as oil palm) that could be
committed to exchange and forests that could sustain the hunting of wild animals served as enough
pull factors.
While colonialism reigned, a combination of factors such as the railway which passed through
Akwanga continued to sustain the movement of population towards the area. However, beginning from
1960 when Nigeria got her independence the dynamics changed more so as there were no longer the
British colonisers to promote the engagement of Muslims or Hausa / Fulani in administrative activities
in view of the fact that they were deemed to be more disciplined as a consequence of their religion. It
is however important to point to the fact that even after colonialism, had been dismantled, much of the
structures which sustained the continued migration of the Hausa had already been established.
Subsequent developments only served to build on the structures that were already on the ground and
which sustained the continued flow of human migrants to Akwanga.
One of the structures that enhanced this demographic shift was the railway which made
Akwanga quite important from all perspectives. First of all, Akwanga is centrally placed and this
significantly played its part in making the area a transit route. This had the tendency of attracting many
people and of course it did. The presence of the railway station accelerated the trading activities in
Akwanga which in turn made the area a commercial hub that brought together people of diverse
backgrounds. One important aspect of railway transport was the fact that it was cheap and affordable
yet many people feigned disability to travel for free because the disabled were usually allowed to
travel for free. The railway line did not only attract the Hausa traders into Akwanga in particular, it
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also expanded the volume of goods that could be conveyed from one place to another and this made
Akwanga a bustling centre of trade leading to the arrival of more migrants including the Hausa.
According to Ngharen Amin Zaigi, the discriminatory attitude of the British against the people of
Akwanga Division such as the promotion of Islam in the Division, were some of the factors that
influenced an influx of migrants into the area.1
The Northernization policy of the NPC led government also contributed to the migration of
more Hausa to areas like Akwanga. The Policy was aimed at promoting the development of
Northerners in key areas in an attempt to bridge the gap that existed between Northern and Southern
Nigeria in terms of man power skills development, the enhancement of academic qualification and
promotion of education. In practical terms however, this entailed the filling of office positions with
even non qualified people in order to give them on the job training as a result of the gross shortage of
qualified man power which the northern part of Nigeria had. As a consequence of this, many
northerners moved to the towns to take advantage of the situation and areas like Akwanga were not left
out.2
Many Hausa and Fulani who had already been in the employment of the colonial government
encouraged their kith and kin to take advantage of the situation and as such more Hausa and Fulani
were drawn into the services of the Regional Government of the North. While many were employed as
clerical staff, others were engaged as teachers and instructors. Here, the Hausa and Fulani had the
advantage essentially because the official language and language of instruction was Hausa. In some
cases, the employees were employed based mainly on the knowledge of Islam more so as academics
and Islamic learning usually went hand in hand. This therefore placed the Hausa and Fulani at
advantage and those who were employed ended up being posted to areas like Akwanga.
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We have already noted elsewhere in this study that the growing economic relevance of
Akwanga did not attract only the Hausa. People from other ethnic groups such as the Igbo, also came
along as the railway moved up north. Since the construction of the railway had begun in the southern
part of the country, the Igbo had the opportunity of being close and they were able to acquire
significant knowledge of the railway enterprise hence they became indispensable tools as the work
progressed. After the rail construction, many of the Igbo would not return to their homes since they
were caught in the glamour of the towns. Others would not return to their homes because they had
taken to other occupations long after the rail was completed. Other Igbo had even arrived originally as
traders and teachers. However, when the pogroms against the Igbo started, all the Igbo in other parts
of Nigeria had to return to the south east and this was the case in Akwanga where all the Igbo had to
flee for their lives.3
The departure of the Igbo, therefore, created a vacuum that had to be filled and once again, the
Hausa came to the rescue. The Hausa stepped in to fill the void that was left by the Igbo in the area of
cloth sales, soap, detergent, and other general goods and merchandise. And with the outbreak of the
Nigerian civil war it meant that it was going to be quite long before the Igbo would return – that is if
they were going to return. This therefore created the opportunity for some Hausa traders to take to
these businesses while others moved into the Akwanga area to take full charge of their new found
businesses.
Apart from the opportunity provided by the withdrawal of the Igbo from Akwanga, the
establishment of schools in Akwanga also drew more people to the area thereby increasing the need for
Hausa traders to carry out more trading activities. However one of the major boosts in the migration
of the Hausa into the Akwanga area was the recurring nature of crises ranging from religious to ethnic
crises in areas such as Kaduna, Borno and Kano during the post colonial period. According to
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Suleiman Gimba,4 conflict in the northern part of the country has been the major factor that has been
driving the Hausa and other Hausa – like groups down to areas like Akwanga which have been quite
peaceful. In Gimba’s opinion, once an area is known for peace, there is the likelihood that it will be a
destination for those fleeing from violence in other places.
Gimba’s position is collaborated by Ndubuisi Joseph5 who concurred by pointing out that he
had fled from Bauchi, settled in Keffi before moving down to Akwanga. In his argument he would still
have been in Bauchi working as a supplier of vehicle spare parts until the outbreak of violence in two
quick successions made him lose some fortune hence he decided to relocate. Ndubuisi added that the
presence of other Hausa who are already on ground in the area of destination serves to encourage more
migrants as those who are already there do the business of providing the potential migrants with the
needed information particularly as it relates to what to expect and what not to expect. Abdulahi Musa6
maintained that conflict in the north actually succeeded in pushing many Hausa out of their abodes as
he claims to have seen refugees in their hundreds fleeing southward during the Jos crises.
Another factor that combined with the crises in north to promote the settlement of the Hausa in
Akwanga is desertification, drought and unpredictable weather being experienced in the far northern
part of Nigeria. The Hausa economy rested on the intensive cultivation of sorghum , corn (maize),
millet , and many other crops grown on rotation principles and utilizing the manure of Fulani cattle.
However, years of continuous tillage and the challenges posed by desertification have made
agricultural activity to produce poor yield – a situation which encourages migration as the farmers run
the risk of famine in some instances.
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5.3 Organization of the Hausa Settler Community in Akwanga
The Sarkin Hausawa, who is at the moment is Alhaji Muaza Jubril and who resides in Akwanga town
is the ruler of all the Hausa in Akwanga. However, one of the most distinguishing features of the
Hausa settler community in Akwanga is the fact that the Hausa are not isolated in settlements
exclusively designed for them as is the case in other places where the Hausa have “Ungwa Hausa” as
the special place for Hausa within their society. In many instances, the “Ungwa Hausa” has a leader
that is chosen by the settlers themselves. The leader of the Ungwa is known as “Mai Ungwa” (King of
the Ungwa). Even at Ungwa Dan Kanzo in Akwanga where one expects to see only the Hausa, what
one finds is an admixture of the Mada and Hausa cohabit.
Beyond Akwanga, Hausa society was, and is still to a large extent, politically organized on a
feudal basis. The ruler (emir) of one of the several Hausa states is surrounded by a number of titled
officeholders who hold villages as fiefs, from which their agents collect taxes. Administration is aided
by an extensive bureaucracy, often utilizing records written in Arabic. Within Akwanga, however,
such authority is not present and the Hausa lead lives that revolve around their business and the
mosque or Imam. In a situation where the next person knows almost nothing about the roots of the
person with whom one shares a sleeping space religion acts as the strongest bond and this tends to be
the case of some of the Hausa settlers in Akwanga.
The majority, however, they were born in Akwanga and their parents are able to recall how
the past was in Akwanga, but for yet another group of Hausa whose grandparents were the ones
involved in the migration home is Akwanga. Elsewhere, the Hausa classify their settlements as cities,
towns, or hamlets. The cities have wards for foreigners, including Tuareg, Arabs, Nupe, Kanuri, and
others. The capital cities are walled, and residents live in walled compounds with interior courtyards.
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Those of the well-to-do are whitewashed and decorated with plaster arabesques. The women's quarters
are separate. Urban compounds may house sixty to a hundred persons. Although the Hausa accord
urban living the most prestige, they are primarily rural. Each village contains a capital, as well as
several hamlets; the capital is divided into wards, housing families of the same occupational group.
Traditional village compounds are walled or fenced; materials range from baked clay to mud or
cornstalks. Compounds characteristically contain an entrance hut, an open shared cooking and work
area, a hut for the compound head, and separate huts for each of his wives. Newer housing is
rectangular and concrete. The number of people living in a rural compound ranges from one to thirty,
the average being ten.
The Hausa traditionally observes several divisions of labour: in public administration, it is
primarily men who may be appointed, although some women hold appointed positions in the palace.
Class determines what sort of work one might do, and gender determines work roles. When women
engage in income-producing activities, they may keep what they earn. Because of purdah, many
women who trade are dependent upon children to act as their runners. Although the domestic group is
based on agnatic ties, and even as Hausa society is patriarchal, descent is basically bilateral; only the
political aristocracy and urban intelligentsia observe strict patrilineality, everyone else practicing
bilaterality. Hausa kinship terminology cannot be classified according to standard anthropological
categories because of the number of alternative usages. For example, a man's siblings and his parallel
or cross cousins are called 'yanuwa (children of my mother); cross cousins, however, are also referred
to and addressed as abokan wasa (joking relations), and special terms distinguishing elder and younger
brother and sister may also be applied to both parallel and cross cousins.
Adult Hausa society is essentially totally married. A man is allowed up to four wives at a time.
The term in Hausa for co-wife is kishiya, which relates to "jealousy," but this not totally descriptive of
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relationship that exists among co-wives. Once men begin to marry, they are rarely single despite
divorce because most are polygynous; nearly 50 percent of the women are divorced at some point, but
there is such pressure to be married and have children that they tend not to stay unmarried long.7
Important social distinctions identify women in terms of their marital status. By custom, girls marry at
the age of 12 to 14. Divorce is a regular occurrence, not surprisingly, given the brittle and formal
relationship between spouses. Both men and women have a right to divorce, but for men it is easier.8
After divorce, most weaned children are claimed by their father. Marriage is marked by bride-wealth,
given by the groom's family to the bride, and a dowry for the bride provided by her family. Marriage is
classified according to the degree of wife seclusion and according to whether it is a kin or nonkin
union. Bilateral cross-cousin marriage is preferred.
The ideal household is the agnatically based gandu (family farm), formed by a man with his
sons and their wives and children. After the senior male's death, the brothers may stay on together for a
time. More frequently, each brother's household becomes a separate economic unit. From infancy,
boys and girls are treated differently. Boys are preferred; as they age, they learn that they are superior
to girls and consequently to distance themselves from them and identify with things masculine. It is
imperative for boys to separate from their mothers. Girls are trained to self-identify in terms of their
sex role: domestic (female) skills are taught to young women as they mature. They are admonished to
be submissive and subordinate to males. As children, boys and girls are rigidly sex-stereotyped into
appropriate behaviour.
One of the most salient principles in Hausa society is the segregation of adults according to
gender. Throughout Hausaland, seclusion of married women is normative, and the extra-domestic
impact of sexual segregation and stratification is that women are legal, political, and religious minors
and the economic wards of men. Although women are central to kinship matters, they are excluded
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from extra-domestic discussion and decision making. Both within the household and in the public
domain, patriarchal authority is dominant and reinforced by spatial separation of the sexes. The senior
wife of the compound head, the mai gida, is the uwar gida. She may settle minor disputes among
residents and give advice and aid to the younger women. Domestic authority rests with the male head
of compound/household.
The organizational structure of Hausa society is hierarchic; the centralized kingdoms, known as
emirates, are the primary groupings; districts are secondary and village areas tertiary. The institutions
of kinship, clientship, and office (and, in the past, slavery) in the emirates, have provided the
fundamentals of Hausa government from the sixteenth century until the middle part of the twentieth
century. Rank regulates relations between commoners and rulers. "Traditional and modern government
proceeds through a system of titled offices - each of which is in theory a unique indissoluble legal
corporation having definite rights, powers and duties, special relations to the throne and to certain
other offices, special lands, farms, compounds, horses, praise songs, clients, and, formerly, slaves. In
most states, major offices are traditionally distributed among descent groups, so that rank and lineage
intertwine. The traditional offices differed in rewards, power, and function, and were territorially based
with attendant obligations and duties. Within communities, the various occupational groups distribute
titles, which duplicate the ranks of the central political system. Clientship links men of unequal status,
position, and wealth. It is a relationship of mutual benefit, whereby the client gains advice in his affairs
at the minimum and protection, food, and shelter at the maximum. The patron can call upon the client
to serve as his retainer.
Legal affairs fall under the jurisdiction of the Sarkin Hausawa (emir for those who fall under an
emirate) and he is guided by Islamic law. The Quran, the word of Allah, and its hadith, the traditions
of the Prophet Mohammed, along with the dictates of secular reasoning provide answers to legal
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questions. The Sharia, the canon law of Islam, is fundamentally a code of obligations, a guide to ethics.
Sanctions of shame and ostracism compel conformity to Hausa and Islamic custom. The traditional
Hausa ways of life and Islamic social values have been intermixed for such a long time that many of
the basic tenets of Hausa society are Islamic. Islam has been carried throughout West Africa by Hausa
traders. Adherents are expected to observe the five pillars of Islam - profession of the faith, five daily
prayers, alms giving, fasting at Ramadan, and at least one pilgrimage to Mecca (the hajj). Within
Hausa society, there are sects (brotherhoods) of adherents; of these, the Tijaniya, Qadriya, and
Ahmadiyya have been important. Wife seclusion is basic to the Hausa version of Islam, although it is
believed that the institution is more a sign of status than of religious piety. Men are enjoined to attend
Friday prayers at the mosque. Men and women celebrate the three main annual festivals of Ramadan,
Id il Fitr, and Sallah. Life-cycle events - birth, puberty, marriage, death - are also marked.
5.4 Activities of the Hausa Settler Community in Akwanga
Outside Akwanga, the Hausa are overwhelmingly engaged in agriculture as their main economic
activity.9 Grain is the staple diet, including guinea corn, millet, maize, and rice. The Hausa also grow
and eat root crops and a variety of vegetables. Cotton and peanuts are processed and used locally, but
part of the harvest is exported. The Hausa practice intercropping and double-cropping; their main
implement is the hoe. The Cattle Fulani provide the Hausa with meat, yogurt, and butter.10 However
nearly all Hausa in Akwanga take to occupations other than farming and quite often, they opt for
trade – buying and selling. Even in cases where the men have farms, most of them also practice a
second occupation; ascriptive and ranked, these include aristocratic officeholder, scholar, Islamic
cleric (imam), artisan, trader, musician, and butcher. As good Muslims, the urban women are in
seclusion (rural women much less so), and therefore dependent upon their husbands for their
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maintenance; they are economically active from behind the compound walls, however, primarily in
order to finance their daughters’ dowries. Their work, which includes sewing and selling prepared food
and jewelry, is an offshoot of their domestic persona.
It is not all the Hausa that reside within Akwanga that are married. Apparently, the fact that
many of them arrive without families makes the migration an easy choice and where to stay easier
decisions than if they had come with their families.11 For this group of migrants, hawking also falls
within the range of activities that can be engaged in. For the seasonal migrants often coming during the
dry season, pushing water around for sale in carts constitutes one of the options and the business ends
as soon as the rainy season resumes hence it is time to travel back and engage in agriculture. Trade
among the Hausa is complicated and varied especially among the wealthy who sometimes have others
working for them. Some traders deal in a particular market, as distinguished from those who trade in
many markets over a long distance. This dual trade strategy, augmented by the contributions of the
Cattle Fulani, enabled the Hausa to meet all of their requirements, even during the nineteenth century.
The markets are traditional to Hausa society and carry social as well as economic significance; male
friends and relatives meet there, and well-dressed marriageable young women pass through, to see and
be seen. The Hausa differentiate rural from urban settlements in terms of the size and frequency of the
markets.12
The Hausa have no age boundaries for the kind of economic activities in which they are
engaged for the young and old alike can hawk goods or wars. The young may sometimes be more
settled than the older and sometimes the young may be engaged in economic activities that may be
considered as being more noble than the older. Indeed, there is no limit to the range of economic
activities that the Hausa are known. They provide most of the services which ordinarily will not be
offered by the locals. Cobblers, “shoe shiners”, mobile sewing, sale of herbs, aphrodisiacs, drugs,
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skewed meat, make up kits, perfumes, used and used watches and many other forms of trade.13 They
buy scrap metal, broken plastic, disused electronics and household items. Others walk about with tools
to split firewood for a fee, to drain soak – away pits, excavate drainages and clear fields. In the other
realm the Hausa offer Bureau de Exchange services right within their homes, sell cars and heavy
equipment, own and lease out estates and many other services such as towing, timber, trading in gold
and precious stones.14
5.5 Conclusion
This chapter has mainly dwelt on the major changes that took place regarding the migration of the
Hausa to Akwanga during the post colonial period. It is pointed out in the chapter that the major
factors that continued to propel the migration of the Hausa to Akwanga during the post colonial period
were the continued expansion of trade in Akwanga as a result of the continued services offered by the
railway, the Northernization Policy of the Northern Regional Government and the ethno – religious
conflicts which used to occur frequently in areas like Kaduna, Bauchi and Jos. The chapter also
analyses the organization of the Hausa settler community in Akwanga as well as the activities of
members of the Hausa settler community in Akwanga which it describes as being largely trade
oriented.
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CHAPTER SIX
GROWTH AND DEVELOPMENT OF THE SETTLERS
6.1 Introduction
It has been demonstrated in chapters 4 and 5 that the migration and settlement of the Hausa in
Akwanga was the result of many factors which can be classified largely as social and economic factors.
Although it was observed that overwhelming reason for these migrations was the quest for economic
gains, there is the need to point out that the activities carried out by the Hausa settlers had several
implications on the growth and development of Akwanga. These implications had both positive and
negative dimensions. Efforts are therefore be made in this chapter to explain the contributions of the
Hausa settler community to the growth and development of Akwanga from 1800 - 2011. These
contributions are presented under three (3) sections, namely; economic, socio – cultural and political
contributions.
6.2 Economic Growth and Development
Migration does not only constitute an important demographic phenomenon. The phenomenon is also
responsible for the creation of socio – economic, political and cultural implications which arise from
the presence of migrants or settlers within a host community. Indeed, while the arrival of the Hausa
settlers in Akwanga beginning from the pre – colonial period started as a rational response to
prevailing socio – economic variables, the consequences of the activities of the Hausa settlers in the
area of study has demonstrated the significance of settler groups in the development of the host
communities. Mankhouse1 has observed that, settlers bring about changes in demography which
enriches the population profile of a designated area which leads to increase in the production process
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of a particular area because of an increase in the labour force and the massive exploitation of the
natural resources of the area. Thus the most important economic contribution of the Hausa settler
community to the growth and development of Akwanga from 1900 – 2011 was in the area of trade. We
have already observed that trade was one of the reasons which attracted the Hausa to the Akwanga area
even before the period of colonialism.
Plate 1: Petrol Filling Station Established by a Settler at Akwanga Roundabout
Source: Researcher’s Field Work, 2016
The Southern Mada were particularly known for the production of oil palm trees which were used
exclusively for the production of palm oil.2 There are indications among the Mada that the palm oil
that was produced by the Mada was more than what could be consumed in Akwanga, hence part of it
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was committed to trade with external groups. Thus, many Hausa travelled from the areas north of
present day Nasarawa especially from the Hausa states to buy palm oil which they took back home to
sell. Salisu Abdulahi3 also pointed out that one of the major commodities that attracted the Hausa to
Akwanga was palm oil. He went ahead to explain that up till the present day, the Hill Mada who
occupy southern Akwanga have many oil palm farms that are used for the production of palm oil.
According to him, the arrival of the Hausa significantly boosted trading activities in the Akwanga area
especially during the colonial period when the Hausa were the major buyers of palm oil from the Mada.
Zighi Wamba4 maintained that the arrival and settlement of the Hausa in Akwanga significantly
enhanced the exchange of goods and services between the Hausa and indigenous Mada people. Apart
from palm oil, groundnuts were also produced in large quantities by the Mada people and the Hausa
served as middlemen who relayed the produce between Akwanga and the groundnut pyramids in the
northern part of the country. It needs to be pointed out that there were Hausa and other traders or
middlemen who were not settled in Akwanga but who travelled to Akwanga to buy such commodities
like palm oil and groundnuts. However the role played by the Hausa settlers cannot be overemphasised.
The settlers sometimes bought the commodities from the surrounding settlements as middlemen and
stored it in their compounds until the quantities were large enough to be transported up north.
Sometimes, the visiting traders had to buy from the settlers but the settlers also transported the goods
to places outside Akwanga for sale.
In this regard Suleiman Waziri5, argued that it was the Hausa settlers who caused the expansion of
trade in the Akwanga area with the introduction of buying centres where they bought goods from the
locals. He pointed out that. Even in modern times, the Hausa settlements in every part of Akwanga is
characterised by various kinds of economic activity. According to Waziri, the Hausa are engaged in
the buying of virtually all kinds of things from scrap metal to broken plastics and this is often carried
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out at their homes or as itinerant buyers. In this regard it can be said that the purchase. For instance
Hausa traders took the lead in rice business in Akwanga. They bought rice that was sold at the market
and resold to other traders from outside Akwanga or they conveyed them from Akwanga to other areas
for sale.
Apart from the buying and selling of farm produce as well as other commodities in the Mada
area, the Hausa settlers were also engaged in the selling of different kinds of products. Samuel Gogo, a
farmer in Akwanga pointed out that there is no Hausa compound in Akanga that is not engaged in one
form of trade or the other. This is an indication that, the presence of the Hausa community in Akwanga
was able to enhance scope of economic activities in the area as the Hausa are reputed to be the nearly
the only ones involved in the production of certain goods and the rendering of certain services such as
menial jobs. Although other groups can be found engaging in such services, their significance pales
out when compared to the number of Hausa people who are involved in the business. For instance,
nearly all the mobile cobblers in Akwanga are members of the Hausa settler community. Those who
sell stick meat in Akwanga and who are popularly called mai suya are mainly members of the Hausa
settler community.
Other members of the Hausa settler community in Akwanga can be found engaging in services
such as the hawking of household items, bags, shoes, wrist watches, belts, perfumes and clothing items.
Other items which are sold in Akwanga mainly by the Hausa include tigger nuts popularly referred to
as aya, bitter kola and debino as well as onions. There are other members of the Hausa community
who render services such as the breaking of firewood and digging. This category of service providers
often move around with their tools namely; axe or spade and digger as well as the hoe. Other Hausa
provide mobile services such as the cutting of nails, shaving of beard as polishing shoes. Other Hausa
are engaged in the selling of roots, herbs and ingredients used for the preparation of concoctions.
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During the dry season when potable water is hard to come by, many Hausa migrate to Akwanga to
make brisk business by selling water in 20 – litre jerry cans which are pushed along streets in carts.
Indeed, the name for water vendors is the Hausa terminology “mai ruwa” which literary translates and
water chief. The fact that the Hausa dominate in the services which some have been enumerated above,
the is the tendency to use the prefix “mai” which is succeeded by the Hausa name for the good or
service the individual is selling or offering. For instance, those who carry goods around on their heads
are usually called mai kaya since kaya is the Hausa world for load.
It is noteworthy that apart from Hausa males, the females also specialize in the provision of
certain goods and services.6 In Akwanga Local Government Area, the most prominent economic
activities in which young girls are overwhelmingly involved are the production and sale of groundnut
oil, groundnut cake (kulin kuli) as well as the production and sale of guinea corn or corn starch that is
consumed in its final form as pap and is known locally as akamu although the Hausa women and girls
do not actually cultivate the guinea corn, groundnuts and corn, they buy these raw materials from the
indigenous population which was obviously unaware of how these products could be produced. The
presence of the Hausa has being able to provide the local Mada population with the opportunity to
consume these, they tend to have completely resigned from challenging the Hausa in this sphere of
business hence the Hausa have become the sole providers of these commodities.
In some areas the Hausa have been able to penetrate in spite of the presence of other
competitors in the field. Prominent Hausa businessmen such as Alhaji Dan Asabe, Alhaji Mai Geri and
Mai Yadi are some of the notable Hausa that have been contributing to the growth and development of
Akwanga Local Government Area.7 These are Hausa that have been engaged in the business of dealing
in precious stones which they purchase for resale. Such precious stones like tantalite and columbite are
mined in Akwanga and this affords these businessmen the opportunity to invest in the production
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process. Other prominent Hausa businessmen like Alhaji Umar dan Duara and Alhaji Danlamin who
operate as timber contractors deserve to be mentioned here due to their contribution to the growth and
development of the economy of Akwanga Local Government Area.
Some of the Hausa settlers in Akwanga were transporters who owned vehicles that transported
goods from within and outside Akwanga. In fact the exchange of goods and services is built on
transport and we can understand that the transport industry contributed greatly to the economic
development of Akwanga. In the empowerment of the individuals, the transport business also raised
the economic status of both the indigenes and Hausa settlers. It is crucial to state that the Mada also
participated in transport business but this aspect of the economy was predominantly carried out by the
Hausa and Igbo. Some of the transporters gained significantly from the business and were able to
diversify into other areas of Akwanga economy. One of the transporters, Dandoka Abubakar8also
pointed out that he had been able to train Mada indigenes who were later able to own their vehicles
and were also involved in the transport business.
It is important to observe or rather point out that the contributions of the Hausa to the growth
and development of Akwanga were not mainly static and responded to prevailing dynamics and a
number of variables. For instance, during the pre-colonial period, the Hausa could not settle for long
periods in the Mada area for considerable long periods as was the case during the colonial and post
colonial periods. They were mainly interested in buying items such as palm oil, groundnuts, cotton,
yams and (cassava during the colonial period) in return, items such as farming implements, mirrors,
hides and leather materials were brought into the Mada area by the Hausa who were already
accustomed to trade. According to Danlamin Miyaki, it is most probable that the earliest markets that
were established in Mada land were as a result of the influence of Hausa trading activities in the area.9
174
He observed that the Hausa were already accustomed to trade hence it is obvious that their interaction
with the Mada people led to the establishment of trade or exchange centres.
The Hausa settlers in Akwanga who were mainly traders also contributed towards the growth
and development of the town in by building shops which were rented out to people including the
indigenous Mada people. According to Saratu Dauda, a trader at Andaha, the idea of commerce was
essentially alien to the Mada people until the arrival of the Hausa who were involved in different kinds
of commercial activities.10 According to her, the Hausa are very good traders who do not insist of
making too much profit hence their goods do not cost as much it costs buying the same product from
other traders. She went further to state that if not for the Hausa some of commodities which can be
easily obtained from the Hausa could have been very difficult to come by. These include fruits kiosks
where uncommon fruits such as cucumber and carrots which are sold only by the Hausa. Another
impact of the Hausa settler community is the sale of grains such as beans, guinea corn and maize. It
was observed in the course of this study that most of those who deal with this category of grains are
the Hausa. This can be attributed to the fact that the bulk of these grains come from the far northern
part of the country which they Hausa themselves are all too familiar.
6.3 Socio - CulturalGrowth and Development
The presence of the Hausa settler community in Akwanga had profound impact on the socio – cultural
growth and development in a quite a number of ways. First of all, it is important for us to recall the
fact that the name Akwanga itself was derived from the interaction of the Hausa with the Mada people.
According to Adamu Waziri11 the name was derived from the generally receptive and friendly
disposition of the Mada people towards outsiders and particularly the Hausa traders who came to the
area for business. Alhaji Adamu Garba also pointed out that the Mada were very fond of referring to
visitors such as traders as “kpanga” which literally means friend.12 By repeatedly calling the Hausa by
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this term, the Hausa decided to refer to them (Mada) as Akwanga in their attempt to pronounce
“kpanga”as the Mada usually did.This may sound quite simple but it goes a long way in portraying the
influence which the Hausa had on the History of the Mada people.
Plate 2. The Central Mosque in Akwanga Town Indicating the Presence of Islam in Madaland
Source: Researcher’s Field Work, 2016
The introduction of Islam in Akwanga can also be considered as one of the major contributions of the
Hausa settler community to the growth and development of Akwanga. According to Samuel Gogo13
and Usman Galu14 there was no Muslim among the Mada until the arrival of the Hausa settlers in
Akwanga. It is important to observe that Islam and the Hausa went hand in hand and the Hausa made
conscious and deliberate efforts to sustain the system. For instance, the Muslims are forbidden from
marrying non Muslims except those whom they want to marry are willing to convert to Islam.
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Plate 3. Young Muslims at a Quoranic School Near the Central Mosque in Akwanga
Source: Researcher’s Field Work, 2016
This tended to sustain the Muslim population while drawing from the other religions towards Islam.
Today many mosques can be found throughout Akwanga as a result of the deliberate efforts of the
Hausa migrants in the area. Another development that emerged as a result o the presence of the Hausa
settler community in Akwanga is the almajiri system. The term almajiri derives from the term Al-
Muhajirun which is used to refer to a person who leaves his home in search of Islamic knowledge. The
almajiri system is therefore a system in which children get attached to a teacher of the Quoran instead
of the Western conventional system of education (Boko). Due to the poor attention and organization of
the system, the children under this system take to begging for alms since they are no longer under the
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care and control of their parents or families. Under this system it is common to see the children
hawking wares, working for their teacher or begging for alms affterhich they converge to learn with
their slates as shown in plate 3 above.
As a result of the increasing Islamization of Akwanga which was hitherto a pagan enclave, the
sight of Muslims praying by the roadside, their places of work and in the worship centres across the
local government area is quite a common sight. Colonial records have indicated that the Mada were
characteristically a sturdy race of warriors who were considered as pagans by the colonial
administrators. The colonialists obviously thought better of the far northern part of the country which
had through the Jihad of Uthman dan Fodio come under the extensive control of Islamic rule and was
governed by Emirs. While there are evidence to suggest that the British discouraged the Islamization
of Mada South by Bashayi, a Fulani Muslim, their preference for the Hausa Fulani Muslims proved
quite antithetical to what they said and in the end Islam was able to entrench itself within Akwanga.
However, the Islamic religion is more prominent in the Mada North area than it is the case among the
Southern Mada which seems most probably because the North had far longer contact with Keffi and
other Muslims including the Hausa.
The establishment of Native Authority schools by the British equally assisted in the spread and
development of Islam in the non-Muslim areas. These schools established mostly in the southern part
of the non-Muslim areas initially had Arabic (the language of the Koran) as the medium of instruction.
This was, however, changed to English much later when it was discovered that all pupils were
converting to Islam. Despite this change, the medium of instruction remained the Hausa language and
Islam was the only religion taught in the schools. Other subjects were English, Arithmetic, Reading,
Writing and General Knowledge. With the wide spread of Islam among the families of the pupils and
their neighbours and the influence of the Muslim teachers posted to the area, there were complaints
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against the influence from these schools by the 1930s.Uji15 argues that Northern Nigeria, since
independence from 1960 to the present, has witnessed little changes from what existed from the
colonial background. The Hausa-Fulani ruling class has continue to enjoy the hegemonic control of the
north as well as in deciding the destinies of the central Nigeria ethnic groups. The colonial age reduced
the central Nigeria states as the appendages or the outpost of the Hausa-Fulani ruling class from the
north. In states like Nasarawa, Niger and Taraba, a small Hausa-Fulani aristocracy under the Emirate
system have continued to control the politics and development of the states at the detriment of
indigenous ethnic groups who constitute a majority in terms of population dominance. The military
Plate 4. The Use of Kettles as a Typical Practice Among Nigerian Moslems is a common sight in
Akwanga
Source: Researcher’s Field Work, 2016
installations, institutions and units in all these states including Benue are often under the control of the
Hausa-Fulani who often use the military resource in oppressing the ethnic minority of the central
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Nigeria states. In several federal appointments at ministerial and ambassadorial levels, in the state of
Nasarawa, Niger and Taraba, the Hausa-Fulani class enjoy an upper hand in the spread and distribution
of appointments. In few instances, such appointments are given to the clients of the Hausa-Fulani
patrons. These clients, who are often drawn from the indigenous population of the Central Nigeria
groups who cannot exercise political power and authority, without the backing and support of their
feudal patrons.Perhaps one can argue that the fact that Akwanga fell under the administration of
Northern Nigeria was enough reason for the proliferation of Hausa language and culture in Akwanga
of Nasarawa State. For instance, the language of instruction which stood for the mother tongue was
Table 5: A Young Hausa Girl Adorned in Typical Hausa/Muslim Attire in Akwanga Town
Source: Researcher’s Field Work, 2016
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Hausa. Again the Northernization Policy of the then NPC – led government in the North was a
deliberate policy to promote Islam and the Hausa language even in schools where Hausa was the
medium of communication.
The influence of the Hausa language on the languages of many non-Hausa Muslim peoples in
West Africa is also quite apparent and this is the case with the Mada. The use of Hausa language too as
the language of instruction at the elementary level in schools in northern Nigeria, combined with the
characteristic refusal of the Hausa to speak the indigenous language of the people among whom they
find themselves served to promote Hausa language among the Mada. Likewise, many Hausa cultural
practices, including such overt features as dress and food, are shared by other Muslim communities.
Because of the dominant position which Hausa language and culture have long held, the study of
Hausa provides crucial background for other areas such as West African history, politics (particularly
in Nigeria and Niger), gender studies, commerce, and the arts. Adema Verem16, a farmer in Gudi said
he is a settler as well but despite spending four decades of his life in Gudi, he cannot speak the Mada
language as much as he can speak Hausa. Among the Mada, it is very difficult to find Mada (Adults
and children) who cannot speak both Hausa and the Mada language. Even within Mada households,
and among the Mada themselves, the Hausa language is sometimes used as the medium of
communication.17
It is of course in view of the aforementioned influence that Ochonu submitted that Hausa is not
just a language but a category that has become synonymous, and now correlates, rightly or wrongly,
with certain ways of acting, expressing oneself, making a living, and worshipping God. The language
now carries with it a constellation of cultural, economic, and political connotations. As a language of
trade and social contact in West Africa, and as the language of an ethnic group known as Hausa, it
approaches what Ali Mazrui calls a cosmopolitan language. The presence throughout much of West
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Africa of people who speak Hausa as a second language, and the role of the Hausa language as a
lingua franca in much of northern Nigeria, speaks to the utilitarian importance of a language whose
intertwinement with trade and itinerant Islamic practices dates back to a remote Nigerian antiquity.18
In this regard it is common to find Mada people bearing Hausa names hence it is becoming
increasingly difficult distinguishing the Mada from the Hausa in terms of the names which they bear.
Plate 6. Mada Men Clad in Taguwa (Caftan) Clothing, A Symbol of the Cultural Influence of
the Hausa Settler Community
Source: Researcher’s Field Work, 2016
Apart from the spread of Hausa language in Akwanga, the Hausa mode of dressing was also rubbed on
the indigenous Mada people and this affects both men and women. It can be easily observed that the
way the Mada dress is quite difficult to distinguish from the Hausa. This is may Probably be due to the
182
fact that the area is flooded with Hausa like clothing by the scores of itinerant Hausa traders on the
streets of Akwanga. Initially, clothes brought in from Hausaland were plain and embroidered Hausa
garments which included the Kwashe, the barrage and the rigar gwanda gowns for men, the turkudi
and arkila for both men and women and sanda rishi but these have slightly changed as observed in
chapter four.
The arrival and settlement of the Hausa among the Mada in Akwanga has also contributed to
increased inter-marriages as many Mada people have inter-married with the Hausa. In spite of the
influence of Hausa inspired Islam of the Mada the influence of Christianity can also be felt especially
among the Southern Mada and Akwanga and this is expressed in the marriage practices that take place
there. The predominant Christian fellowship in Akwanga is the Evangelical Reformed Church of
Christ (ERCC) with Headquarters at Alushi and it has been able to maintain a reputable number of
followers in the face of other emerging Churches. To this end, Christian weddings are of course a
common occurrence in Akwanga during weekend in the face of fast fading traditional practices. This
notwithstanding, the Muslim marriages also hold but these are rather modest compared to the Christian
marriages except the Muslim marriages (Fatia) are being consummated between very influential
families. It is important to point out here that not all Hausa are Muslims but the fact remains that
nearly all of those ones who migrated to Akwanga were Muslims. It therefore means that marriages
consummated between the Hausa and Mada are between Muslims since Muslims are not permitted to
Marry Christians except the Christian gets converted to Islam
6.4 PoliticalGrowth and Development
The growth and development of the Hausa in Akwanga can be best expressed in the social and
economic aspects of lives of the people of Akwanga rather than the political sphere. In the area of
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politics, it can be said that the impact of the Hausa settler community was felt most during the colonial
period. During this time, the Hausa were rather more exposed in terms of administrative and leadership
skills along with the Fulani and this gave them significant advantage over the indigenous Mada. We
have already discussed in chapter four how Bashayi a Fulani from Keffi acting as chief over south
Mada recruited Hausa Jakadu who supplanted the indigenous Mada village chiefs.19
In the same manner, many Hausa who had migrated to Akwanga were placed in positions of
authority above the local Mada in view of the trust and belief which the colonialists had regarding the
Muslims or Hausa / Fulani. This is of course captured by Uji20 who argues that the structures of Hausa-
Fulani imperialism were laid down in central Nigeria since the 16th century. According to him, the
Hausa-Fulani hegemonic domination of the area was reinforced and consolidated through British
colonial policies such as the indirect rule system and the creation of regional structures, which began
during the colonial era and which consolidated Hausa-Fulani domination of the northern Nigeria in the
post independence era. In his words;
Right from the beginning of their relations with the peoples of central Nigeria like the
Tiv, Eggon, Mada, Birom, Angas, etc the Hausa-Fulani employed stereotypes,
prejudices and assumptions in defining their relations with the central Nigeria ethnic
groups. Furthermore, the Hausa-Fulani through economic and political expansionism
laid structures that were to further subjugate the total control and domination of the
central Nigeria people. As from the 16th century, “The Hausa Factor in West Africa” as
cited by Mahdi Adamu, the Hausa who founded the Hausa states in the far north
regarded the ethnic groups of central Nigeria as part of reservoir from which to recruit
slaves. In other words, the area of central Nigeria were used as a focal point in the
violent recruitment and export of black slaves by the Hausa states across the Sahara
desert to North Africa in the Mediterranean world in what was regarded as the Trans
Sahara Slave Trade. This trade which existed for several centuries drew the export of
slaves from the central states. It is in this respect and against this background that the
“Pure Hausa states” came to regard the Kwararafa Confederacy made up of Jukuns,
Nupe, Gwari, Idoma, Igala as the “Hausa Bastard States”. The idea of a pure Hausa
state as against the Bastard state was to underscore the importance that ethnic prejudice
and stereotypes had come to define the outlook of relations between the Hausa states
and her neighbours in central Nigeria.
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The Hausa settler community in Akwanga have politically interacted freely over a long period of
time as it relates to voting in elections. However, it has been difficult for the members of the Hausa
settler community to contest and win elections in Akwanga. This is because while it is difficult for
outsiders to tell the difference between the Hausa and Mada (More so as the practice of distinguishing
tribal marks has vanished among the Mada) based on physical appearance, the receptive and
welcoming attitude of the Mada does not extend to political appointments since they felt cheated
during the colonial period. According to Suleiman Gimba, a Mada elder,21 “the fact that we are very
receptive people does not mean that we would allow the Hausa to compete for electoral positions with
us. We don’t allow them we only appoint them).
It needs to be mentioned that the Hausa have since their arrival been participating actively in the
political process in Akwanga although some of them had their Voters Registration done in areas
outside Akwanga before their arrival in Akwanga Local Government Area. Some Mada are however
wary of electing a Hausa to electoral offices in Akwanga for the fear that they would assume it is a
right in the future.22 Many Mada have misgivings about electing a Hausa for this major reason. For
some, they feel they would not be given such an opportunity if the situation was reversed and they
found themselves in Hausaland instead. This probably explains why in spite of their high concentration
in Akwanga West and Akwanga East what is often the political position the Hausa usually get is that
of Supervisory Councillor within the Local Government Council. In spite of this submission, there are
instances where some members of the Hausa settler community in Akwanga have been able to contest
for elective positions. In this regard, some prominent politicians emerged among the Hausa settler
community who include; Alhaji Lawan Mai Yadi, (PDP Ward Chairman Akwanga East), Alhaji Yau
Dan Daura who was also Ward Chairman of the PDP for Akwanga East. Some Hausa had also been
able to contest for Councillorship position in Gudi Council Ward. It is important to also mention that
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during the tenure of President Olusegun Obasanjo as Nigeria’s civilian President, Alhaji Hussein
Zanuwa (Akwanga) a Hausa man from Akwanga was appointed as the Minister for Internal Affairs
It needs to be mentioned here that, the political environment within which the Hausa settler
community in Akwanga and the Mada indigenes operate is cordial and crisis free even during elections.
It is worthy to mention that there is no glaring visible or glaring discrimination between the Hausa and
the Mada as a result of political differences. Perhaps the Mada contestants particularly have realised
the importance of the votes from the Hausa settlers. This probably explains why the Mada who contest
for elective positions usually contact both the settlers as well as indigenous groups for votes. It is quite
common to see those contesting for elections among the Mada to visit the Sarkin Hausawa (Leader of
all Hausa in Akwanga) in order to win the support of the Hausa in Akwanga. One of the Hausa
migrants in Akwanga, Abdulahi Idris23 maintained that “we continue to register and get voters cards
and during elections, we go out in large numbers and vote because it is part of our responsibility to
vote in elections”. Apart from participating in elections, many members of the Hausa settler
community in Akwanga are actively engaged in partisan politics by working for the Mada contestants.
According to Usman Mai Shayi, Hausa in Anjida,24 the relevance of the Hausa settler community in
Akwanga’s political landscape is anchored on the fact that the Mada themselves are quite aware of the
important of the votes from the Hausa settler community hence they always try to win the support of
the Hausa when vying for elective positions.
Apart from the aforementioned positive contributions, there have been complaints among some
Mada indigenes that the presence of Hausa immigrants/settlers in Akwanga has exacerbated crime in
the area. According those concerned in this regard, some of the Hausa Migrants and even some groups
that are traditionally not Hausa have infiltrated Akwanga to perpetuate acts of crime in a manner that is
difficult to trace. According to Philomena Nathaniel25 some of the Hausa do not have homes to which
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they can be traced and rather sleep in or around the Mosques. Philomena also pointed out that the
presence of the Hausa and the use of Hausa language in Akwanga has made it difficult to distinguish
aliens from the actual Hausa since the ability of foreigners such as Nigeriens find it quite easy
mingling into Akwanga society without being detected especially because the can communicate
effectively in Hausa. Arising from the fact that most of the Hausa immigrants or settlers are not well
educated and take to a wide range of menial jobs, they are considered by others as bad influence since
there is the likelihood that their carefree attitude of living as the day comes (Iska) will be adopted by
the indigenes.
Plate 7: Many Mada People feel their Cultural Identity has been Lost to the Hausa
Source: Reseacher’s Field Work, 2016
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Other Mada people are scared of being dominated by the Hausa whose have been able to erode
certain features of Mada culture and the trend is feared to be a continuous one. According to Sarah
Wakara26 the Hausa have deliberately refused to imbibe the culture of their host but rather resolved to
impose their language, food, dance and dressing on their hosts wherever they find themselves and this
has the negative effect of eroding the cherished culture of indigenous groups like the Mada. In her
opinion, the political muscles of the Hausa are also overwhelming in the sense that the Hausa / Fulani
have strong ties with the government and they use their religious and historical relationship to sideline
people in their places of work. In her opinion, they Hausa generally have the tendency of looking
down on non-Hausa speakers and as long as one fails to understand the Hausa language, one is bound
to lose opportunities like jobs which may end up being given to fellow Hausa regardless of whether
they are qualified or not.
6.5 Challenges of the Hausa Settler Community and Government Response
It is important to mention here that that so far, no significant conflict has occurred between the Hausa
settler community in Akwanga and the Mada indigenes as has been the case in other parts of Nigeria
and beyond. This is however not to say that there have been no friction in the relationship between the
Hausa settlers in Akwanga and the Mada indigenes. For instance, the fact that the Mada are not all
Muslims makes it difficult in some cases for marriage to take place between Christian Mada and the
predominantly Muslim Hausa. Although marriages have taken place between the Mada and other
groups such as the Igbo and Eggon, those between the Hausa and Mada are the most prominent.
While inter-marriages are an important means of facilitating the diffusion of cultural values and
customs between groups the fact remains that Muslims are not permitted to marry non – Muslims
hence it means any Mada getting married to the predominantly Muslim Hausa must be a Muslim.
According to Suleiman Waziri27 “the conversion of a Muslim faithful to Christianity before marriage is
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a problem and vice-versa. This means that for a Muslim to marry a Mada Christian means the
Christian must be ready to be converted to Islam.
One of the major challenges faced by the Hausa settler community in Akwanga is the inability of
the Hausa to contest for electoral positions in Akwanga. This challenge is hinged on the notion that the
Hausa are not indigenes of Akwanga per se. While some of the Hausa feel they have nowhere to go
other than live and die in Akwanga, many Mada feel the Hausa already have their homes in the
expanses of the far North and cannot claim to be indigenes of Akwanga. According to Ndubuisi
Joseph28the fact that the Mada significantly overwhelm the Hausa migrants is the reason why there has
been no political conflict yet in Akwanga but he observed that with the continued conversion of the
Mada to Islam, it would be quite easy for a Hausa to win an electoral position in Akwanga because one
day ethnic sentiments would definitely pave way for religious or other forms of sentiments that would
play to the advantage of the Mada.
Most of the Hausa settlers are not properly taught in Western education and this makes it
difficult for them to secure gainful employment. The situation is compounded by the Almajiri system
which requires the children to enrol for tutelage under the guidance of an Islamic (Quoranic) teacher,
away from the control of parents. This has made it difficult for some of them to feed properly without
resorting to scavenging or begging. Apart from their inability to secure good jobs, many members of
the Hausa settler community do not have decent places to sleep hence some inside culverts open stalls,
schools and wherever they find themselves. This does not only expose them to health risks, it also
creates the impression that they are criminals whereas in the real sense many are not.
The provision of basic social amenities such as water and electricity supply as well as security
has been a challenge for both the indigenes and settlers, in Akwanga. This has made it difficult for
some of the Hausa settlers to establish more viable businesses that could have enhanced the economy
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of the host community. For instance, the establishment of a barber’s shop has to incorporate the
purchase of a power generator because the power supply in Akwanga is usually epileptic, hence it
cannot be relied upon. This is the same with other businesses like football viewing centres and laundry
shops which some of the Hausa settlers could have indulged in. The quest for water, especially during
the dry season also constitutes a major challenge as significant time that could have been channelled
into more productive activities is wasted in searching for water.
The Nigerian government is rather more concerned with international migration figures to the
extent that census plans hardly make provions to capture and explain internal patterns of migration,
hence it is difficult for the government to even understand the challenges associated with internal
migration, except in situations where conflict arises between settlers and indigenes. In Akwanga in the
hitherto particular perculiar infrastructure that was needed by the Hausa settlers included mosques and
Quoranic school which were provided by the Hausa through self help.
6.6 Conclusion
As argued by Da Vanzo29, individuals migrate with the expectation of being better off in terms of
economic, social or psychological improvement. While in their new environments, the migrants impact
on their physical or social environment in different ways as a result of the activities in which they
engage themselves. This chapter, has, therefore focused on the impact of the Hausa settler community
in Akwanga by analysing the economic, social and political implications or contributions of the settler
community to the development of the area of study. It has been shown in the chapter that the Hausa
migrants provided services that were hitherto lacking in the area. They also boosted economic
activities through their trading activities. On the cultural plane, it was shown in the chapter that the
presence of the Hausa has significantly impacted on the dressing, food and music of the Mada such
that these have all changed to conform with that of the Hausa. It has also been shown that Hausa
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language now exerts dominance in the area of study. In the political sphere, however, it has been
shown that the influence of the Hausa in Madaland has been fading with the demise of colonialism. On
the negative side, the chapter shows that there are fears among the Mada that the Hausa culture is
completely eroding Mada culture as exemplified by the expansion of Islam in Akwanga. The
challenges of the Hausa settler community as explained in the chapter include; inability to aspire for
elective positions, inability to gain decent jobs as a result of poor education and the lack of basic social
amenities.
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CHAPTER SEVEN
SUMMARY, CONCLUSION AND CONTRIBUTION TO KNOWLEDGE
7.1 Summary
This study set out to examine the phenomenon of Hausa migration into Akwanga of Nasarawa area
beginning from 1800 to 2011. In more specific terms, the study had the objective of explaining the
external factors that necessitated the migration of the Hausa and the internal factors which attracted
them to Akwanga of Nasarawa area from the pre-colonial period up to the post – colonial period.
Another objective of the study was to assess the impact of the Hausa settler community on the socio –
economic and political development of the Akwanga area and how the Hausa adapted to the area as
well as the challenges in the relationship between the Hausa settler community and the indigenous
Mada people as well as other groups in Akwanga within the timeframe of the study.
The historical methodology of study was adopted by the studyer who carried out field
observations as well as oral interviews on both members of the Hausa settler community and the Mada
indigenes of the Local Government Area. Other migrants were also interviewed by the studyer. As part
of the interdisciplinary approach adopted by the studyer, interactions were also undertaken during the
cause of the study. In the end, a total of 32 interviews were adopted and this cut across different age
brackets while the discarded ones were those that could not stand the test of the rational scrutiny to
which the information was subjected. Data were also sourced from the National Archives Kaduna to
provide information on the early history and administration of the Mada people.
In order to effectively realise the aforementioned objectives of the study, the work was split
into seven chapters. The first chapter, therefore, served as the introductory aspect of the study and it
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was used to justify the need to carry out the study. Specifically, it was argued in the chapter that the
settler – indigene dichotomy in Nigeria presents one of the most challenging fronts to national
integration hence as an aspect of inter-group relations it needs to be given adequate attention in order
to mark a departure from the rather blanket description of the minority groups in Northern Nigeria as
Hausa – Fulani. This was, therefore, a call for proper understanding of the history of the smaller
groups and influence of the larger groups on them hence it is a fight for recognition more so as the
smaller groups are scared of being completely submerged. The chapter, therefore, contained the
problem of the study and its significance. Also contained in the chapter were the aim and objectives
of the study, the scope and limitations, and the methodology of the study.
Considering the fact that the review of related literature is important in casting a wider
perspective on the subject matter of the study and its relevance cannot be overemphasized, the
second chapter focused on this aspect as well as the conceptual and theoretical dimensions of the
study. The review dwelt on providing insights on works related to this study with the intention of
defining their relevance and identifying the gaps that had to be filled. The review had three parts
with the first part focusing on the phenomenon of migration generally. The second part of the
review focused on the settler – indigene dichotomy with emphasis on such aspects as the dynamics,
distinction and implications of the settler – indigene dichotomy in Nigeria as discussed by different
authors. The third part of the review dwelt on Hausa interaction with other groups in Nigeria. The
terms, migration, indigene, settler and settler-community were also explained under the conceptual
aspect of the study. The theoretical aspect of the study evaluated relevance of three migration
theories to the study including the systems theory. In the end, it was argued that none of the theories
is all encompassing, hence all the three theories were adopted as they were found to complement
each other.
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In chapter three, the aim was to provide a general overview of Akwanga Local Government
Area of Nasarawa State. The chapter was therefore designed to create a background upon which the
area of study would be properly understood. In order to realize this objective, efforts were made in
the chapter to trace the origin of the Mada whom it was observed, have occupied their present abode
for more than 2,500 years. It was also maintained in the chapter that religious persecution, wars, the
quest for fertile agricultural land as well as hunting areas were the factors that most probably caused
the migration of the Mada into the area now known as Akwanga. While arguing that the name
Akwanga was a corruption of the Mada word for friend (Kpanga), it was shown in the chapter that
the Mada faced external aggressions in the form of slave raids from Keffi, Jemaa and Lafia but
remained resolute as warriors until the advent of colonialism.
The chapter also revealed that colonialism had significant impact on the social, political,
administrative and economic development of the Mada whom the colonialists tagged as pagans in view
of their resolve to resist the Mohammedans. The chapter also showed that the Mada were initially
administered as separate entities, Mada North, Mada, Central and Mada South and it was until 1950
that all Mada were brought under one traditional authority of the Sarkin Mada which later became
known as Chun Mada. The economic organization of the Mada which is hinged on agriculture was
also discussed in the chapter. In this regard, the Mada area is noted to be engaged in the production of
oil palm, yam, groundnuts and other crops which make agriculture an important occupation in
Akwanga. Some of the other activities identified in the area include, mining, transport business and
trading.
The fourth chapter showed that the Central Nigeria area is an area that was characterized by
high activities of human movement during the pre colonial-period as shown in the multiplicity of
ethnic groups that can be found in the area. The chapter began with a brief history of the Hausa as well
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as their socio – political organization after which it proceeded to analyse the patterns and causes of
Hausa migration and settlement in the Central Nigeria area beginning from the pre -colonial period up
to 1960. The Analysis showed that Hausa migration in the Central Nigerian area predates colonialism
and this was initially expressed in the form of seasonal migration, hunting and trading activities until
the Fulani Jihads took centre stage. After the Jihads, it was the advent of British colonialism that
significantly influence migration through Pax Britanica, the creation of infrastructure and cash earning
activities such as waged labour. The Akwanga area being part of the Central Nigeria area therefore
became a destination for Hausa migrants more so as it was strategically located near the road and was
accessible by rail. Other factors that contributed to the migration of the Hausa to Akwanga between
1800 and 1960 were the preference for Hausa/Fulani and Muslims by the colonialists as well as the
economic opportunities that came along with colonialism.
Chapter five was dedicated to examining the major changes that took place regarding the
patterns of migration of the Hausa to Akwanga during the post colonial period. It was observed in the
chapter that the major factors that continued to propel the migration of the Hausa to Akwanga during
the post colonial period were the continued expansion of trade in Akwanga as a result of the continued
services offered by the railway, the Northernization Policy of the Northern Regional Government and
the ethno – religious conflicts, which used to occur frequently in areas like Kaduna, Bauchi and Jos.
The chapter also analysed the organization of the Hausa settler community in Akwanga as well as the
activities of members of the Hausa settler community in Akwanga which it describes as being largely
trade oriented. These of course were the activities that laid the basis for an evaluation of the
contributions of the Hausa settler community to the development of Akwanga in sixth chapter.
The sixth chapter mainly addressed the contributions of the Hausa settler community in
Akwanga to the development of the area by focusing on the economic, social and political aspects of
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these contributions. It was shown in the chapter that the Hausa migrants provided services that were
hitherto lacking in the area – such services as the sale of tran-Saharan goods and commodities from the
Southern part of Nigeria. It was also shown that apart from through their trading activities, the Hausa
settlers boosted economic activities in Akwanga through a wide range of services that were unique to
them. On the cultural plane, it was shown in the chapter that the presence of the Hausa has
significantly impacted on the dressing, food and music of the Mada such that these have all changed to
conform with that of the Hausa. It has also been shown that Hausa language now exerts dominance in
the area of study. In the political sphere, however, it has been shown that the influence of the Hausa in
Madaland has been fading with the demise of colonialism.
One the negative side, the chapter shows that there are fears among the Mada that the Hausa
culture is completely eroding Mada culture as exemplified by the expansion of Islam in Akwanga. The
challenges of the Hausa settler community as explained in the chapter include; inability for aspire for
elective positions, inability to gain decent jobs as a result of poor education and the lack of basic social
amenities. It also demonstrates that the migrants contributed in several ways such as the establishment
of schools, businesses and other activities but their impact was felt the most in the area of trade. It has
also been demonstrated that the settler groups had challenges of which the most prominent was
cultural barriers arising from stereotypes and prejudices. It is against this background that this paper
suggests that more efforts should be made by the government in the area of mass literacy in order to
educate the masses so as to make them more receptive to other groups.
7.2 Conclusion
This study has shown that the contact between the Mada people of Akwanga actually predates
colonialism and these initial contacts were informed by Hausa trading activities which cut through
Madaland to link the southern part of present - day Nigeria with the Trans-Saharan trade, the slave
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raids against Akwanga in which the Hausa were also partners in the raids and Hausa hunting activities
which took them into the thickets of Mada country as well as the quest for fertile land in the face of
drought and the loss of soil fertility in the north due to growing population.. Indeed, the significance of
the Fulani Jihad with regards to the displacements it caused cannot be overemphasised and this was
able to push the Hausa – Fulani to areas far beyond the far North – some as part of the fleeing process
and for others the quest to conquer territory. The study shows that colonialism perhaps played an
overwhelming role in promoting the migration of the Hausa group into the Central Nigerian area but
more importantly Akwanga Local government area.
Some of the incentives offered by colonialism in enhancing the migration of these groups
(since the Hausa were not the only group involved in migration) were the entrenchment of peace which
made it safer to travel, the construction of the railway which created income earning avenues, and the
integration of the Hausa – Fulani race into the colonial administration and the wage – earning avenues
that were created by colonialism. In this regard even after colonialism, the stage had been set for the
perpetuation of Hausa migration towards Akwanga although it needs to be pointed out that factors like
the Northernization Policy of the then Northern Regional government as well as the Nigerian Civil
War which led to the relocation of the Igbo created a vacuum that more Hausa closed in to fill.
It needs to be understood that the Hausa as explained in this thesis are synonymous with Islam
and since Islam characteristically has expansionist tendencies, the Hausa presence in Akwanga was
expressed in like manner more so as everything the settlers did was to advance the cause of their
culture, religion and the superiority instilled in them by the colonialists. This explains, however, that
the dichotomy that exists between migrants and indigenes tends to overshadow the role which
migrants play in the development of their host environment although this does not deny the fact both
justifiable and non justifiable causes of suspicion exist between settlers and indigenes. The fear by
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some Mada indigene that their culture will be subsumed by Hausa is quite valid in view of the fact
that the Hausa language exists as the most widely spoken language in the area since nearly all Mada
can speak the language. The caftan which is traditional to the Hausa as well as other clothes have
now been firmly rooted in Mada tradition as well as food. Even the nomenclature of such foods like
tuwo, miya, kunu suggest that the Hausa culture has actually taken its toll on the Mada which
perhaps explain why Southern Nigerian are quick to label Central Nigeria as an Hausa area.
In spite of these draw backs that are informed by the presence of the Hausa settler community
in Akwanga, it can be observed that the political impact of the settlers has not been felt in the sense
that they are numerically overwhelmed by the Mada who know that politics is the only pillar they
still have standing in their quest to carve an identity for themselves – one which recreates them as a
distinct and viable group and one which is far removed from the inferior status foisted on it by the
British colonizers who accelerated the pace of what Usman Dan Fodio actually began. Although in
subtle dimensions, the Hausa have been able to significantly transform the socio – cultural landscape
of Akwanga such that it is difficult to tell the difference between the Mada indigenes and the Hausa
settlers easily since they both adorn the same clothing and speak the Hausa language.
The activities of the Hausa in Akwanga still provide reason to believe that migration is not
completely negative. Since contact between the Hausa and the Mada was established, the Hausa
began to indulge in varying kinds of economic activity - all of which have played significant role in
growing the Mada economy. From the menial jobs like bush clearing through activities such as the
hawking of household items, the resilience of the migrants demonstrates a rare character which has
seen to the emergence of wealthy Hausa traders in and around Akwanga. Apart from this, the fact
that intermarriages have been consummated between the Hausa and the Mada is an indication that the
country is actually on path towards national integration and this boldly explains why there has never
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been conflict between the Mada people and the Hausa settler community in Akwanga of the
Nasarawa area.
7. 3 Contribution to Knowledge
This study was borne out of the need to bridge the knowledge gap regarding the Hausa settler
community in Akwanga of the Nasarawa area in Central Nigeria. In this regard, it has shown that
migration is actually a dynamic process which has the capability of adjusting to prevailing variables as
expressedly demonstrated by the presence of the Hausa settler community in Akwanga. Its most
important contribution however is the fact that it has created the awareness that the Mada and Hausa
have distinct origins and statuses as indigenenes and settlers respectively. This is in spite of the fact
that many people are unaware of, and, because of the harmonius relationship that exists between these
groups, people tend to consider the Mada as Hausa especially because of the domineering influence
which the Hausa culture has continued to post on Mada ways of life. This study has, therefore, been
able to trace the pattern of this enculturation process and pointed out the benefits of this interaction
with the harmony that exists between the Hausa and Mada as a prominent feature. Having also
identified areas in this interation that need improvement, replicating this cordial inter-group relations
in other parts of the country will go a long way in the enhancement of national integration.
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